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Preface

The cultural heritage of Thailand has been mutually occupied to conventionalize, make an adjustment
and inherit in harmony with the trend of society. Thai nation has cultural solidarity for a thousand years.
The manifest culture has been acquainted and recognised from all over countries, for instance, the culture
of Songkran tradition has been continuously maintained and inherited from the past to the present.

Thai people in many local communities regard Songkran festival as the meaning of beginning
a new year and they gaudily celebrate through all amusements. When the Buddhism had widely spread in
the region, the monasteries were the significant center of communities. Therefore, all religious ceremonies
and several activities were engaged in the temples during Songkran festival such as performing meritorious
deeds, giving alms to the Buddhist monks and sprinkling water onto the Buddha images and forming
the sand pagodas, etc. There is a variety of tradition of Songkran festival in each locality in accordance
with the various social environment. In addition, Songkran tradition is an affiliated cultural heritage of many
countries in Southeast Asia. The Department of Cultural Promotion under the Ministry of Culture has
the principle mission to distribute, conserve, rehabilitate and sustainably maintain the national culture.
The Department of Cultural Promotion is fully aware of the value of Songkran tradition, as a result,
we intentionally published this book under the title of Songkran Tradition. The content of the book consists
of the history, moral precepts and activities of several provincial parts in Thailand as well as in the region
of Southeast Asia.

The Department of Cultural Promotion sincerely hope that “Songkran Tradition” would be
advantageous for Thai people as well as messages that can elevate the understanding among countries in

order to collaboratively conserve the culture of mankind under the appropriate and sustainable existence.

Department of Cultural Promotion
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Chapter 1

The Meaning and Origin of Songkran Tradition
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scription of Pra Sat

The word “Songkran” derived from the Sanskrit language
“Songkranti”, it denoted to the sun or planet orbited from one zodiac
to the next. It is noticed that the primitive meaning of “Songkran”,
anyhow unrelated to New Year’s Day. The significance of Songkran put
a definite article to the zodiac movement of sun as being apparent
on the ancient inscription in Thailand. For instance, an inscription of
Wat Sra Kham Phang Yai in B.E.1585 commenced the substances by
identifying the great era 964 (A.D.1602), the 2" day of waxing moon in the

» 1

5% lunar month of “Visuva Songkran” ', it referred to “The sun on midday
has equally orbited in the day and night”. In addition, the remaining
substances in an inscription of Pra Sat Hin Phi Mai 2 in B.E.1589 identified
to the regular orbit of moon and sun in Songkran Day, it implied to
“The moon ordinarily moved from one constellation to the next and

the sun also orbited from one zodiac to the next...” ?



The original written document of ancient royal chronicle in the edition of Luang Prasert Aksorn Niti mentioned the events in 966

(A.D.1604), referred to the orbit of star from one zodiac to the next. (Source: The National Library)
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The historical evidence in the Ayutthaya era recorded that the word “Songkran” referred to the orbit of star from one

zodiac to the next. The ancient royal chronicle in the edition of Luang Prasert Aksorn Niti mentioned the following events in
the Reign of Somdet Phra Naresuan Maharat :

In 961 (A.D. 1599), the year of the pig, on Thursday, the eleventh day of the waxing moon of the
eleventh month, at 8.54 in the morning, the King marched his troops against Tong-U, stopping to perform
a victory-ensuring rite at Tambon Lom Phli and encamped at Tambon Wat Tan. In the eleventh month,
Saturn moved from Virgo to Libra...

In 966 (A.D. 1604), the year of the dragon, on Thursday, the sixth day of the waning moon of the second
month, the King left Pa Mok by boat and performed a victory-ensuring rite at Tambon Ekkaraj and encamped
at Tambon Phra Lo. That day happened to be an Un (A day when auspicious Functions are prohibited.
According to astrological calendar, there are 12 days in a year.) day and Saturn moved to the first degree of

Sagittarius. The King then reached Tambon Thung Don Kaew in Muang Luang.’

“Songkran” has occurred in every month whenever the sun orbited to each zodiac. As the moral precept of Bramanism,
when the sun orbited from the Pisces to the Aries on April in the 5" month (April) called “Maha Songkran” (New Year Day).
Phraya Anuman Rajadhon presumed that the word “Songkran” in Thailand especially definited only the 5" month by the
reason that “People had an attention only to the New Year Day and uninterested in the Songkran of another months. The
word “Songkran” specularly referred to “Maha Songkran”.." It was assumed that the word “Songkran” had a particular
meaning to the orbit of sun from the Pisces the Aries in the end of Ayutthaya Era. The long lyrical Thai poetry named “Ni Raat
Than Sok” by Prince Thammathibet mentioned the royal military parade ceremony and royal Songkran ceremony in the 5"

month. Subsequently, some historical evidences related to “Songkran” had been recorded the following specific meanings in
the beginning of Rattanakosin :

)6
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The meaning of “Songkran” in the Dct/onafy of Siamese Language titled “Akkara Phi

Than Sap”, was written by D.B. Bradley.
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1. The book titled “Kham Ritsadi”, was written by Somdej Phra Maha Samanachao Krom Phra Paramanuchit Chinoros,
identified that “Songkran was the orbit of Sun to the Aries””

2. The Dictionary titled “Sappha Phajana Phasa Thai” was written by The Supreme Patriarch named Jean Baptiste Pallegoix,
published in Paris, B.E. 2397. It mentioned to the meaning of “Songkran” was the movement of zodiac and Songkran Lady who presided
over as her duty in each year (as the belief in the Legend of Songkran). Songkran Festival referred to the beginning of a new year.’

3. The Dictionary of Siamese Language titled “Akkara Phi Than Sap” was written by D.B. Bradley, published in B.E. 2416

th

had been recorded the definition of Songkran that “Sonckran was the arrival of 5" month, the astrologer obviously multiplied

and divided to know the period of annual orbit of the sun from the Pisces to the Aries”.
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The Traditional New Year Day
in Southeast Asia

The region of Southeast Asia systematically counted the waxing
moon and waning moon as the lunar calendar. Chinese culture had an
influence to the name of years from year of the Rat to Year of the Pigand
being comparative 12 years with an anniversary. The new constellation
ordinarily started in the 1% day of waxing moon, the 1* lunar month
in a while of all crops had abundance, the rices produced the plenty
of grains. The past society used the word “Khao” instead of the word
“Pee” due to be engaged in farming only one time per year. For
instance; the ancient inscription of King Ramkamhaeng (Pho Khun Ram
Kamhaeng Maharat) was recorded that “When | was grown up into 19
years” or was written in the Three Seals Law that “The seven years
child to seventy years elder”. The remains of natural rituals occurred
in this period such as Loy Kratong Festival on 12" month during the
end of year to making amends with the river, canal and the nature in
which offering the fertility through the year. The ritual in the 1% lunar
month called “Lai Rua” for the ebb in the harvest season and the rite
of flying a kite to have power of wind flowing quicker low tide. All rituals
in the 1°" lunar month was recorded in The Royal Law and The Treatise
of Ancient Royal Ceremonies in the Ayutthaya Era.

Eventhough the year of constellation mostly commenced in
the 1% lunar month but dissimilarly counted the 1% lunar month in
some provincial parts. For example, the 1% lunar month in Chinese
culture started in February, The Chinese New Year had the ritual of
respecting the ancestor in the 30" day of the 12" lunar month as the
Chinese calendar and the new year and new constellation started on
the 1% day of the 12" lunar month. Furthermore, Lanna Region initiated
the 1° lunar month in the 11" month of the Central Region of Thailand
that is now October.

The remains of primitive beginning a new year in the 1% lunar
month appeared in the land of Southeast Asia as the memoirs of Zhou
Daguan, a chinese ambassador who journeyed to the metropolis of
Cambodia during B.E.1839-1840, He recorded that the ancient Khmer
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The Buddhist sprinkled the water onto the Buddha Images in Songhkran Festival

Kingdom identified the 1% month of new year was the 10" month as
Chinese calendar called “Kia Tere” (Kan-Tik) which had the celebration
ceremony called “Tam Prateep” and the fireworks were lighted for
half a month.” The abovementioned patterns of ceremony had similar
with the Festival of Burning the Candles to a Flame after the End of
Buddhist Lent as the following substances in the inscription of King
Ramkhamhaeng (Pho Khun Ramkamhaeng Maharat). “The City of
Sukhothai had four royal gateways, people steeded side by side to
see the burning the candles to a flame....”.

In addition, a French ambassador named Simon de La Loubere
who took a trip to the Ayutthaya in the Reign of (Somdet Phra Narai
Maharat recorded in The Kingdom of Siam that Siam began a new year
during November-December in the meanig of the 1% lunar month as

the lunar calendar.
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Respectfully engaged Phra Buddha Si Hing for the people to make a pilgrimage and
sprinkle the water onto the national Buddha to get an auspiciousness in the occasion
of Songkran Festival



The Beginning of New Year

in Songkran Day

The sun orbited from the Pisces to the Aries in the 5" month
called “Maha Songkran” as the moral precept of Bramanism by the
reason that the rank of sun in the Aries was the highest point over the
head and had strongest solar heat. In some locations of South India
such as Tamil, Malayalam, Beng Gali and Sri Lanka specified the new
year dated on 14" April because of the spring season in this month,
the trees started to leaf after the winter. The land of Southeast Asia
concerned the custom of a new year in Maha Songkran Day under an
influence of Indian culture.

Songkran Day was consecutively specified in three days; Maha
Songkran Day, Wan Nao and Wan Thaloeng Sok. In the former time, the
astrologer must calculate to identify Songkran day as the waxing moon
and waning moon in the lunar calendar, then widely announced to
the public. The principles from a scripture titled Suriyayatra specified
the day of Thaloeng Sok in the 6 day of waxing moon, the 5" lunar
month to the 5" day of waxing moon, the 6" lunar month (81).

By this reason, Songkran Day had discrepancy of period in each
year. For an example, the royal annals was recorded that Ayutthaya had
lost the city on Tuesday, the 9" day of waxing moon in the 5% lunar
month as same period of Wan Nao in B.E.2310. Therefore, Songkran day
in that year dated on 6" April, Wan Nao on 7" April and Wan Thaloeng
Sok on 8" April. Additionally, Songkran Announcement in the Reign of
King Rama IV was recorded that Songkran Day was differential in each

year as following substance;

Buddhist Era (B.E.) Maha Songkran Day

2402 Tuesday, the 5" month, the 11" day of waxing
moon (12" April)

2403 Wednesday, the 5" month, the 8" day of waxing
moon (11" April)

2404 Thursday, the 6" month, the 2™ day of waxing
moon (11" April)

It was noticed that Maha Songkran Day had regularly specified
in the period of 11"-13" April, by this reason, Songkran Day on 13" April
was announeed as the official holiday. The change of an era in Thailand
had been proposed by all three systems: the great era, the minor era
and the Buddhist era. The change of great era and minor era had mostly
changed in the 5" month, the Buddhist era was changed during the
Nirvana of Lord Buddha in the 6" month.

The inscriptions in the Sukkhothai Era and the beginning of
Ayutthaya Era had been recorded the system of great era ( Maha Sakkarat)
which got an influence from Khmer culture and was assumed that
the great era probably changed in the 5" month. The monarch law
was legislated in the Reign of King Boromma Trai Lokkanat and also
mentioned to the Royal Ceremony of Twelve Months in the 5" Month
called “The Royal Ceremony of Phadetsok Lodjaetara” (The Royal
Ceremony of Beginning a New Year). The word “Phadetsok” referred to

“changing in a new year”.
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The minor era (Junla Sakkarat) in each year initiated on the 5" month as the following substances in the Ancient

Royal Chronicle in the edition of Luang Prasert Aksorn Niti.

In 948 (A.D.1586), the Year of Dog (B.E. 2129) on Monday, the 8"day of waning moon, the 12"
month, King Hongsa (Ngachisayang) moved his troops down to Ayutthaya. On Thursday, the 2"
day of waxing moon of the 2" month, King Hongsa laid the seige to the capital and set up the
camp at Tambon Khanon Pakkhu. While Phra Maha Upparaja encamped at Khanon Bang Ta
Nao. And the rest were positioned around the capital. Valiant battles ensued and King Hongsa
withdrew in 949 (A.D.1587). On Monday, the 14" day of waning moon of the 5" month, Prince
Naresuan proceeded with his fleet to attack Phra Maha Upparaja’s troops at Khanon Bang Ta

Nao and successfully pushed them to Tambon Bang Kra Dan.’

The minor era (Junla Sakkarat) was recorded in the ancient document to specify the day of waxing moon and
waning moon as the lunar calendar and simultaneously identified the year of constellation. For example;
“...Monday, the 8" day of waxing moon in the 11" lunar month, the Year of Ox with number 9 ending, the
minor era 1239....."" (It was comparative with dated on 15" October B.E. 2420). It is noticed that the names of
constellation years had regularly been written before the end number of minor era. Therefore, “the Year of Ox

with number 9 ending” refered to the Year of Ox which was the minor era ended up with number 9.



The original written document of ancient royal chronicle in the edition of Luang Prasert Aksorn Niti mentioned the
events in 948 (A.D15686) and in 949 (A.D.1689) (Source: The National Library)
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The original written document titled “The Stone Inscription of Upheaving Phra Vihara Phra Thaen Sila Ard”, Uttaradit

Province (Source: The National Library)
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[Image source : Natthakarn Limsathaphon and Boonserm Sattraphai. (New) Chiang Mai, (Old) Chiang Mai . Bangkok: Udom Panya, 25563.]

The change of constellation year formerly commenced in the 1* lunar month as Chinese calendar and then probably
began in the 5" month during the end of Ayutthaya Era as appeared in the stone inscription of Phra Vihara, Phra Thaen
Sila Ard, Uttaradit Province, B.E. 2297 that “.....excavated the foundation of Phra Vihara on Friday, the 3° month in the 10"
day of waning moon, the minor era (Junla Sakkarat) 1116, The Year of Dog. Completely built the walls on Friday in the
5" month, the 11" day of waning moon, The Year of Pig....” . The abovementioned substances reflected the changing of
constellation year in the 5" month during the end of Ayutthaya Era.

Nevertheless, the new constellation year particularly commenced in the 1 day of waxing moon, the 5" lunar month.
The Announcement of King Rama IV titled "Songkran Announcement in the Year of Monkey (B.E. 2403) " recorded that the

minor era changed in Wan Thaloeng Sok during Songkran Day.

“....Since Thursday in the 5" month, the 1* day of waxing moon to Thursday, the 7" of waning moon.
All the letters identified the Year of Monkey but were in the minor era 1222 7.

From Friday in the 5" month , the 8" day of waning moon to the end of year on Monday, 15" day of
waning moon in the 4" month which was the new year’s eve, stated as the Year of Monkey, the minor era

(Junla Sakkarat) 1222."

The abovementioned substances described that the Year of Monkey began in the 1% day of waxing moon, the 5" lunar
month and the minor era was without any changes. By this reason, the official document stated the Year of Monkey, the
minor era (Junla Sakkarat) 1221. Later on Friday, the 8" day of waning moon in the 5" month or “Wan Thaloeng Sok” that

started the new minor era, the year was therefore recorded as the Year of Monkey, the minor era (Junla Sakkarat) 1222.
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The Legend of Songkran

The legend of Songkran was prevalent in Thailand as the written
evidence of oldest stone inscription titled “Maha Songkran” which
decorated on Kor Song of Principal Pavillion encircling the Reclining
Buddha Temple in the north, Wat Phra Chetuphon Wimon Mangkhalaram
Rajwaramahawihan. This inscription was erected in the Reign of King
Rama Il while the Buddhist Monastery was royally restored in B.E.
2374, it was engraved with Thai language on all 7 pieces. The significant
substances mentioned to Thao Kabila Brahma questioned all three
riddles to Dharmapalakumar that Where is an auspiciousness (Sri) in
the morning, midday and evening ?. Thao Kabila Brahma stipuated
the condition that he promised to cut his head if Dharmapalakumar
could solve all three riddles. If Dharmapalakumar failed to solve all
three riddles, as well he had to cut his head. Finally, Dharmapalakumar
successfully answered all of them after he unexpectedly heard the couple
of eagles conversing about the three riddles that an auspiciousness in
the morning was on the face, human had regularly washed their faces,
an auspiciousness in the midday was on the chest , human sprinkled
the fragance on their chests and an auspiciousness in the evening was
on feet, human washed their feet before they stepped into their beds.
Dharmapalakumar properly replied all three riddles to Thao Kabila
Brahma, as a result, Thao Kabila Brahma was defeated and was finally
cut his head. All following substances had been recorded in the stone

inscription titled “Maha Songkran”;

o The 1° piece This legend of Maha Songkran was
mentioned by the Pali priest of Raman (Mon) that a millionaire who
was childless lived near the drunkard's house. The drunkard had two
sons who their skins looked as though pure gold. The drunkard entered
into millionaire’s residence, he chattered with various vulgar words.
The millionaire listened all words and asked him why did you dishonor
me even if | possessed all voluminous treasures. The drunkard replied
him that even though you owned the abundant treasures but you
were childless, finally, all your treasures should be extravagent after
your death. Fortunately, | had more advantage to have two sons with
golden skin, the millionaire was ashamed and then sacrificed to the

moon and sun through 3 years, as a result, he was without any child.

Wat Phra Chetuphon Wimon Mangkhalaram

o The 2™ piece The millionaire was unsuccessful to be
conferred the child after he had worshiped to the moon and sun. One
day in the winter, people celebrated for a new year all over Jambudvipa
whle the sun perfectly orbited into the Aries in Songkran Day. While the
millionaire and his attendants arrived the banyan tree at the bank of
river where was the dwellings of several birds, he cleaned the rice for
seven times and then cooked rice and foods for a worship to Banyan
God. While various musical instruments had been played an overture,
the millionaire prayed to the Banyan God to confer the child. The
Banyan God then flied up to be bestowed the child from The Indra God.



o The 3" piece After the Banyan God had requested

the child from the Indra God, he ordered Dharmapaladevabutra
to be conceived in the womb of millionaire's wife, she then
gave birth a son. His parents denominated his name called
“Dharmapalakumar” and built the seven-floors castle, situated
under the banyan tree beside that river. When his son grew up,
he could understand the langauges of birds and also studied
the three vedas when his age was 7 years old, then performed
as an instructor who gave the blessing to the people all over
Jambudvipa while Thao Maha Brahma and Kabila Brahma also

blessed with an auspiciousness to all human-beings.

o The 4" piece When Thao Kabila Brahma informed
the event, he then descended from the heaven to question all
three riddles to Dharmapalakumar and challenged him to cut his
head for a sacrifice and he defeated to solve all three riddles to
move around the ocean for 7 days. When Thao Kabila Brahma
returned to the Brahmaloka, Dharmapalakumar considered the
riddles through 6 days but he was without any answers. He was
anxious to his death in the next day, then escaped from his castle
and slept under the sugar palm tree where the couple of eagles

had a nest.

o The 5" piece The female eagle asked “where will we
find the food tomorrow ?”. The male eagle replied “Tomorrow will
be over 7 days. If Dharmapalakumar failed to answer all three
riddles, Thao Kabila Brahma would cut his head, thus, we had
a chance to eat him”. The female eagle additionally asked him
that “Did you know the riddles?” He said “He knew all of them”,
he then recounted all events to her. While Dharmapalakumar
rested under the sugar palm tree, he unexpectedly heard and
remembered all answers and returned to his house with his

great pleasure.

o The 6" piece Thao Kabila Brahma descended from
the heaven to question all three riddles to Dharmapalakumar,
all of them had been answered by Dharmapalakumar as the
conversation of eagles. Thao Kabila Brahma assigned his seven
daughters who were the lady-in-waiting of Indra God named
Thungsa Thewi, Rak Sot Thewi, Khorakha Thewi, Kirini Thewi,
Mantha Thewi, Kimitha Thewi and Mahothon Thewi. When Maha
Songkran and Thep Bappasat arrived, Thao Kabila Brahma said
that his head would be cut for a worship to Dharmapalakumar.
If his head touched the territory all over earth would be on fire.
If his head was thrown into the air, the world would be lack of
rain. If his head was floated in the ocean, whole sea water would
be dried up. By the reason of preventing these calamities, Kabila
Brahma ordered his eldest daushter named Kirini Thewi preparing
an elevated tray to place his head after he cut his head, mean-

while, the world faced to the extreme tumultuous.

o The 7" piece When his daughter named Thungsa
Thewi obtained and placed her father's head on an elevated
tray, Thepborisat then paraded his head in the south, encircled
around the Phra Sumeru Mountain through 60 minutes and was
enshrined his head within the Mondop (Square hall with pyramidal
roof) in the cave “Khanthachulee”, Kailash Mountain. His head
was worshiped with various oblations. Phra Vesukamma offered
a sacrifice to “Phakkavadi” among the deities and angels. The
goddesses washed the vines of Chanumunas for seven times in
the Anodad Pond and then all of them had drunken the water
from the vines of Chanumanas. When the duration was fully of
365 days, all seven goddesses descended from the heaven with
their personal conveyances alternated to make a sacrifice to Thao
Kabila Brahma's head and paraded together with Thep Bapphasat
SaenkKhoti in the south of Phra Sumeru Mountain in every year

and they subsequently returned to the celestial world.”

|GYcy



YUIUUNTANNTILG
The Processions of

Songkran Lady

AU TuanUANUTINg teuiedininanidmusedasemidnunsmasuar Sudinnusiasingeetoysen™ wWewnusng

Sosnnsmniulannsnun lulinugetndunsalu FaluimugaSeiilunandudewazesideuazdnununsvansluadenssrdogse
Wemvalimudinairdeadaiuiseinndansuuaudymessuuianing wituiealivesiases waziinisanulymiiuansieiu
NAMABMINTMINATUIAW & Usensanuwnlannsvin Sunusaunldldasdegndndsue Usauis < Jedidall

o. luossatlymugmunsy o a1 yywsudnululand svaihaluasdaeuignuniusang szaaslimmmshy
b. #1970 b 171 UslnAemTesviemhluiiadeg) asaashiinanisng

o 170 o0 1497 Lilasanemaerssreminluiiadig) ezmastiinamshy)

< #17U & i iovslaeiadiiedn? axlaeiadsog) awaasliimanisn

& 13 & 19 doranandunanuii esyekig) exmasTinansm

b. 15U b U9 arjatiegwlen Fegludauyweiln

o, A5 o 1471 aanTieedsegTuaniuiln SeaslsiuAnas Sunmiidedsszesensudinndiogsny

& A13U & Ussmsegdmsulani uaviuegsnulaniaa vivasidvunlubiiluniathi weq



YUILUMNINANNTIUS

The Processions of Songkran Lady

The abovementioned legend of Songkran Day probably originated
from some tales which extensively recognized since the Ayutthaya
Fra.” The appearance of parable titles “Devabrahma and Lokbrahma”
in the Series of Paksipakornnam from India and Persia that widely
distributed in the Ayutthaya Era. Although the content in this parable
was similar to the story of Thao Kabila Brahma questioned the riddles
to Dharmaparakumar but it differentiated in the names of characters

and following eight questions of Devabrahma.

1. How should the man bear in this world associated with the
female to be guarded by the ¢od ?

2. Which direction should the man face to eat the foods to be
guarded by the g¢od?

3. Which direction shoud the man face to defecate to be
guarded by the g¢od?

4. How shoud the man sleep with the female to be guarded
by the god?

5. How should the man wear in the day and night to be guarded
by the god?

6. Where was the auspiciousness in human’s body in the morning?

7. Where was the auspiciousness in the midday and what should
we do to be guarded by the god?

8. Where was the auspiciousness in the night and what should
we do to be guarded by the god? You should answer all eight riddles

to save your life to suard all over the world."
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Lokabrahma failed to answer all eight riddles so he requested 8. The auspiciousness was on feet in the night,

a delay within 7 days. While Lokabrahma slept under the big tree in the man should wash his feet to be blessed and guarded

the last day, he unexpectedly heard the mother conversing with her by the god. All enemies would have unsuccessful to be

fledgeling that they would eat Lokabrahma’s fleshes after Devabrah- malicious. Although the enemies had wicked intentions, C’

ma killed him in the next day since he was unable to answer all eight the deity would inspire the man to be aware of it in e
riddles. The fledgeling asked for all riddles and then his mother replied advance. If anyone performed all eight beliefs, the ‘C’
the following answers: deity should bless and guard him. If anyone neglected

to perform through the eight beliefs, the deity should

1. The man should make an exception of shorten his life.”
carnality on the 7", 8", 14", 15" day of waxing moon,
a new year day, the day of solar or lunar eclipse
and the birthday to be blessed and guarded by the god.

2. The man should consume the foods in the
eastern direction to be blessed and guarded by the god.

3. The man should defecate in the western
direction to be blessed and guarded by the god.

4. The man should propose the wife to sleep
by his left side and did not let her cross his feet to be
blessed and guarded by the god.

5. The man should divide the clothes in the
day and night and beware of the knot of the cloth tied
at the waist to be blessed and guarded by the g¢od.

6. The auspiciousness was on forehead in the
morning, the man should clean his face to be blessed
and guarded by the god.

7. The auspiciousness was on chest in the
midday, the man should perfuse the water on his chest

to be blessed and guarded by the god.
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By this reason, Lokabrahma escaped from cutting his head

after he had answered. In the end of parable, Devabrahma was without
cutting his head and only blessed Lokabrahma to save the world before
he flied up to his divine.

However, the parable titled “Devabrahma and Lokabrahma
had not appeared in the Sanskrit edition of Paksipakornnam, so it might
be collected from other parables." Not only the riddles about the
auspiciousness on human’s body had been mentioned in Paksipakornnam
but also similarly written in the literature titled “Sawatdiraksa” in the
Ayutthaya Era. It mentioned the auspiciousness on face, on chest and
on feet that an auspiciousness was on the face in the morning, on the
chest in the midday and on the feet in the night. All of three organs
should be cleaned to be blessed and guarded by the god."
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The Legend of Maha Songkran in the stone inscription of Wat Phrachetuphon Wimonmangkhalaram
Ratchaworamahawihan was recorded in the pattern of parable which described the natural phenomena with the symbol
referring to the orbit of sun in the duration of Maha Songkran. Phraya Anuman Rajadhon analysed that Thao

”

Kabilabrahma’s head was the symbol of the sun because “Kabila” referred to the mixed color of black and red."
The seven daughters of Thao Kabilabrahma were the symbols of all seven days. The head of Thao Kabilabrahma
was paraded clockwise around Phra Sumeru Mountain it was the symbol referring to the orbit of sun around

Phra Sumeru Mountain during the beginning of new year or new season."

Although the inscription titled “Maha Songkran” at Wat Phrachetuphon Wimonmangkhalaram Ratchaworamahawihan
obviously identified that it was brought by the Pali priest of Mon but was without any evidences from Mon, appeared only the
Legend of Songkran in Myanmar. However, the evidences in this legend of Songkran mentioned that Thao Sakka or Indra God

argued with Asibrahma as the following two main substances:

The 1* substance Thao Sakkayamin and Asibrahma argued in the issue of Buddhist problems. Whoever defeated to
reply the religious questions, one’s head would be cut. Thao Sakkayamin assured “The precept was the highest of virtue.”,
on the other hand, Asibrahma contradicted “The alms was the highest of virtue.” and was then judged by the brahma in
human’s world named Kralamai. As a result, Thao Sakkayamin was the winner and Asibrahma cut his head. Nevertheless, Asi-
brahma’s head had the extreme supernatural power; If his head floated in the ocean, the sea water would be dried up. If his
head touched the ground, the land was drought. By this reason, Thao Sakkayamin assigned the seven deities as the guardians.
Importantly, before one’s deity took turns in each year, she had to bathe Thao Sakkayamin’s head. By this reason, it was

the origin of sprinkling water on Songkran Day.”

The 2™ substance Although this substance was similar to the 1% substance, it was different in the details of
arguement and final events. For instance, Thao Sakkayamin argued with Asibrahma about the number of day in the week,
Thao Sakkayamin guessed to have 7 days and Asibrahma guessed to have 8 days. Therefore, they requested to be judged
by the fortune teller named “Kavalamiang”. Finally, Thao Sakkayamin was the winner and inspired the thunderbolt cutting
Asibrahma’s head and carried it by himself to protect the extreme supernatural power from his head. However, Thao Sakkayamin
disallowed him to die. He subsequently gave the golden sword to the fortune teller and ordered him travelling to the north to
cut the head of the first animal which he met during the journey. The head of elephant was given to Thao Sakkayamin to be
bound with the body of Asibrahma. Thao Sakkayamin assigned the seven deities to take turns for guarding Asibrahma’s head in
each new year.”' It was presumed that the abovementioned legend got an influence from an origin of Ganesha in the Brahmanism.

Furthermore, The legend of Songkran in some groups of Tai people had the differential details from the legend of
Songkran in Thailand. Apilak Kasempholkul noticed that The group of Tai people who had their own legend of Songkran were
mostly faithful to the Buddhist. Moreover, some groups of Tai had principally sacrificed as the beliefs of spirits, without any

legends and festivals of Songkran.”” The following legends of Songkran of Tai groups had been recorded:



1. The Songkran Legend of Tai Yai, Muang Khon, Yunnan province in China.

The Songkran legend mentioned to Khun Sang who was avaricious, ravening and regularily committed adultery
with another wives, nobody could kill him. Khun Sang had seven wives and Khun Sang was extremely favourable to the
seventh wife. In one day, she asked him when nobody could kill him, whether he had longevity in this earth . He replied
that only his hair could get beheaded. The seventh wife then uprooted his hair to cut his head while he slept. When
Khun Sang’s head dropped on the ground, it was suddenly on fire. By this reason, all his seven wives alternated to have
a sacrifice his head in each year. While the blood was flowing from Khun Sang’s head, his wives frequently poured water

to prevent the fire. This event was an origin of splashing water in Songkran Festival of Tai Yai.
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2. The Songkran Legend of Xishuangbanna Dai

It was recorded that after Phra Brahma was cut his head, all twelve daughters alternated to have a sacrifice his
head in each year because the earth was on fire when his head dropped on the earth, it was suddenly dried up when
his head floated in the ocean.” Moreover, the legend of Songkran in similar with Tai group was recorded but had the
different details that the great serpent had regularly seized by forcing the daughters of villagers. The great serpent's

head was finally cut with the hair of his twelfth wife after his wife contrived up to ask him with her trick question.

In addition, the Songkran legend of Xishuangbanna Dai was recorded that the legend of creating a new world

identified in the following two substances

1. The happening of new earth after the world conflagation and world inundation, the nine deities became the
human after they ate the ashes. The human had five males, four females who paired off as the husband and wife. Only
one male was single and tried to be rapacious another male's wife. By this reason, all four males connived to kill him.

All of them took turns to hold and watered his head to save the earth from the burning of fire.

2. The senior deity named Hunxiejia who created a new world by sowing the grains and transform the lotus with
magic to divide four continents for total 36 deities and angels. Each continent had only 9 devas and paired off as the
husband and wife, the single deity returned to the heaven. Later on, Hunxiejia ordered 4 deities sustained the season.
Three devas agreed to divide the number of day in a year; the most (31 days), the fewest (30 days) and the increasing
(29 days) while another one deity named Hunzong suggested to have 30 days per month and challenged with all three
deities that if whoever defeated this challenge after 10 years. Throughout 10 years, the inconstant season and the ruins
in the rice field occurred. Hunxiejia consulted with all three deities and Hunzong's wife who was infatuated Hunxiejia to
get rid of Hunzong. He was death after his wife strangulated him with his hair. All his wives regularly alternated in each
day to hold and poured his head with cool water to protect the fire. Subsequently, Hunxigjia and many deities orderly
divided the seasons in the world.” It was noticed that the legend of creating a new world had an influence from the
Buddhist ideology, for instance; the happening of world inundation and the fire of a thousand suns before the growing

of lotus on the earth as the scripture of Akkanyasutra or Mahakappalokasanthan in the Buddhist.

These parables presented the opposition between the characters such as Thao Kabilabrahma and
Dharmapalakumar, The great serpent and his wife, the couple of deities and single deity and also reflected the
administrative disagreement of leaders in the ancient period. For example; the arguement of deities in the legend of
creating a new world of Xishuangbanna Dai or the conflict of beliefs between the religions; Sakkayamin or Indra God (the
goddess in the Buddhism) disagreed with Asibrahma (The goddess in Brahmanism) or Dharmapalakumar (The goddess
on the heaven descended on the earth as the command of God Indra) conflicted with Thao Kabilabrahma, cutting the
head of an opponent was probably the symbol of beginning a new year or new era, The female was the guardian, it

reflected to the primitive society which praised the woman as the leader of beliefs, traditions and various rituals.”

[YcN



ANMIUIYLAYIAVIUFIATIUA

sysutsnveamAnIaaInsudluefn ns1ansdasAuIndjiu
wazUsznialvisrugsauiansaansuiusesdd wioufuAwihuneRetu
Funvasnsiud Suln Juadean pafinszeniingidigadluy wazi3es
voawaliiiluusazd Fedwhunsmaniliinesnanisanmussinudios
mmqmuauyszﬁmmﬂfwLLazﬁmﬂ’uﬁjﬁ'zgzynmﬁ Aviuneeneg dduiinegludis
WINUYIA é’m%’uaﬂ’uﬁﬂwmLLamﬂuﬁﬁﬁmwmﬂs‘hsﬁwwmna avuaNysal
1840701563 1093 ‘Uﬂlﬂ‘miuLE]ﬂﬁ’]iG]’JLSUEJUMWSWW/\SM&J‘U’]G]{JUUGYN‘]
Iu%@ﬁmﬂmel’mLLa‘”WlI‘WLNE’JLLWiﬂNLLﬁﬂLM@WWﬁﬂﬂﬁ‘U e Fai

The Prediction of Songkran Day

The tradition of Songkran festival in the former time, the
astrologer calculated as the lunar calendar and thoroughly announced
to the public in the issues of annual Songkran Lady, the prediction
about Maha Songkran Day, Wan Nao, Wan Thaloeng Sok, the period in
the orbit of sun into the Aries and the Naga offerred the water in each
year. All these predictions had mostly mentioned to the situation of
country, the fertility of water and crops. Several predictions had been
recorded in the treatise of an astrology titled “Phrommachat”, written
by Reed Ruangrit and published in B.E. 2499 and he also reviewed several

written treatises of Phrommachat in the National Library.”
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Maha Songkran Day

If which year of Songkran, Sunday was Maha Songkran, the
plantation and a paddy field should be faced the lack of fertilization.

If Monday was Maha Songkran, should be defeated to the
minister, secretary of state and commander-in-chief.

If Tuesday and Saturday was Maha Songkran Day, should be
happened the civil danger, criminal and extreme sickness.

If Wednesday was Maha Songkran Day, the high-ranked official
should be gained the tributes but was inferior to one’s infant.

If Thursday was Maha Songkran Day, should be defeated the
general and a high ecclesiastical dignitary full of an anxiousness.

If Friday was Maha Songkran, plenty of rices-water-areca and

nut-herbage should be fertilized but was inferior to the infant, facing

to rainstorm and hurt the eyes.
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Wan Nao

If Sunday was Wan Nao, the rice should be dried out, the minister
seriously worried with outlandishes.

If Monday was Wan Nao, the salt should be increased higher
price, the high-ranked official full of anxiety with some prosecutions.

If Tuesday was Wan Nao, the ripe areca nut and betel-vine
should be increased higher price, defeated all of ministers.

If Wednesday was Wan nao, the rice should be increased more
price, people faced to an anxiety and the widow relocated.

If Thursday was Wan Nao, the fruits should be increased higher
price, the royal houses were anxious.

If Friday was Wan Nao, The chilly should be increased more
price, the vultures and crows had died, the animals in the forest faced
to the danger but the widow was fortunate.

If Saturday was Wan Nao, The rices and fishes should be having
higher price, faced to the civil burning, the lords had been prisoned

and the vegetables had more expensive price.
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Thaloeng Sok

If Sunday was Wan Thaloeng Sok, the King should be in power and gained the victory in all places.

If Monday was Wan Thaloeng Sok, the queen and ladies of the court should be gotten all happiness and treasures

If Tuesday was Wan Thaloeng Sok, the ministers should be gotten all happiness and gained the victory through the fighting with the enemies.
If Wednesday was Wan Thaloeng Sok, the great brahma and astrologer should be gotten all happiness.

If Thursday was Wan Thaloeng Sok, the great brahma should be practiced the dharma.

If Friday was Wan Thaloeng Sok, the merchants should be traded in several countries and full of wealth and happiness.

If Saturday was Wan Thaloeng Sok, the soldliers should be gotten all happiness and knowledge, gained the victory through the fighting with the enemies.
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The Arrival of Phra Suriyathit (Sun)

How to know when the sun orbited from the Pisces into the
Aries, had to calculate with the minute of sun orbiting and crossed
the absolute zero.

From the morning to the midday, Phra Suriyathit (sun) was
strong shining, the people should be faced various critical sickness.

From the midday to the evening, the sun shine duskily, people
should be faced the great danger.

From the evening to the midnight, the arrival of sunset, people
should be gotten the peacefulness.

From the midnight to the morning, Phra Suriyathit (sun) was pure

darkness, the King should be gotten the auspiciousness and prosperity.
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Songkran Lady on Thursday
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Songkran Lady on Friday
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Songkran Lady on Saturday
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The Name of Songkran Lady

The following names of Songkran had been specified;

Sunday named Thungsa, tucking Flower of Pomegranate,
wearing Ruby, eating Fig, holding Chakra (right hand) and Conch Shell
(left hand) and riding Garuda.

Monday named Khorakha, tucking Cork Tree (Pip/Millingtonia
Hortensis), wearing Moonstone, eating Oil, holding Sword (richt hand)
and Cane (left hand) and riding Tiger.

Tuesday named Raksot, tucking Pink Lotus (Bua Luang), wearing
Agate, eating Blood, holding Trident (richt hand) and Bow (left hand)
and riding Pig.

Wednesday named Mantha, tucking Champac (Champa),
wearing Cat’s Eye, eating Milk, Butter, holding Stylus (right hand) and
Staff (left hand) and riding Donkey.

Thursday named Kirini, tucking Magnolia (Montha), wearing

Emerald, eating Nuts and Seasame Seeds, holding Hook (right hand)
and Gun (left hand) and riding Elephant.

Friday named Kamitha, tucking Red Lotus (Chongkolni),
wearing Topaz, eating Banana, holding Sword (right hand) and Indian
Lute (left hand) and riding Buffalo.

Saturday named Mahothon, tucking Water Hyacinth, wearing
Blue Sapphire, eating Hog Deer Meat holding Discus (richt hand) and
Trident (left hand) and riding Peacock.
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Measure Scale of Rain and Water

The Year of Rat, The three Nagas offered the water, the rain
on earth in the amount of 200 Ha, in the forest in the amount of 100
Ha, the rice was abundant, the paddy field on basin should be full of
water in the 7"-8"-9" month, the rain was suitable to be engaged in
farming in the beginning of a year.

The Year of Ox, The six nagas offerred the water, the rain on
earth in the amount of 200 Ha, on the mountain in the amount of 100
Ha, The late rice farming was good, the good quantity of water in the
6"-8" month, hasty transplanted rice seedlings in the 8" day of waning
moon, the 8" month, the rain was suitable to be engaged in farming.

The Year of Tiger, the seven nagas offered the water, the
rain on earth in the amount of 900 Ha, in the forest in the amount
of 100 Ha, good early rice but bad late rice farming, hasty sowed the
rice seedlings in the 7" month, the rain was suitable to be engaged in
farming in the beginning of a year.

The Year of Rabbit, the two nagas offered the water, the rain
on earth in the amount of 100 Ha, in the forest in the amount of 200
Ha, good early rice, hasty sowed the rice seedlings in the 7" and 8"
month, the rain was suitable to be engaged in farming.

The Year of Dragon, the three nagas offered the water, the
rain on air in the amount of 100 Ha, on earth in the amount of 500
Ha, the late rice was abundant, should have a bit of rain in the 1 0"
month and hard rain in the 12 month.

The Year of Snake, the five nagas offered the water, the rain
on earth in the amount of 500 Ha, the rice should be grown up but
gotten the low quantity of rice, the rain in the 5"-6"-7"-8" month.

The Year of Horse, the four nagas offered the water, the rain
on earth in the amount of 500 Ha, in the forest in the amount of 100
Ha, the rice was grown up in the middle of year the late rice was bad
but the early rice was not so bad.

The Year of Goat, the four nagas offered the water, the rain
on earth in the amount of 500 Ha, in the mountain in the amount of
200 Ha, the late rice would get wasted, the rain started in the 5" and
6" month, the hard rain in the 9" and 10" month, should have high

amount of rain, it is suitable to hasty transplant rice seedlings on basin.



The Year of Monkey, the three nagas offered the water, the rain on earth in the amount of 300 Ha, in the
ocean in the amount of 100 Ha, the late rice was abundant, should be hasty sowed the rice seedlings in the paddy
field on basin, the hard rain should be fallen in the 9" and 10™ month.

The Year of Chicken, the three nagas offered the water, the rain on earth in the amount of 800 Ha, in the
forest in the amount of 400 Ha, the late rice was abundant, should be hasty sowed the rice seedlings in the 6" and
7" month, the hard rain should be fallen in the 10" month.

The Year of Dog, the six nagas offered the water, the rain on earth in the amount of 800 Ha, in the ocean
in the amount of 120 Ha, the rice was not abundant in the middle of year, the hard rain should be fallen in the 9"
and 10™ month.

The Year of Pig, the five nagas offerred the water, the rain on earth in the amount of 700 Ha, the early rice

was not abundant, the hard rain should be fallen in the 9" and 10" month.
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The prediction about the naga offered the water obviously
reflected the beliefs in Naga. Naga was the symbol of water, the Naga’s
duty offered the rain and saved the rivers and streams. As the belief in
the Brahamanism, Naga was the conveyance of Phra Warun who was
the deva of rain. However, the prediction about Naga offered the water
predicted from the constellation years as a treatise of astrology titled

Phrommachat.

In addition, having another treatise of astrology firstly calculated
to fix the day of Athibodi as the following methods;

“..The day of Athibodi calculated by identifying the Buddhist
year and dividing with 7 and then the remaining fraction was the day
of “Athibodi” (referred to the day of luckiness, prosperity and great-
ness). The fraction ended with 1 was Sunday, ended with 6 was Friday,
without any fraction was Saturday...” When the day of Athibodi was
specified and multiplied with 5, plused with 3 and divided with 7 (The
day of Athibodi x 5 + 3 and divided with 7 = the number of Naga).”’ The
final number of fraction was the number of naga offered the water. For
example, B.E.2020 was divided with 7 and got the remained fraction 1
(2563 divided with 7 = Fraction 1). As a result, the day of Athibodi in
this year was Sunday, the fraction 1 multiplied with 5 and plused with
3 = 8 and divided with 7 until remained the fraction 1. (5 x 1 = 5+3 =
8 divided with 7 = Fraction 1). The fraction number 1 was the number

of 1 naga offered the water.

The announcement of the court titled “Songkran” in the
beginning of Rattanakosin era specified the period of sun orbited into
the Aries, annual Songkran Lady, Maha Songkran Day, Wan Nao, Wan
Thaloeng Sok, the amount of rain and the number of naga offered the
water. Moreover, the announcement of Songkran in the minor era. (Junla
Sakkarat) 1190 in the Reign of King Rama Il was recorded the following

predictions:
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The archives of King Rama Il The Announcement of Songkran in the minor era (Junla Sakkarat)l 190, no.13

(Source: The National Library)
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The senior astrologer of the court calculated Maha Songkran in B.E. 2371 and predicted that “In the
night at 23.00 pm. The sun orbited from the Pisces into the Aries.” Meanwhile, the deity named Kimitha Thewi
descended from the paradise of Jatumaharajika, she wore the bracelet, putting a flower named Chongkolni
(red lotus) behind one's ear, embellished with Topaz, her food was banana, holding the sword in the right hand
and lute in the left hand. She slept while she was riding on the tiger. Many devas from the heaven respectfully
engaged Thao Kabilabrahma's head in the tray with pedestal which was enshrined in the cave named
Kanthathulee at Krailas Mountain of Himmavanta Forest. Many devas respected his head as the ancient rituals
and paraded his head around Phra Sumeru Mountain for 60 minutes and then returned his head in the cave.
The devas placed the vines of Laddawan called Chommanad on the tray and cleaned all of them in the
Anodad Pond for seven times and then they had been melt as like the ghee. After the devas had performed
an observation of pilgrim and had drunken the liquid from the vines of Chommanad, they were lighthearted,
disengaged from the punishment of Maha Songkran, full of the auspiciousness and prosperity. Maha Songkran
Day was Sunday in the 14" day of waning moon, the 5 lunar month at 02.04 p.m. in the minor era (Junla
Sakkarat) 1190, the Year of Rat. Songkran Day was specified in 3 days and then distributed in widespread all over
countries in Jambudvipa. The measure scale of rain was in the remained fraction 3, the Saturn was Athibod.
The three naga offered the rain in the amount of 400 Ha, in the mountain 160 Ha, Himmapan forest 120 Ha,
the ocean 80 Ha, the earth 40 Ha. In the Gemini, it should happen the hard storm, had decreasing quantity
of rain, had good quality in the paddy field but not so good in the upland field. The quantity of food in the
remained fraction 5 referred to the rice sprouts in the paddy field was destroyed by the grubs and insects, the
rice was not abundant. The Year of Rat had twice of the 8th lunar month. The 1" day of waning moon was
the first day of Buddhist Lent. The King Rama Ill royally assigned two duty officers from the Ministry of Interior
and Ministry of Defence announcing to the public all over southern provinces. Phra Boworachinoros gave a
recitation and dedication as the regulation of Vinayapitaka. The ritual had been performed a sacrifice as the
orbit of sun and moon (principle of world), On Sunday, the 14" day of waning moon in the 5 lunar month at
09.06 a.m., the palace officials in the royal court provided the equipments in taking a bath for the king as the
royal custom, the great brahma offered the consecrated water which poured out from the conch shell while
the King Rama Ill sat on the pedestal as the royal custom to have prosperity, auspiciousness and peaceful-
ness. Friday was Maha Songkran Day, the deva named Kimitha Thewi, putting a flower named Chongkolni (red
lotus) behind one’s ear, her food was banana, holding the sword in the right hand and lute in the left hand),
she slept while she was riding on the tiger. She predicted that the king ought to be expanded his power and
prestige to many countries, the rain should be fallen in the season, had abundant foods but people should
be battled in the South and defeated to the soldiers, the deliquents should be insolented. Saturday was Wan
Nao, had been predicted that the cereals was high-priced, abounded of fire, the brahman was distressed in
trouble. Wan Thaloeng Sok was Sunday, had been predicted that the king should be full of power, prestige,

luckiness from several countries and the foods were abundant.
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[Image source : Natthakarn Limsathaphon and Boonserm Sattraphai. (New) Chiang Mai, (Old) Chiang Mai . Bangkok: Udom Panya, 256563.]
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The 12" day of waning moon in the 5" lunar month, the sun
orbited from the Aries until the 13" day of waning moon in the 6" lunar
month, the king, ministers, people should be faced to the sorrow and
ruin.

The 14" day of waning moon in the 6" lunar month, the sun
orbited into the Taurus until the 14" day of waning moon in the 7"
lunar month, the people should have commerce and agriculture.

The 1° day of waxing moon in the 8" unar month, the sun
orbited into the Gemini until the 12" day of waxing moon in the twice
of 8™ lunar month, the criminal should be insolent in the north.

The 3" day of waxing moon in the twice of 8" lunar month, the
sun orbited into the Cancer until the 3" day of waxing moon in the 9"
lunar month, it should be drought from the lack of rain, burning of fire
and sickness.

The 4" day of waxing moon in the 9" unar month, the sun
orbited into the Leo until the 5" day of waxing moon in the 11" (unar
month, the king should be indignant with the foreign enemies.

The 6" day of waxing moon in the 10" lunar month, the sun
orbited into the Virgo until the 6" day of waxing moon in the 11" (unar
month, it should be traded by waterway.

The 7* day of waxing moon in the 11" lunar month, the sun
orbited into the Libra until the 7" day of waxing moon in the 12" (
month, the leaders from many countries should be offered the tributes
to the king, the animals faced to the torment.

unar

The 8" day of waxing moon in the 12" lunar month, the sun
orbitted into the Scorpio until the 6™ day of waxing moon in the 17
lunar month, the thieves should be mutinied in the Southeast.

The 7" day of waxing moon in the 1* lunar month, the sun
orbitted into the Sagittarius until the 6" day of waxing moon in the
2" lunar month, the foreign neishborhoods in the Southwest should
be offerred the tributes to the king.

The 7" day of waxing moon in the 2™ lunar month, the sun
orbitted into the Capricornus until the 6" day of waxing moon in the 3°
lunar month, the foreign neighborhoods in the West should be mutinied.

The 7" day of waxing moon in the 3 lunar month, the sun
orbitted into the Aquarius until the 6" day of waxing moon in the 4"
lunar month, the king should be gotten the luckiness from many countries

The 7" day of waxing moon in the 4" lunar month, the sun
orbitted into the Pisces until the 7" day of waxing moon in the 5" lunar
month, the king should be expanded his power to many countries.

In the Year of Rat, the crowd in Jambudvipa should be
faced the ruin, suffering from an illness, famine and the criminal was
insolent This pradiction ought to be occurred in all over Jambudvipa.
If the ministers in many cities performed in the righteousness as the ancient
custom, the ministers and people should be relieved from the sickness,
the country was without any enemies, full of prosperity and abundance
of foods and the righteous king was longevity and happiness.”
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In the former time, the astrologer calculated and predicted
Maha Songkran, the royal pages then read the announcement to the
king. Subsequently in the reign of King Rama IV, the 15" day of the
waning moon, the majesty king made an adjustment in the Songkran
announcement of the court, especially for Songkran day, Wan Nao,
Wan Thaloeng Sok, the day of solar and lunar eclipse because the
primitive announcement had not described any meaning.” In addition,
the majesty king was angry and commented the following demoded
an announcement of Songkran in the Year of Ox, B.E. 2408;

The prediction in this year about the quantity
of rainfall and number of naga offered the different
volume of rain water only in the mountain, forest,
ocean and earth. The rain was categoried only three
levels in the earth and predicted especially the high
and low quantity, it was not fact as the treatise and
was unbelievevable but only provoked a blessing to
the country to avoid to be frichtened by the people
and protected all of inauspiciousness.™

The King Rama IV gave the royal command in extensively
announcing to all high-ranking and subordinate government officials
including the inhabitants in the urbans and suburbs as follows;

In the Year of Snake, Maha Songkran was on Saturday, the 2

day of waning moon in the 5" lunar month.

Wan Nao was on Sunday, the 3°day of waning
moon in the 5" (unar month.

Wan Thaloeng Sok was Monday, the 4" day of
waning moon in the 5" lunar month

All three days was the official holiday to give an
opportunity for the high level and low ranker public
officials in both of metropolitans and outlying districts
to repeatedly perform meritorious deeds and give alms
in Songkran tradition as they had ever done.

The Year of Snake, B.E. 2400, beginning on
Saturday, the 1*" day of waning moon in the 6" lunar
month was the 7" year of King Rama IV in the great
era (Maha Sakkarat) 1779 and in the minor era
(Junlasakkarat) 1219 which started on the 4" day of
waning moon in the 5" lunar month.

[y :

The Year of Snake was without any
intercalated month and intercalary day, had only
the solar eclipse in the end of 10" month and the
lunar eclipse in the half of 8" month.

The day of drinking an oath of allegiance
was on Saturday, the 3 day of waxing moon in the 5"
lunar month and on Wednesday, the 13" day of waning
moon in the 10" lunar month. It was announced in the
Year of Dragon on Wednesday, the 15" day of waning

moon in the 4" lunar month.”
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A painting of an Announcement of Songkran in the reign of King Rama V hanging
at Phimanchaisri Gate in the Grand Palace (Source : Sombat Plainoi (S.Plainoi),
Trut Songkran : the Collection of the History of Thai New Year in Various
Period, 2" edition (Bangkohk:Matichon, 2547), 32.)
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King Rama IV was kind enough to maintain in dangling the annual illustrations of Songkran Lady in the
Main Hall and pavilions of the Grand Palace as like the former time because people had mostly paid attention and
were anxious to know them. By this reason, the Majesty King suggested them viewing the Illustration of Songkran
Lady at the Grand Palace as the announcement of Songkran in the next year. As mentioned in the announcement
of Songkran in the Year of Goat, B.E. 2402 that “People had regularly interrogated what was the name, weapon,
conveyance and food of annual Songkran Lady. It’s better to inform them viewing the annual illustration which

was dangled at the front of the Amarin Winitchai Throne Hall in the day of drinking an oath of allegiance.”?

The Announcement of Songkran in the late Reign of King Rama IV during B.E. 2405 - 2411, the Majesty King
increased in the end substances of royal guidance to give a warning precaution and adherence to have more

benevolence by the issues of following sample;

When the time passed through, the age of human-being in the world approximated only 80
years, everyone had nearly gonna be dead. No matter of the rich, the poor, nobility and peasant,
nobody could not escape from the death. By this reason, the intellectuals should hurriedly
perform meritorious deeds and good faith in oneself's physique, verbal and mind. All kinds of

merits ought to habitually treat without any carelessness.”

The primitive announcement of Songkran identified the day of waxing moon and waning moon as the lunar
calendar. Subsequently in the Reign of King Rama IV changed to count as the solar calendar of day counting since

the following announcement of Songkran in the Rattanakosin Era 109 (B.E. 2433).

King Rama IV gave the royal command to distribute the announcement of Songkran to be widely
acknowledged by the people who believed in the Buddhism and custom of calculating the year,
month, day and night in Siam As mentioned that the sun orbited into the Aries on Saturday 12"
April, Rattanakosin Era 109. At 06.24 a.m.was Maha Songkran Day (Day 1), Wan Nao was Sunday
13" April (day 2), Wan Thaloeng Sok was Monday 14" April. The beginning of new minor era (Junla
Sakkarat) 1252 in the morning at 04.06.36 a.m.”

O



09

1398558

@0

o)

ol

@m

o

ol

@D

@

o

[oXN

o

inluussmelng w6 o : Snusven WMsANITTUT ad-eb (NFUNNA: iANALRTR
AsUAaUINT, bdo), esm.

Foafeafu, one.

BB INAVTYI UAZATLA ANAA, UTTUIENNT, WILTITNIAIAINTM atunas
Usziasy Mwnlneg-laus (nJanns: amgnssunsauaimusssulng-duyy
NTUETINA NTENTNMIAUTENA, bEEL), 0&=-000.

WIHEIDUTIUEY, WANIAENTING, usiadedl o (ngamme: drimssunssuuas
Usgidmans nsufauing, beew), o.

auanszuauand nsunszUsINyTeTlusd, aunanssd1uTaediee nsunTze)
s LagnssiUsINeALSe NsuMa RTINSV, Agud (1amme: anszas
TANTLINNY, o&&m), .

dls-UURad Uraaiad, dwe weazue wian n (ngamma: andunwilve nsadwinis
ASENTWANYITNNSG, bEeb), oo,

193dn71, Uuiindidasvuusssudeaysenaivaaduas, ulalee Wiy sy,
fasindedl o (ngam: wFvy, been), ot-oo.

ByTu NGNS wazAUR ANFAN, UTIUENNT, WIET1INeAIANINTAAN atu
#a29UszIasg Melng-1uus, occ-oco.
nsmunemanszianeiulunszumauianszyasanandtegia yadnsy
olbac WNSANTIY bco (NFUNNT: ANENTTUN1ITTEUTE IRmManslne nsufading,
o&&m), obE.

AR Anfie wazuadel dndien, UsziRaianseysenainatin: a1snaluaysen
(GENYATRE AUANYTETRFNERNS Y, beoe), o,

WITUWEAINIzAeINA L 1eET, SauwseTelinuslunssumauianszaaungn
Wegiidesuszyausznasuniail & (N3aymwe: 93AnN15AvBIRTAM, beew), blls.

a a

Uszguaninianssivnny, fuieded o (1gama: ouuninduiauoudiuayis,
bdda), bro-bxl.

Tugen wienguws. “TvuBeshuuansusiilildinnnuen.” Rausansssu o, b
(W98 b&eo): <b.

Ui:ﬁ’lguﬂﬂiﬂjﬂﬂﬁﬂﬁ o-&, ﬁmﬁﬂ%ﬁﬁ o (NTUNN: UEIANI, lo&ém), @olb-eom.
Foufeaiy, coc.

e AmsyUse IR, “Undunsalu: nsfineiSeuiisuatuduange Suun uaglne”
(neinusUSyrumdadia awdnawdudangn Tudininendy uniivendy
fia1ns, beeo), ocm-oco.

nsudaU1ns, adaRsnenmdun anBagunsguazdniSadeudn (ngunna: Asdes
I, b&ox. fuilunuanuuiaamuisium fYagy « Aaal bow), &.
NITRAIAMIBNT (WIUnT asedn) uwazdiaes ansiniln, wauynsu ud-lne adu
tndnen, fuiadd o (ngamme: Foslayay, bémo), bow.

NILEIDUUIUTIYEU, WMANIAFHINTIUA, 0.

FouRsai, oc-oc.

e

olo

o

o

o&

o

Mo

ae

alo

am

ne

audh naneves (@ wanetdes], agwaansiud Uszanaanudunivesllnilve
aiforingg, fusiadeil b (nganma: asmafmesnam, beme), ao.

afdnual inwuraga, “ansudluissansuweriuiwvesauln-lng,” Ty #aun
ANIIA TAUTIINTINIINOTE, AR nTzuazduns, Ussansns (NFemne:
dinauangnsunsmsAnuduiugu nemsiinusng, beex), oo,

audh naneves (@ wanetdes], agwaansud Uszanaanudunnvesllnilve
A186199), 00.

afdnual inwuraga, “ansudluissansuweriuwesauln-ny,” Tu #nun
AINTIUA FUUSITNIINTINGLTY, Dlo-oan.

Foalfieai, ve-oo.

730 L%E]\‘ii]ﬁ/lé, AITINTNUYIA (NTUNN: LgENL%ENRNLﬁQJ, 1.U.4.), mco-aco,
n&el-enco.

WILLIDULIUTIYEY, WMANTATNTIUA, ba-ba.

ANENIIINSIRALNTEAETA boo U nsrumanfianssdanduinegin, anvanews
Funail o, AT @ (NN NOFALKINIA, bEmO), Bet-tia.
wszUwaNdanszaseNnddegi, wsenvsavdenfiou, fusiadil oc
(NFINN: UTTUIATT, beab), bbb,

WTUWEAINIzIeINA L 1egT, TauwsEnelinuslunssumauianszaaung
WiegiFesstyuuszmasynail «, sce.

Faalfieaiu, obo.

wszumALLAINsEReNNAegh, srvRtemunluiynadl < (ngamne:
A19N51%La915019, bEme. AUWNTEI1IINIUTUIIUNTEIIVNIULNEIAN
WeUseNay ¥rzdt be 1AL beaa), ocl.
WTUWEAINIzIeUNA L 10gT, Tauwsenelinuslunssumauianszaaung
WiegiiFesssyuuszna Synafl € baa-ods.
“Narusus9laIN1sUTEN AN TIUASIULNAUNSAN eow,” SIVAIINYLUNE LEN b,
noufl ¢o (b AL bame): @ne-cme.



The inscription in Thailand Volume 3 : Khmer language Buddhist Era 15-16
(Bangkok: The National Library, The Fine Arts Department, 2529), 173.

Ibid, 178.

Khunying Kullasap Gesmankit, Editor, Anthology of ASEAN Literatures (Volumella) :
ThaiLiterary Works of the Ayutthaya Period (Translate Version) (Bangkok: Thailand’s
National Team of Anthology of ASEAN Literatures, 2542), 605-607.

Phraya Anumarn Rajadhon, Songkran Festival, in 3™ edition (Bangkok :
The Office of Literature and History, The Fine Arts Department, 2558), 6.
SomdejPhraMaha Samanachao Krom Phra Paramanuchit Chinoros, His Royal Highness
Krom Phraya Dechadisorn and His Royal Highness Krom Luang Phuvanatenarinrit,
Kham Ritsadi (Bangkok: Clergy of Wat Phra Chetuphon, 2553), 8.

Jean Baptise Pallegoix, Sappha Phajana Phasathai (Bangkok: Thai Language
Institute, Academic Affairs and Education, Ministry of Education, 2552), 751.
Zhou Daguan, The Record of Traditional Customs in Chenla, translated
by Chalerm Yongboonkerd, 3 edition (Bangkok: Matichon, 2557), 25-26.
Khunying Kullasap Gesmankit, Editor, Anthology of ASEAN Literatures (Volumella):
Thai Literary Works of the Ayutthaya Period (Translate Version), 599-601.
The Archives “Royal Duties of King Rama V”, Junla Sakkarat 1239, B.E.2420
(Bangkok: The Committee of Thai History Review, The Fine Arts Department, 2553),
124.

Santi Pakdeekham and Naowarat Pakdeekham, The Ayutthaya History from
the Inscription in Ayutthaya Era (Bangkok: Historical Association, 2561), 569
King Rama IV, The Summary of Royal Literary Works by King Rama IV titled
“The Announcement of King Rama IV” (Bangkok: Khurusapa Business
Organization, 2548), 222.

Assembling an Inscription of Wat Phra Chetupon, 7" edition (Bangkok:
Amarin Printing and Publishing, 2554), 291-292.

Niyada Laosunthorn, “The Tales titled Legend of Songkran, not origined from
Mon”, Silapa Wattanatham 34, 6 (April 2556), 12.

Collection of Pakaranam Section 1-5, 2" edition (Bangkok: Saengdow,
2553).

| bid, 104.

Siam Pattranuprawat, Paksipakornnam: The Comparative Study in the Edition
of Sanskrit, Lanna and Thai (The Thesis of Master Degree, The Field of Sanskrit
Language, Graduate School, Silpakorn University, 2546), 148-150.

The Fine Arts Department, Sawatdiraksa, The proverb of Sunthorn Phu and
Proverb for Kid (Bangkok: Sirimitr Printing, 2509. Published in the Occasion of
Funeral of Kamhaeng Pibulsuk 9" October 2509), 4.

Phra Udornkhanathikan (Chawin Sarakham) and Jamlong Sarapadnuk, Dictionary
of Pali-Thai, Student Edition, 2 " edition (Bangkok: Ruangpanya, 2530), 269.

Phraya Anumarn Rajadhon, Songkran Festival, 18.

Ibid, 18-19.

Sombat Plynoi (S. Plynoi), Songkran Festival (Trut Songkran): The Origin of
Thai New Year in several periods, 2" edition (Bangkok: Khurusapa Business
Organization, 2531), 10.

Apilak Kasempholkul, “Songkran in the Literature and Legend of Tai-Thai” in
Splashing the Water in Songkran Festival, the Collaborated Culture in Asia,
Pipat Krajaejan, Editor (Bangkok:The Basic Education Commission, The Ministry
of Education, 2559), 62.

Sombat Plynoi (S. Plynoi), Songkran Festival (Trut Songkran): The Origin of
Thai New Year in Several Periods, 10.

Apilak Kasempholkul, “Songkraninthe Literature and Legend of Tai-Thai” in Splashing
the Water in Songkran Festival, the Collaborated Culture in Asia, 62-63
Ibid, 65-66.

Reed Ruangrit, The Treatise of Astrology (Phrommachat) (Bangkok: Liangsiang
Jongcharoen,n.d.) 341-342, 347-350.

Phraya Anumarn Rajadhon, Songkran Festival, 23-24.

200 years of King Rama Il Commemoration Committee, The Chronicle of
King Rama I, 4" edition (Bangkok: The National Library, 2530), 69-71.

King Rama V, The Royal Ceremony of Twelve Months, 18" Edition (Bangkok :
Bannakarn, 2542), 266.

King Rama IV, The Summary of Royal Literary Works by King Rama IV titled
“The Announcement of King Rama IV,” 398.

Ibid, 120.

King Rama IV, The Gazettes of King Rama IV, Bangkok: The Office of His
Majesty’s Principal Private Secretary, 2537. Published for the funeral of
Mr. Prakob Hutasing in December 24", 2537), 192.

King Rama IV, The Summary of Royal Literary Works of King Rama IV titled
“The Announcement of King Rama IV,” 287-289.

“The Royal Command of Songkran Announcement in the Era of Rattanakosin 109,”
The Gazettes volume 6. Section 51 (23" March 2432): 438-439.

Do)






¢ UNN © +

WILSIBNSTINTTUA

Chapter 2

The Royal Ceremony of Songkran
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The Royal Ceremony of Songkran
in the Ayutthaya Era

The beginning of Ayutthaya era had not appeared any obvious
evidences about the Royal Ceremony of Songkran. The Royal Law was
legislated in the period of Somdet Phra Boromma Trai Lokkanat, it was
mentioned to the royal ceremony in the end of a year and beginning a
new year called “Samphatchorachin”, had been particularly performed
a ritual in the fourth month (to dispel the evil and inauspicious things)
and the royal ceremony called “Phadetsoklodjaetara” had been
regularly performed a sacrifice in the fifth month (to celebrate a new
year and perform meritorious deeds to have an auspiciousness).

The royal ceremony “Samphatchorachin” in the fourth month
by the end of a year was identified the following descriptions of royal
ceremony in the Royal Law, article 177;

The rituals of the court at the close of each

year in the main hall of royal palace were the royal

ceremony called “Somphatchin” (The ritual in performing

meritorious deeds), the ritual of “Thodcheuak -

Damcheuak”, the bureaucrats had an audience with

their submissiveness to the Majesty King and drank

an oath of allegiance. The queen consort, king’s first

concubine and second concubine, royal sons and royal

grandchildren paid obeisance to royalty in the hall of

images Buddha. The royal sons, royal grandchildren,

the members of royal institute and Brahmans sat in

the pavilion as the royal custom.”

The word “Ayad” was assumed by Michael Rite that it was the
custom of India and Lanka in the end of a year (the fourth month). It was
the prohibit day which disallowed to clean up , cook, engage all affairs
and only rest at home. All of these were the symbols of termination
or discontinuance from the last year. The word “Samphatchorachin”
or “Somphatchin” referred to the end of old year. The forbiddance
in the main hall referred to the Prohibit Day, the Majesty King resided
in the palace, he was not performed any king's multifarious duties.”
Thodcheuak - Damcheuak was the ritual of preparedness in methods

of taming an elephant.

However, the details of Royal Ceremony called “Samphatcho-
rachin” in the Ayutthaya Era was identified in the Treatise of Ancient
Ceremony that the marquees of royal ceremony had been established
in the six places such as the four city gates, the one centre - ville gate
and the one royal gate in the palace. The priests took turns to pray the
litany of “Catubhanavarapali” in each gate throughout the day and night.
When it was over three days in the evening, the Majesty King performed
a ceremony to have great auspiciousness and conferred the favorable
things to the nobilities. Subsequently, the clerical titles appeased the
deities to the four keepers of the world, the deities who preserved
many - tiered umbrella cooperated to exorcise the spirits to the far
reaches of universe. Two lay officials from the royal palace who wore
all white costumes, covered with the gowns and put on high pinnacled
hat, they were function of responding in place of goddess and made
observation of five commandments. The Buddhist monks prayed the
litanies called “Phra Dhammachakkasutta” and “Phra Mahasamayasutta”.
The Majesty King lighted the candles while the priests were praying the
litanies called “Phra Paritta” and “Phrasutta” in the royal ceremony.
The courtiers dedicated the Kra Bong Phet to the Majesty King, it made
from the sugar palm leaves and spelled with the magic on it and then
thoroughly handed out to all government officials. When the priests
prayed the litany called “Phra Atanatiyasutta”, the cannons had been
fired in the signal of exorcising the spirits to get out of the capital city.
Until the morning, the Majesty King blew out the candles and then

gave foods alms to the Buddhist monks.’
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The Royal Ceremony of Beginning a New Year in the fifth month
was the Royal Ceremony of Phadetsoklodjaetara. The word “Phadetsok”
referred to cut a year or change a year. At present, the word “Jaetara”
was without the obvious meaning, it originated from the word “Jaitara”
in Sanskrit language in the meaning of the fifth month. The definition

of word “Lodjaetara” was assumed as follows;

1. King Rama V contemplated in the Royal Ceremony of Twelve
Months that “Lodjaetara” was “Rodjaetara”, it referred to pour the
water on the hands of respected the elders and asked for blessing in
the fifth month.*

2. Winai Pongsripian assumed that the word “Lod” in the full
word “Lodjaetara” referred to “reach” in Ancient Thai language as the
meaning in the book titled “Sangyokephithan” of Phraya Sri Sunthorn-
wohan (Noi Acharayangkun).”

3. Michael Rite assumed that “Lodjaetara” was the decreasing
or increasing day in the lunar year, not extremely receded from the
solar year.’

The description of two royal ceremonies in the fifth month
called “ Phadetsoklodjaetara” was recorded in the Monarch Law that
the royal ceremony “Phadetsok” performed a sacrifice in the left throne
and the royal ceremony “Lodjaetara” was established the marquee
for sprinkling water to the Buddhist monks and then the Majesty King

had taken a bath as the following substances in the Royal Law;,

The royal ceremony “Phadetsok” enshrined in the left throne
in the middle of main hall. The adjutants and concubines of the king
were in attendance in the left and right sides. The Majesty King had
subsequently sprinkled water to the monks in the royal ceremony
“Lodjaetara” at 2.00 a.m.

The royal ceremony “Lodjaetara” was established a marquee
for sprinkling water to the monks by separating the internal and external
area with the blind, plunged down the bushes and wrapped with the
red clothes. both concubines of the King, royal sons, royal erandchildren
and the ladies of the court participated in this royal ceremony.
The Majesty King wore all sets of ornaments called “Phairam” and
then paid homage and sprinkled the water onto the Buddha images in
the tabernacle. At lunch, the Majesty King bestowed the trays of foods
upon all of royal nobilities in the palace. During the royal ceremony,
the drums called “Mong - Krum” dubbed in both left and right sides,
played a kind of game called “Kula -Tee - Mai”, climbed up the rope,
passed through the loops, threw the spears and shot the arrows.
As the hierachy, the royal sons were on the three floors castle and royal
grandchildren were only one portion of arched space. The masters of
four ministries of state wore in three sets of apparels. In the evening,
the Majesty King dressed up clothes and embarked in the royal boat,
the masters and juries put the clothes on and were in company with
the Majesty King in the Royal Ceremony of Lodjaetara. The Majesty
King performed the final process of Royal Ceremony “Lodjaetara” by

royally pouring the water over the river. ’
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The statement in the Monarch Law signified that Naliwan was
a Brahman who played on the swing and danced “Ram Kha Neng”
while holding the font of blessed water for offering to the God Shiva
in the rituals of Triyampawai . Although the Royal Law was without any
identifications about any algorithms of ritual in the Royal Ceremony
“Phadetsok” but was recorded that it was a ritual of Brahmanism which
performed a sacrifice at 2.00 a.m. continuing from the royal ceremony
“Phadetsok”. The marquee was set up for this ritual to sprinkle water to
the priests and then the Majesty King offered the foods to the Buddhist
monks in the morning before hitting the hay in the King's chamber
since he ritualized in the royal ceremony “Phadetsok” throughout the
night. After he had awaked in the daytime and then entered into a
hall of Buddha Images. It was recorded in the Monarch Law that the
Majesty King put on all sets of ornaments called “Phairam”. The word
“Phairam” originated from Tamil language, it referred to the diamond.
After the Majesty King royally proceeded to participate in the ceremony
of entering the field and bestowed the trays of foods upon all
nobilities and also purveyed several royal amusements. The Monarch
Law specified that the differential characteristics of pavilions in this royal
ceremony depended on the order of precedence from the highest rank
of royal sons who resided on the three floors of castle sequencing to
the dignity 400-500 of bureaucrats who had an audience with royalty to
the Majesty King in the marquee. Subsequently, the Majesty King royally
proceeded in the royal barge procession and all nobilities poured the
water onto him in the last ritual of the Royal Ceremony “Lodjaetara”
which referred to the body cleanliness to have all great auspiciousness
in the beginning of a new year.

The Royal Ceremony “Songkran” during the fifth month was
recorded in the end of Ayutthaya Era by Prince Thammathibet in the
royal poetry titled “Ni-Raat-Than-Sok” that “During the fifth month,
the Majesty King royally proceeded in the Royal Ceremony of entering
a field, performed meritorious deeds, dedicated the rice grain-shaped

design (Khao Bin) and sprinkled water onto the images Buddha.”®
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The layman and laywoman prepared to give food offering to the Buddhist monks
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The abovementioned poetry in the fifth month mentioned to
the royal ceremony of entering the field and the custom of dedicating
the rice grain-shaped design (Khao Bin) to the images of Buddha. King
Rama V was assumed that this custom should be originated from the
pleasure in offering the foods or dedicated the rice grain - shaped design
to the God Buddha. By this reason, the foods had been worshiped to the
images of Buddha. In the former time, several foods had been placed in
a conical arrangement of folded leaves and flowers and subsequently
downsized to dedicate only the rice. The custom of dedicating the rice
grain-shaped design called “Tee Khao Bin” in the Buddhist temples and
this custom was thoroughly inherited to the Rattanakosin Era. Although
the custom of dedicating the rice grain-shaped design was abrogated to
perform in the public in the Reign of King Rama IV but also performed
only in the court. King Rama V described the following appearance of
Khao Bin;

Khao Bin (The rice grain-shaped design) in

the royal court had following two characteristics of

trays with pedestal;

1. Two layers of tray with pedestal; the upper tray with
pedestal decorated with flowers which arranged in lotus-shape,
perforated many-tiered umbrella and covered with gold leaves for
3 layers. The lower tray with pedestal placed the small dishes with
desserts in various colors and dissimilar forms (swan, kinnarah), putting
Eteball in each plate well-arranged on all sides of it, had one candle
stick and one joss stick. All vessels on tray with pedestal made of gold.
This rice-grain-shaped design had been arranged for paying homage in
three days before the end of a year (Trut).

2. One layer of brass tray with pedestal; contained the cookd
rices in the cone of banana leaves, perforated many-tiered umbrella
and covered with gold leaves for 3 layers, placed the dishes of des-
serts on all sides of cone, also inserted one case of ripe areca-nut
and betel-vine, placed only one candle without any incenses, perhaps
stabbed small clothing flags around the cone of banana leaves.

Khao-Bin (The rice grain shaped design) was arranged for
worshiping Phra Sai in the royal ceremony of Songkran and appeased
the deities to daily ¢uard and blessed the Majesty King to have
longevity throughout a year by fixing the colors and numbers of flags
as the quotidian of deities. It was assumed that Khao-Bin was possi-
bly arranged to solemnize the Images of Buddha and Phra Sai and
khao bin’s characteristic was similar with Bai-Sri (Floral cone-shaped
offering). The worshippers understood that Khao-Bin was dissimilar in
several patterns depended on an individual creation but they had

never known that Khao-Bin happened from the same origin.”

tUheadn “wssunuspeasassmynigyins”

The label of an inscription "The Great Stupa” Sri Sanphet Khayan
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The Great Stupa "Sri Sanphet Khayan’,
enough to respectfully engaged the damaged Phra Sri Sanphet Khayan placing in this great stupa.
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Wat Phra Sri Sanphet, religious place for conducting
the Royal Ceremony of Songkran in the Ayutthaya Era
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The royal ceremony in the Ayutthaya Era was recorded in the ancient chronicle about “The Royal Ceremony of Twelve
Zodiacs” as the Treatise of Astrology that the Majesty King sprinkled the water onto the statues of Buddha and graven images.
The clerical titles had been invited to be conferred the food offerings from the Majesty King in the grand palace, subsequently,

he royally proceeded to form the sand stupa at Wat Phra Si Sanphet and also assigned to establish the almshouse 10 for 3 days

as following descriptions;

The Royal Ceremony “Lalangsuk” (Thaloeng Sok) in Songkran festival, (1) the King of Ayutthaya Kingdom royally
proceeded to sprinkle the water onto the Images of Buddha called “Si Sanphet” and graven image of Gane-
sha (2) The King was kind enough to invite the clerical titles to be poured the water and royally conferred the
four necessities of Buddhist monks by the Majesty King in the palace through three days (3) The King royally
proceeded to form the sand stupa at Wat Phra Si Sanphet and had a celebration of sand stupas. (4) The King
assigned the royal officials to set up the almshouse through three days' to repast the foodstuffs, desserts,

mediicines and water for drinking and bathing through three days."






NoWsLARENTIE ﬁVﬂﬁfﬂuﬁ?ﬁ’”fWU@W‘UUWﬁﬁ' [ﬁlm: VOIANUIVAUYINYIA]
The people formed the sand stupa in Songkran Festival at Wat Benchamabophit Dusitwanaram (Source: The National Archieves of Thailand)
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The book titled "The Royal Ceremony of Twelve Months",
The Royal Literary Work of King Rama V
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The Painting "Forming the Sand Stupa” (Source: Viyada Thongmitr (writer), Sutthichai
Ritchatupornchai (painter), The Royal Ceremony of Twelve Months, Life Calendar of
Siam People (Nonthaburi, Muang Boran, 2661), 38

The details of forming the sand stupa (Phra Sai) in
the end of Ayutthaya Era had been recorded in the Annals
of Royal Ceremony in The Reign of King Rama | that the
royal tradition of forming the sand stupa (Phra Sai) in the
royal court by the period of King Boromkhot had following
three patterns; Phra Sai at the royal temple (Phra Vihara
Luang) Wat Phra Si Sanphet, Phra Sai Tiang Yok and Phra
Sai Nam Lai;

1. Phra Sai in the royal temple (Phra Vihara Luang),
Wat Phra Si Sanphet.

When the astrologer offered the auspicious time of
Maha Songkran Day, the royal officials in several divisions
formed the sands (Phra Sai) in front of Phra Vihara Luang,
Wat Phra Si Sanphet. The principal of Phra Sai had been
shaped in the pattern of a stupa with hollow spear of the
sky and the 80 units of small Phra Sai. In the next day,
The Majesty King royally proceeded to participate in the

celebrated ceremony of Phra Sai as the following details;

In the Reign of King Rama V, an
astrologer informed the auspicious time
of Maha Songkran Day, the royal officials
formed the sands (Phra Sai) in front of the
royal temple (Phra Vihara Luang), Wat
Phra Si Sanphet.

Four sections of palace polices"
Jointly formed the one principal sand stupa
in the shape of Phra Maha That with the
hollow spear of the sky in the height of
8 cubits and also formed the 80 small Phra
Sai in the height of 2 cubits. Enlisting the
royal officials in the palace jointly formed
the sands as follows;

8 palace polices (inner court) in
the left side and 8 palace polices (inner
court) in the right side.

4 palace polices (outer court) in
the left side and 4 palace polices (outer

court) in the right side.
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The Painting "Phra Sai Nam Lai" formed on the banana stalk raft in the pattern of
sacrificed tray with flowers arranged in lotus-shape (Source: Viyada Thongmitr (writer),
Sutthichai Ritchatupornchai (painter), The Royal Ceremony of Twelve Months, Life
Calendar of Siam People (Nonthaburi, Muang Boran, 2561), 39
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The Painting "Phra Sai of the Royal Member in the shape of Himmapan Creature”
Source: Viyada Thongmitr (writer), Sutthichai Ritchatupornchai (painter), The Royal
Ceremony of Twelve Months, Life Calendar of Siam People (Nonthaburi, Muang
Boran, 2661), 39

4 adjutants (inner court) in the left side and 4 adjutants (inner court)

3 adjutants (outer court) in the left side and 3 adjutants (outer court) in the right side.

3 palace soldiers (Asa) in the left side and 3 soldiers (Asa) in the right side

3 palace soldiers (Khen Thong) in the left side and 3 soldiers (Ken Thong) in the right side

3 palace soldiers (Asa Decho) and 3 soldiers (Asa Tie Nam)

3 palace soldiers (Tham Lu) in the left side and 2 soldiers (Tham Lu) in the right side

3 royal guards in the left side and 3 royal guards in the right side.

2 palace soldiers (Dang Thong) in the left side and 2 soldiers (Dang Thong) in the right side®

All of Phra Sai had been decorated with many - tiered umbrella and flags on the sand stupa (Phra Sai), the royal officials requested

various supplies to the painters to create all adornments.

In the morning of Maha Songkran Day, the Majesty King royally proceeded to the grand temple (Phra Vihara Yai) and invited the clerical

titles to be royally dedicated the foods and desserts. The principal sand stupa and small sand stupai had been decorated the golden candles,

floral cone-shaped offering on each sand stupa (Phra Sai) a in the celebrated ceremony.”
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sprinkling the water onto Phra Sri Maha Bodhi Source: Viyada Thongmitr (writer),
Sutthichai Ritchatupornchai (painter), The Royal Ceremony of Twelve Months,

Life Calendar of Siam People (Nonthaburi, Muang Boran, 25661), 48
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2. Phra Sai Tiang Yok

The officials offered a big tray to the Majesty King for forming
Phra Sai Tiang Yok at the Song Peun Throne Hall. Phra Sai Tiang Yok
was identified in the Annals that was the stupa with five hollow spears
of the sky. The celebrated ceremony commenced after the Majesty
King had already formed the sand stupa (Phra Sai) and then moved it
to the significant temples as the following details;

Afterthe royal ceremony of Phra Sai at Wat Phra
Si Sanphet, the next day was Wan Nao. The royal
officials offered the sands and a big tray to the Majesty
King to form the sand in the shape of stupa (Phra Sai)
with five hollow spears of the sky at the Song Peun
Throne Hall.

The royal officials moved King’s sand stupa
(Phra Sai) to the painter for decorating the British gold
on it and the royal officials then moved it to place at
the Song Peun Throne Hall. After the Buddhist monks
had already eaten their morning meals, the royal
officials moved to move (Phra Sai) King’s sand stupa
(Phra Sai) to place in the pavilion “Lukkhun Thai Sara”.
The three colonels named Put, Thep Rat and Chan
marched the parade with the pairs of flocks by walking
and riding the horses. The royal officials produced
melodies with the flutes and victory drums, Malaya
drum and Chinese drums and took three jagged-edge
flags in the parade to move King’s sand stupa (Phra
Sai) to Wat Worapho, Wat Pra Ram and Wat Mongkol
Bophit as the inherited tradition.”

3. Phra Sai Nam Lai

In The Ayutthaya Era, The Majesty King royally proceeded to
form the sand stupa called “Phra Sai Nam Lai” at the corral. Although
it had no evidence that the Majesty King formed Phra Sai Nam Lai on
the raft of banana stalk or flood-plain but the historical evidence in the
Rattanakosin era that the Majesty King formed the sand stupa called
Phra Sai Nam Lai on the raft of banana stalk and then floated it as
the beliefs of purification. If floating in the flood tide referred to have
longevity, on the other hand, if floating in the ebb
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The Majesty King sprinkled the water onto Phra Sri Maha Bodhi Source: Viyada Thongmitr
(writer), Sutthichai Ritchatupornchai (painter), The Royal Ceremony of Twelve Months, Life
Calendar of Siam People (Nonthaburi, Muang Boran, 2661), 49

meaning of short life.'® The Annals of royal ceremony recorded that
when the Majesty King royally proceeded to form Phra Sai Nam Lai, the
colonel named Thep Rat enlisted 4 palace polices in the inner court,
adjutants, palace polices (the outer court) establishing the pavilion and
corridor for the Majesty King, the soldiers (Asa) from six teams jointly
built the marquee for the Buddhist monks and the royal officials formed
40 units of Phra Sai. The chronicle identified that the characteristic of
pavilion was built in the river and put up the fence around it. The royal

officials catched all fishes '’ with the fishnets out of the pavilion to

prepare the place for taking a bath after the Majesty King had already
performed a sacrifice in the royal ceremony.
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The Royal Ceremony of Songkran in the fifth month, the mural painting in the Royal
Buddha Images Hall, Wat Ratchapradit Sathit Maha Simaram



The Royal Ceremony of Songkran in

the Rattanakosin Era

The royal ceremony of Songkran in the Rattanakosin Era was
inherited the pattern of royal ceremony from the Ayutthaya Era and
had continuous evolution of royal ceremony. This royal ceremony
occurred in the end of a year before a new year. In the Rattanakosin
Era, the royal ceremony called “Trut” in the fourth month was the
royal ceremony “Samphatchorachin”. This ceremony performed in both
rituals of Brahmanism and Buddhism. The ritual in Brahmanism made
sacrifice for the blessed water in the nine rice pots and established the
hall of Bramin ritual in the front of Dusit Maha Prasat Throne Hall in
the Grand Palace (the ritual hall was permanently built at the hall of
Devasthan called Ho Vetha Vittayakom in the Reign of King Rama IV).
The Buddhist ritual enshrined in the Dusit Maha Prasat Throne Hall and
set up the eight tabernacles at the city gates and two districts in the
middle of city. The Buddhist monks simultaneously prayed in all eight
tabernacles. The location of tabernacles were built in the capital city
of Phra Nakhon at Wat Suthat Thepwararam Ratchaworamahawihan,
the north tabernacle was established at the fortress “Phra Sumeru”,
in the east at the fortress “Mahakan”, in the south at the fortress
“Mahachai” and in the west at the fortress “Maharoek”. The
tabernacles in Thonburi established at Phra Ajarn Road, in the east at
Wat Arun Ratchawararam Ratchaworamahawihan, in the south at Wat
Molilokyaram Rajaworawihan, in the west at the ancient shrine and
in the north at Wat Amarinthararam. The Buddhist monks prayed the
Buddha's Mantra from the 11" day of waning moon to the 15"day
of waning moon in the fourth month. The litanies in the ritual were
Dhammachakkasutta, Mahasamayasutta and atanatiyasutta (Phanyakka).
The salute occurred while the Buddhist monks had been praying,
meanwhile, the Majesty King washed his face and had an auspiciousness
with the holy thread while he was listening the litanies. The Majesty
King assigned to hand out the holy threads, amulets and Krabong Petch

made from sugar palms curled like a bird’s head and authenticated with

The Royal Ceremony of Songhkran in the fifth month, the mural painting in the Royal

Buddha Images Hall, Wat Ratchapradit Sathit Maha Simaram

Khmer words and Pali incantations. King Rama V described that these
amulets had not given out to exorcise spirits but only affirmed those
persons joining in the royal ceremony or to be offered an auspicious-

ness under the Buddhist’s Mantra to all participants'
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In the royal ceremony in the end of a year (Trut) during the
fourth month, King Rama V royally conferred the food offerings to
the Buddhist Monks and was kind enough to respectfully engage the
perfumes and flower-juice flours to sprinkle water onto the sacred
fig called Phra Sri Maha Bothi in the significant temples such as Wat
Phra Chetuphon Vimolmangklaram Rajwaramahaviharn, Wat Mahathat
Yuwaratrangsarit, Wat Arun Ratchawaramahawihan, Wat Suthat
Thepwanaram and Wat Boromniwas, Wat Saket Rajaworamahawihan
and Wat Bowonniwet Vihara. In addition, King Rama V was kind enough
to build the almshouses in all 5 districts; Wat Bowonniwet Vihara,
Wat Mahathat Yuwaratrangsarit, Wat Suthat Thepwanaram, Wat Phra
Chetuphon Vimolmangklaram Rajwaramahaviharn, Wat Arun
Ratchawararam (In the former time, the Reign of King Rama Il royally
assigned to establish the almshouse at Wat Rachaoros and then changed
to set up the almshouse at Wat Bowonniwet Vihara in the Reign of
King Rama IV). Thao Indrasuriya dedicated the money in totality of
10 Chang for a charity fund to the Majesty King and he subsequently
put up his hands and gave out all moneys to all five almshouses
The royal order of the Majesty King in the beginning of Rattanakosin
Era identified that King Rama V assigned the royal officials arranged the
razors and scissors to be accessible in all five almshouses for giving a

haircut to the people.
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The Royal Ceremony in the fifth month The mural painting in the Royal
Hall, Wat Ratchapradit Sathit Maha Simaram
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The description for the Royal Ceremony of Songkran during the fifth month in the Rattanakosin Era was recorded in King Rama V’s literary
work by King Rama V titled “Royal Ceremony of twelve months” that The royal ceremony had all 3 days; Maha Songkran Day, Wan Nao and Wan
Thaloeng Sok as the following details;

1. Maha Songkran Day The priests prayed the Buddha's Mantra in the night and people sprinkled the water to the Buddhist
monks. The readiness of places for sprinkling the water had been set up the white marquee and hanged the festoons by the royal officials. After
the priests had been sprinkled the water, they changed from the robe of a Buddhist monk to be the silk threefold (Trai) which were conferred
by the Majesty King and then ate the rice in an ice water in the main hall. The vessels for sprinkling the water in the former time as mentioned
in King Rama V’s literary work that

“using the basin or bowl with base attached and lead siphon in Thai style but | could not see or remember until | saw them
at Prapas Phipithapan Throne Hall (Siwalai Maha Prasat Throne Hall) and at the front of old mint including the yard in front of
Chakri Maha Prasat Throne Hall and Mount Kailash in Siwalai Garden. The white marquee hanged the festoons and was adumbral
with 1-2 blinds or the royal officials hold the sunshade. Using the western shower to change the flow of water which pumped
from the river. While The Majesty King sprinkled the water to the priests, The royal officials played a prelude with conch shells
and classical Thai orchestra, the shower bath was a tribute in the Reign of King Rama Il which could not buy it in the present
because it was cancelled to produce. The shower was not filled the water as the primitive methods,the sprayer attached
with the basin and shoved the water at the bottom of shower. The water and wind had been filled into the shower and then
separated the shower from the sprayer. The water taps was opened while sprinkling the water to all priests by the Majesty King,
the water would automatically squirted from the shower in the distance of 10 cubits 3 Wa (4 metres) without the thrashing or
shaking. Except Khun Sri Sayumporn jamed up with the shower by the cause of distorted flowing or not spouted from the shower,
therefore, it was necessary to awkwardly prod and blow the top of shower. After the shower had already repaired by the cause
of the shower was old and loose, it would normally spout when it full of the water. However, two showers were alternated while
sprinkling the water to the monks.” *’

2. Wan Nao Phra Sai Tiang Yok was celebrated in the afternoon, the royal officials moved all ten platforms of Phra Sai Tiang Yok to
the eastern balcony of Amarin Winitchai Throne Hall. All thirty clerical titles prayed the Buddhist's Mantra in the night.

3. Wan Thaloeng Sok The Majesty King royally conferred the food offerings to the Buddhist monks in the morning and then royally
proceeded to the hall of Images Buddha to sprinkle the water onto the relics of God Buddha and images of Buddha and then royally proceeded
to the hall of royal relics to sprinkle the water onto all royal relics and subsequently dedicated the foods to the Buddhist monks in the Grand
Palace. (If an auspicious time of pouring the water by the King was in the morning, an offering of foods would be changed to the midday meal).
After the abovementioned royal ceremony terminated, the Majesty King royally proceeded to pour the water in Songkran Day. The Royal Members
had not poured the water to the Majesty King during the royal ceremony but they would be privately poured the water in the royal palace. While
The Majesty King turned his head to the auspicious direction, the royal officials opened the pipe of shower and dedicated him the clothes, top
hat™. Subsequently, the royal officials offered the blessed water in several bottle gourds, the Great Masters and all Brahmans poured the water
to the Majesty King, meanwhile, the priests prayed the Buddhist's Mantra. The royal officials played an overture with blowing the conch shells,
play the gamelan, hitting the gongs and small drums, subsequently, the royal officials took off a white breast cloth and a white brocade worn
over the trunks and offered them to the great master. After completed the ritual of pouring the water, the Majesty King put on the dress as the
color of auspicious day and also put a flower behind one's ear as the color of his royal birthday and also held the leaves matching with the power
of his royal birthday. The next, the Majesty King offered the chantry and poured the ceremonial water to the great relics and the royal relics of
the parent in the Hall of Images Buddha at the main hall of Amarin Winitchai Throne Hall. The offering given as alms for a Buddhist monks were
the pairs of clothes; the 1% cloth was a thick white cloth in the equal size of panung and the 2™ cloth was a thin white cloth in the same size of
blankets. The tradition of using the pairs of clothes originated from the panung and blanket which the Majesty King bestowed them to the senior
royal members or senior nobilities in the Royal Ceremony of Songkran.”
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Ho Phra Nak in Wat Phra Sri Ratana Sasadaram, The Grand Palace
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Phra Sri Rattana Chedi, Wat Phra Sri Ratana Sasadaram, The Grand Palace
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In the Reign of King Rama IV had an increasing tradition of
sprinkling the water onto the statue of Emerald Buddha. After the
Majesty King had solemnized and walked with lighted candles in his
hand around a temple, then royally proceeded to perform dedication
of merit and offered a chantry to all relics of royal members at Ho Phra
Nak. In the Reign of King Rama V, he royally proceeded to sprinkle the
water onto the images of Buddha and paid respect to the following

sacred places in the grand palace;

1. The Majesty King royally proceeded to sprinkle the water
onto the statues of Buddha at The Hall of Images Buddha and The
Hall of Royal Relics and subsequently conferred the rice in an ice water
to the royal members and the royal governmental officers and then
spreading the copper coins to them.

2. The Majesty King royally proceeded to sprinkle water onto
Phra Buddha Bussaya Rattananoi and Phra Sambuddha Phannophas in
the Chakri Maha Phrasat Throne Hall.

3. The Majesty King royally proceeded to sprinkle the water
onto Phra Buddha Sihingnoi which casted in the Reign of King Rama IV,
it was enshrined at Ho Phra Phuttha Montientham.

4. The Majesty King royally proceeded to sprinkle the water
onto Phra Buddha Bussaya Rattana at Phra Buddha Rattana Sathan.

5. The Majesty King royally proceeded to sprinkle the water onto
the images of Buddha as equal number as his age at the Boromphiman
Throne Hall in the group of Phra Aphinaoniwet Throne Hall

6. The Majesty King royally proceeded to sprinkle the water
onto the statue of Emerald Buddha, Phra Sambuddha Pannee, the
statue of King Rama | and King Rama Il and Phra Khanthararat which
were enshrined at Wat Phra Sri Rattana Satsadaram. (Temple of the
Emerald Buddha)

7. The Majesty King royally proceeded to sprinkle the water
onto the images of Buddha which had been dedicated to the King of
Ayutthaya Kingdom at Ho Phra Rachakaramanusorn.

8. The Majesty King royally proceeded to sprinkle the water
onto the images of Buddha which had been dedicated to all four Kings

of Rattanakosin Dynasty at Ho Phra Rachapongsanusorn.

Tnnsgen IANSEATSAUAIANITIU
Phra Vihara Yod, Wat Phra Sri Rattana Sasadaram

9. The Majesty King royally proceeded to worship the Buddhist
scriptures in Phra Mondop, Wat Phra Sri Rattana Satsadaram.

10. The Majesty King royally proceeded to pay homage Phra
Stupa in Phra Sri Rattana Chedi.

11. The Majesty King royally proceeded to worship the banyan
tree and Phra Viharn Yod. This royal custom occurred in an auspicious
occasion of metropolis celebration in the cycle of 100 years anniver-
sary. After an auspicious celebration of Wat Phra Srirattana Satsadaram
(Temple of the Emerald Buddha) was over, the King's royal thought
realized that if he abandoned to frequently worship all two sacred
places, they would be declined. By this reason, the Majesty King had
annually proceeded to sacrifice all of them in the royal ceremony of
Songkran.

12. The Majesty King royally proceeded to perform dedication
of merit and offered a chantry to the relics of all royal members at Ho

Phra Nak.
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Phra Buddha Theva Patimakorn, Wat Phra Chetuphon Wimon Mangkalaram
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Although the royal tradition of sprinkling the water onto
the significant images of Buddha which were enshrined in the grand
palace but also sprinkled the water onto the statues of Buddha in many
temples. The royal officials offered a blue pot, the bottle of perfumed
powder and aparels to the Majesty King and then he pressed his hands
together at the chest and sprinkled the water onto the images of Buddha
or the following sacred places in many temples;

1. Phra Sri Maha Bodhi, Wat Phra Sri Rattana Satsadaram
(The Temple of Emerald Buddha)

2. Phra Buddha Theva Patimakon, Wat Phra Chetuphon Wimon
Mangkhalaram Rajwaramahawiharn (The Temple of Reclining Buddha)

3. Phra Mahathat, Wat Mahathat Yuwaratrangsarit

4. Phra Buddha Thammisorarat Lokathatdilok, Wat Arun
Ratchawararam Ratchawaramahawiharn

5. Phra Sri Sakkayamuni and Phra Sri Mahabodhi, Wat Suthat
Thepwararam

6. Phra Thossapholayan, Wat Boromniwas

7. Phra Buddha Chinnasri and the Reclining Buddha, Wat
Bovornniwetwiharn

8. Phra Attharossrisukhot Thossapholyannabophit and Phra
Sri Mahabodhi, Wat Saket (The Golden Mount)

9. Phra Sri Mahabodhi, Wat Pathumwan

10. Phra Sri Mahabodhi, Wat Rachathiwas
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During the Royal Ceremony of Songkran, the almshouses were established during the Trut Festival
(the royal ceremony in the end of a year) in the fourth month. In the Reign of King Rama lll and King Rama 1V,
the Songkran Festival in the royal court was reveled at Wat Phra Chetuphon Wimon Mangkhalaram. The people
in the inner court performed meritorious deeds and sprinkled the water onto the images of Buddha in the Royal
Ceremony of Songkran as the following by King Rama V’s royal literary work;

The ancient Songkran tradition at Wat Phra Chetuphon Wimon Mangkhalaram performed since the Reign of
King Rama lll, the people in the royal court had been continuously sprinkled the water onto the Buddhist images,
offered the rice grain-shaped design (Khao Bin) to the Buddhist monks gave a donation and merrily hanged around
for day long at the Pramane Ground (Sanam Luang)

King Rama V royally proceeded along the inner corridor of Wat Phra Chetuphon Wimon Mangkhalaram
and assigned King's concubines dressed in the uniform of palace police, put on the striped and lining
marquisette with gold thread, whittling brocade worn over the trunks (Panung) and wearing the outer gown, wrapped
a piece of cloth around the head, carried the sword on the shoulder. All of them subsequently paraded as same
as the contingents of marchers by the palace polices. When the Majesty King arrived the hall of a temple, the royal
officials washed the King's feet and the civil servants offered the fuses for firing an explosive charge to the Majesty

King. All King’s concubines dressed in the male clothes. | remember that this celebration was very enjoyable.”

If King Rama V had a few of affair, the Majesty King always had regularly proceeded to Wat Phra Chetuphon Wimon
Mangkhalaram without any royal procession as similar as the Reign of King Rama V. The Majesty King was kind enough to open Wat
Phra Chetuphon Wimon Mangkhalaram in a purpose of performing meritorious deeds and raising funds from the people who had
considerable faith and then dedicated the money to Phra Phimoltham (On), the fifth chief of Buddhist monks during B.E. 2421-2432

to maintain several long-lived materials in the temple.
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TuraA @A 0aNNTIIALABUUIENIT NT2EA oo JULISUNTTNNGHUA Forming the sand stupa (Phra Chedi Sai) The Songhran Festival at Wat Benchamabophi
4 U v L in the Reign of King Rama V (Source: The National Archieves of Thailand)
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The Royal Ceremony of Songkran outside the

Grand Palace in the Reign of King Rama V

Whenever the King Rama V temporarily moved to overnight in
the royal residence at several places in the same period of Songkran
Royal Ceremony, the Majesty King was kind enough to arrange the
extraordinary Royal Ceremony of Songkran in those places. For instance,
the Majesty King royally proceeded to temporarily overnight at Phra
Chudadhuj Palace in Koh Sichang, he formally assigned the royal envoy
participating in the Royal Ceremony of Songkran in Bangkok and also
specially arranged the Royal Ceremony of Songkran at Koh Sichang as
the description in the following Government Gazette, volume 9 section
4 dated on 24" April B.E. 2435 ;

The 10" April, the Rattanakosin Era 111, The royal
members and governmental officers formed the sand stupas at the molehill behind
Wattana Building in total of 96 stupas. Phra Sai Tiang Yok of the Majesty King and
Phra Sai as the titleholder of the inner court had been formed in front of Phra
Tamnak. The Majesty King lighted the candles in the night to pay respect to Phra
Sai and all ten Buddhist monks prayed the Buddhist's Mantra.

The 11* April, the Rattanakosin Era 111, the Majesty
King was kind enough to His Royal Highness Prince Chakrabongse
Bhuvanat royally offered the foods to the ten Buddhist monks who
prayed the Buddhist's Mantra. All 30 clerical titles prayed the litany of
Dheva Tossaparitta in the night.

The 12 April, the Rattanakosin Era 111, all 30 clerical
titles who prayed the litany of Dheva Tossaparitta asked for alms in
the morning at the royal camp. The Majesty King invited all of them
to the throne hall at 11 a.m. and royally conferred the silk threefold

and feather fans. All of them subsequently took a bathe in the sea
at the front of throne hall and then bathed with the fresh water. The
next, the Majesty King royally showered to the Buddhist monks and
then all of them put on the silk threefold and sat in the throne hall to
be dedicated the rice in an ice water. However, the water for pouring
by the Majesty King was particularly transferred from Bangkok to Koh
Sichang.

The 13" April, the Rattana kosin Era 111, King Rama V
royally took a bath as the ancient royal tradition, then dedicated
the pairs of clothes and performed dedication of merit and offered
a chantry to the Buddhist monks to pay respect all teeth of King
Rama IV, Somdet Phrathepsirintra Boromrachinee, Somdet Phra Nang
Chao Sunanda Kumariratana and all royal highness who passed away.
The next, the Majesty King royally bestowed the rice in an ice water
and thoroughly conferred the money to all royal members and royal
officials. At 16.00 pm., the Majesty King was kind enough to Her Royal
Highness dedicated the money to the people on Koh Sichang and all
royal officials who followed the King in this trip.

The royal ceremony of Songkran at Phra Chudadhuj Palace
was subsequently celebrated in B.E. 2436 and B.E. 2437. This place
had never used for temporarily overnighted after occurred the critical
events in the Rattanakosin Era 112 and the Majesty King frequently
traveled to the Burgh of Malayu by the royal yacht named Maha Chaksri.
Subsequently, the Majesty King was kind enough to demolish the main
throne hall from Koh Sichang and transfer them to rebuild at The Dusit

Palace called The Vimanmek Throne Hall.
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Forming the sand Stupa (Phra Chedi Sai), The Songkran Festival at Wat Benchamabophit in the Reign of King Rama V (Source: The National Archieves of Thailand)
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The pagoda in the ubosot, Wat Atsadang Nimit
Phra Chuthathut Palace, Koh Si Chang, Chonburi Province

In addition, King Rama V firstly travelled to Europe in the Rattanakosin Era 116 (B.E. 2440). The Majesty King royally visited
Singapore dated on 12" April in the same day of Wan Thaloeng Sok and performed a sacrifice in the royal ceremony of Songkran at

Hericane House. Phraya Srisahathep (Seng) recorded the events as herebelows;

In Wan Thaloeng Sok, the Statue of Phra Naovalohanoi, all teeth of all past kings and former royal
members who passed away had been respectfully engaged to Herricane House to sprinkle the water onto them by
the Majesty King and the royal members. Subsequently, the Majesty King conferred one set of cloth to the senior
officials who have more ages than the King’s birthday such as Chao Phraya Rattanathibet, Phraya Thipkosa, Phraya
Siharatdedochai, Phra Nithetpanich, Captain Kumming. The Majesty King royally assiened the royal officials offering
the rice in an ice water to all royal members, all royal officials and students in totality of 48 persons and then was

kind enough to confer the copper cowries through the cast lots to entertain all of them in the Thaloeng Sok Day.”

King Rama V had the second trip to Europe in B.E. 2450 and composed the royal literary work for recollecting several events
during his trip to Her Royal Highness Princess Chao Fa Nipanoppadol Wimolpraphavadee (Somdet Phrachao Boromwongthoe Chao
Fa Nipanoppadol Kromkhun Uthong Khetkhattiyanaree). His royal literary work was then compiled and publicated in the book titled
“Klai Ban” which mentioned to the royal ceremony of Songkran was briefly performed during his trip on royal yacht in the sea as

following descriptions;
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"Klai Ban", The Royal Literary Work of King Rama V

The 20*" Night
Monday 15 April

Wan Thaloeng Sok, Junlasakkarat 1269, Year of the Goat. How could
I do while the royal yacht was sailing on the Klad Aden Sea? | had never briefly
performed in the royal ceremony of Songkran by respectfully engaged an
Image of Buddha and the royal relics to sprinkle the water with western perfume
instead of using Thai perfume. At lunch, | drew lots and was proposed to seat
at the top table, all Thai dishes were Chillied and salted beans, shrimps on the
sticks, preserved eggs, cutlets and the desserts; stering pineapples, marian plum
in syrup. The captain catched the smell of shrimps on the sticks and saw them,
Prince Uruphong™ was frying them and fell into the captain's mouth to chew some
shrimp on the sticks. The foreigners amazed with the Marian plum in syrup. When
it could not afford to pay Thai money, it's necessary to pay Deutsche Mark in a
game. We discussed that we had only a few time or never paid with the money
(Rupiah), therefore, we would pay the money (Rupiah) in the royal yacht through
the way to buy the water, cigarettes. The foreigners and Thais had merrily played
a game. | won only one game for 2 Deutch Mark (DM) and also won 1 DM in all

another games. | would pay them to order the necked brooches for a souvenir

by designing the figure of royal yatch and overlay the hull with a coin, carved “19&aAn” in one side of hull and “elbbe” in

another side of hull. All of them made of silver to be the souvenirs. | poured the water only Chao Phraya Surawong” and

offered him the Chinese upper body cloth and pants, 1 set of woolen fabric, 1 bottle of western perfume and one wrist

watch which carved on it that “conferred to Chao Phraya Suriwongse as my bosom friend through 10 years” since his old

wrist watch lost before this trip.

Today, | washed my hair and took a bath with fresh water. My mind was quite irresolute and had at heart to you.”

King Rama V mentioned to the royal ceremony of Songkran on the royal yacht in his long lyrical poetry titled “Klai

Ban” which His Royal Highness Prince Krom Luang Prachaksinlapakhom respectfully informed the Majesty King composing to

the city of Lanka as the following substances;

The Majesty King’s 69" Birthday Anniversary in Wan Thaloeng Sok of a new year dated on 15" April.

The Majesty King was anxious and bemoaned Songkran festival and arrival of a new year in his country.

While the Majesty King was on a trip, he briefly sprinkled the water with the western perfume instead of

Thai perfume and had lunch with Thai dishes, without the rice in an ice. The Majesty King merrily played and

won a game for 3 marks.”’
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The Royal Ceremony of Trut Songkran

In the Reign of King Rama XI, the Majesty King had royal thought
that Since the cancellation of era (Sakkarat) system from Rattanakosin
Era to Budhhist Era, several royal ceremonies had been regularly
maintained as the lunar calendar in the Rattanakosin Era 131.
The new year day was changed to be 1 April as the solar calendar,
therefore, the royal ceremonies should be specified to harmonize with
the new period. By this reason, King Rama VI had a royal command in
B.E. 2456 to announce the three royal rituals; The Royal Ceremony of
Samphatchorachin, The Royal Ceremony of Srisatjapankal (Drink an
Oath of Allegiance) and The Royal Ceremony of Phadetsoklodjaetara

or “Trut Songkran” during 28" March to 3" April as follows;”

28" March commenced from the ritual “Tang Nam Wong Dai”
(placed the basin, conch shell, bottle gourd and candle on the precinct
and towed the holy thread from the precinct to the marquee for praying
by the Buddhist monks), the priests prayed the Buddhist's Mantra and

the litany of Panawan in the Amarin Winitchai Throne Hall.

291 March Gave food alms to the Buddhist monks,
announced to sacrifice the deities, the monks prayed Maha
Samayasutta and Atanatiyasutta, saluted with four artilleries named
Maharuek, Mahachai , Mahachak and Maha Prabyuk. The Majesty King
royally cut the hairs with the scissor and then celebrated in the ritual of

tonsure for the Royal Highness Prince in the Paisarnthaksin Throne Hall.

30" March Gave foods alms to the clerical titles who
performed with concentrated mind and the four monks who prayed
the litany of Phra Atanatiyasutta, Panavara, Metta Bhromvihara in the
morning. The clerical title sprinkled the blessed water around Phra
Rachamontiensathan. The Majesty King royally proceeded to pour the
holy water in the royal conch shell on the head and also made a great

auspicious marking to all royal members.

315t March All 47 monks prayed the Buddhist's Mantra in
The Amarin Winitchai Throne Hall and all 8 monks who prayed to
make the blessed water and then poured it to the Majesty King in the
Dusidaphirom Throne Hall.

15t April The Majesty King royally proceeded to sprinkle
the water onto the great relics of past kings and royal relics of royal
members in Ho Phra That Montien and then offered the rice in an ice
water to the Buddhist monks in the Amarin Winitchai Throne Hall, also
poured the water at the front terrace of The Chanthipayopas Throne
Hall (The Racharuedee Throne Hall) and performed the dedication of
merit and offered a chantry to the great relics of past kings and royal
relics of royal members while the monks were praying. In the afternoon,
the social function banquet organized at the Apisakedusit Throne Hall

in the Dusit Palace.

274 April The Majesty King royally proceeded in the Ubosot
of Wat Phra Si Rattana Satsadaram (The Temple of Emerald Buddha),
sprayed the perfume to the statue of Emerald Buddha and blessed the
consecrated water to drink and oath of allegiance in the royal ceremony
of “Srisatjapankal” and then sprinkled the water onto the significant
images of Buddha at Ho Phrarachakornmanusorn, Ho Phra Rachapong-
sanusorn, Phra Sri Rattana Chedi, Phra Mondop, Ho Phra Khantharat
and Phra Viharn Yod. Subsequently, the Majesty King performed the
dedication of merit and offered a chantry to the great relics of Somdet

Phra Bovornratchao and the relics of all royal members at Ho Phra Nak.

3 April King Rama VI and all royal members including the
royal governmental officials drank an oath of allegiance in the Ubosot
of Wat Phra si Rattana Satsadaram (The Temple of Emerald Buddha)
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Phra Viman enshrined the great relics and royal relics at Ho Phra That Montien
(Source: Chullathat Phayakharanont, The Group of Maha Montien (Bangkok, The Public

Relations Department, Bureau of the Royal Household)



The Royal Ceremony of a New Year in the

Reign of King Rama VIII

The Reign of King Rama VIl changed the New Year Day to be
1" January since B.E. 2484. Therefore, the regents cancelled the Royal
Ceremony of Trut Songkran and changed to arrange the royal ceremony
of a new year from dated on 31% December to 2™ January. The

following details of initiated royal ceremony in B.E. 2484 ;”

315t December B.E. 2483 at 16.30 pm. The regents
arrived at the Amarin Winitchai Throne Hall, the chief of royal officials
read the announce of Royal Command and then all 60 priests prayed
the Buddhist's Mantra.

15t January B.E. 2483 at 10.00 am. The Regents arrived at
the Ubosot of Wat Phra Si Rattana Satsadaram (The Temple of Emerald
Buddha). The chairman of regents sprinkled the water onto the statue
of Emerald Buddha, Phra Sambuddha Pannee and other images of
Buddha. The Majesty King royally proceeded to the Amarin Winitchai
Throne Hall to dedicate the foods to all 60 monks in the morning. At
10.30 am., Somdet Phra Srisavarinthira Boromrachadhevi Phrapanvasa
Alyikachao sprinkled the water onto the great relics of the past kings and
royal relics of royal members at Ho Phrathatmontien. After all Buddhist
monks had already eaten, the royal officials respectfully invited the
great relics of the past kings and royal relics of royal members to place
on the throne under the white nine-tiered umbrella of sovereignty and
the throne under the white five-tiered umbrella with gold-patterned on
surface. The chairman of regents lighted up the incenses and candles
and sacrificial offering to the great relics of past kings and royal relics
of royal members, all of Buddhist monks prayed for dedication of merit

and offered a chantry and then gave felicitation.

2nd January B.E. 2483 at 17.00 pm. The regents arrived at
Wat Phra Si Rattana Satsadaram (The Temple of Emerald Buddha) and
then sprinkled the water onto the sacred objects in the temple. They
had subsequently gone to Ho Phra Nak to made dedication of merit
and offered a chantry to pay homage to the great relic of Somdet Phra

Bovoraratchao and the relics of royal members.

e lunenssasidoRuIL [y 9a9aL wergisauuy, nywWssuvuMIsies (NI
HeUssyrauwusuasneuns a1nwsesioiN, veee), ooe)

Inside Ho Phra Suralai piman (Source: Chullathat Phayakharanont, The Group of Maha
Montien (Bangkok, The Public Relations Department, Bureau of the Royal Household)

In the Reign of Phrabat Somdet Phra Boromchanakathibet
Maha Bhumiphol Adulyadej Maharaj Borommanatbophit (King Rama
IX), the royal ceremony of a new year had been changed in B.E. 2490,
the regents were royally assigned to offer a pair of clothes for a chantry
from the new year day to the royal ceremony of Songkran. Subse-
quently in B.E. 2500, the Majesty King was kind enough to cancel the
ritual of giving food alms to the Buddhist monks in a new year day and
changed to put food offerings to the Buddhist monk in a new year day
since B.E. 2501.%°
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Phrabat Somdet Phra Boromchanakathibet Maha Bhumiphol Adulyadej Maharat Boromnatbophit (King Rama IX) and Somdet Phra Nang Chao Sirikit Phra Borommarachininat, the Queen
Mother royally proceeded to perform the Royal Ceremony of Songkran at Ho Phra Suralai Piman in the Grand Palace (Source: Chullathat Phayakharanont, The Group of Maha Montien

(Bangkok, The Public Relations Department, Bureau of the Royal Household, 25664), 205)
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The Revivalism of Royal Ceremony “Songkran”

Phrabat Somdet Phra Boromchanakathibet Maha Bhumiphol Adulyadej
Maharat Borommanatbophit (King Rama IX) succeeded to the throne while the Majesty
King was childhood and royally proceeded to study in a foreign country. The regents
under the Majesty King’s signature rehabilitated the royal ceremony of performed the
meritorious deeds in Songkran Festival called “Royal Ceremony of Songkran” during
13" — 16" April as the following descriptions;™

13" April, the Majesty King royally proceeded to the Ubosot of Wat Phra Sri
Rattana Satsadaram (The Temple of Emerald Buddha), subsequently conferred the
sacrificial offerings to hold a Buddhist religious service onto several sacred sanctuaries

and also assigned the Ministry of Interior brought them to the following Buddhist places;

. Buddha’s Footprint, Saraburi Province

. The Image of Buddha “Thampratun”, Saraburi Province

. The Image of Buddha “Thamvimanchakri”, Saraburi Province

. Phra Phuttachai, Saraburi Province

. Wat Phra Si Sanphet, Phra Nakhon Si Ayutthaya Province

. Wat Suwandararam, Phra Nakhon Si Ayutthaya Province

. Phra Pathom Chedi, Nakhon Pathom Province

. Wat Phananchoeng Worawihan, Phra Nakhon Si Ayutthaya Province

O 00 N O U1 AW N -

. Phra That Phanom, Nakhon Phanom Province
10. Phra That Hariphunchai, Lamphun Province
11. Phra That Nakhon Si Thammarat, Nakhon Si Thammarat Province

and then the Majesty King sprinkled the water onto The statue of Emerald
Buddha, Phra Sambuddha Pannee and other images of Buddha and also poured the
water onto the sacred objects at Wat Phra Sri Rattana Satsadaram (The Temple of
Emerald Buddha).

14" April The priests prayed the Buddhist's Mantra in the royal ceremony of
Songkran at Amarin Winitchai Throne Hall.

15" April The Majesty King royally dedicated the foods to all Buddhist monks
who prayed on the previous day, then made the dedication of merit and offered a
chantry to the great relics of past kings and royal relics of royal member.

16" April The Majesty King royally proceeded to Ho Phra Nak in Wat Phra

WsAUSI5IIMSUNYONY advTuluadenssumausiansswnsgoni
ywlanunnsey wn: 15245090 guaian, wsswnsugurluwssusy
wNITIYIN (NFUNNL: au%ws“w%‘uﬁm?w, weENE), mo.

Phra Khanthararat was established in the Reign of King Rama [
(Source: M.R.Suriyawut Suksawat, Phra Buddha Patima in the Grand
Palace (Bangkok: Amarin Prints Group, 256358), 32

Sri Rattanasatsadaram (The Templeof Emerald Buddha), subsequently offered the pair of cloths for a chantry to the great relics of Somdet Phra

Bovornchao and relics of royal members while the priests were praying for making the dedication of merit.



The royal ceremony of Songkran in the Reign of Phrabat Somdet
Phra Boromchanakathibet Maha Bhumibol Maharat Borommanatbophit
(King Rama 1X) made an adjustment in B.E. 2511 and was kind enough
to have only one day of the annual royal ceremony of Songkran dated
on 15" April. at 10.30 am. The Majesty King sprinkled the water onto
the images of Buddha at Ho Phra Sulalai, also sprinkled the water onto
the great relics of past kings and royal relics of royal members at Ho
Phrathatmontien and royally proceeded to Amarin Winitchai Throne
Hall in the area of Phra Thavarathewaratmahesuan and then lighted up
the incenses and candles to sacrifice the threefold refuge and then all
69 priests prayed the Buddhist's Mantra. The royal officials respectfully
invited the great relics of past kings and royal relics of royal members
to place on the throne under the white nine-tiered umbrella and on
the throne under the white five-tiered umbrella with gold-patterned on
surface. All priests prayed while the Majesty King was offering the pair of
clothes for the chantry and made dediction of merit to the great relics
of past kings and royal relics of royal members and then the clerical
titles gave the felification, salutation and bless before the Majesty King
returned to the grand palace. At 16.30 pm., the regent was assigned to
perform as King's multifarious duties at Wat Pra Sri Rattanasatsadaram
(The Temple of Emerald Buddha) to sprinkle the water onto The
statue of Emerald Buddha, Phra Sambuddhapannee and other images
of Buddha and then sprinkled the water onto all sacred objects in Wat
Pra Si Rattanasatsadaram (The Templeof Emerald Buddha) and also
offered a chantry to the great relics of past kings and royal relics of
royal members at Ho Phra Nak. **

It was noticed that the royal ceremony of Songkran was

thoroughly rectified the patterns of rituals to be harmonious with a

wssAunNsWS sl WssUMANAANIEIOUINE U0 T SINTENgUNTUSANGY IdyuSunsWiTaud

nsugmAeasNTUTonNsANTIY waae AU 1.5.9.55096 Fuatan weswnsufur luwssusy
UNIFIYIN (NFINWL: aﬂ?uws‘wé‘sﬂﬁ%ﬂ'{w, wENE), MOE.

Phra Sambuddha Pannee King Rama IV royally assigned Khun Indra Phinit, Director of
Sculptor Department establishing in B.€. 2372 (Source: M.R.Suriyawut Suksawat, Phra Buddha
Patima in the Grand Palace (Bangkohk: Amarin Prints Group, 256356), 32

new year of Thailand as the lunar system . Since the Reign of King Rama VI made an adjustment the royal ceremony from the end of March to the

beginning of April in a new year dated on 1* April. It was announced to assemble Songkran Ceremony and Trut ceremony during the fourth month

in the name of “The Royal Ceremony of Trut-Songkran”. The royal ceremony of Songkran was subsequently changed to be dated on 1™ January

since the Reign of King Rama VIII. Finally, In the Reign of Phrabat Somdet Phra Boromchanakathibet Maha Bhumibol Maharat Borommanatbophit

(King Rama IX) annually arranged the royal ceremony of Songkran during 13" - 16" April and then rectified the particulars of this royal ceremony

in harmony with the King's multifarious duties and situation of country, by this reason, the royal ceremony of Songkran was proposed only 1 day

dated on 15" April from B.E. 2511 to the present.
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Chakri Maha Prasat Throne Hall, The Grand Palace
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The Group of Phra Maha Montien, The Grand Palace
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The Three Seals Law, volume 1, 3" edition (Bangkok: Business Organization
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Personnel, 2537), 156.

Michael Rite, “The Royal Ceremony of Twelve Months in the Monarch Law,
Section 8 “, Silapawattanatham 20, 4 (February 2542), 73.

The Treatise of Ancient Royal Ceremony and The Treatise of twelve months
ceremony (Bangkok: The Office of Literature and History, The Fine Arts Department,
2548), 16-17.

King Rama V, The Royal Ceremony of Twelve Months, 18" Edition (Bangkok:
Bannakarn, 2542), 106.

Winai Pongsripian, Editor, The Monarch Law, Commemoration Edition (Bangkok:
The Thailand Research Fund) - (TRF), 2548, 143.

Michael Rite, “The Royal Ceremony of Twelve Months in the Monarch Law,
Section 8”, Silapawattanatham 20, 4 (February 2542): 70.

The Three Seals Law, Volume 1, 150-152.

The Fine Arts Department, The Literature in the Ayutthaya Era, Book 3 (Bangkok:
The Office of Literature and History, The Fine Arts Department, 2531), 261.
King Rama V, The Royal Ceremony of Twelve Months, 279-280.

Almshouse was the place for making alms in 6 areas.

The Annals of Krung Sri Ayutthaya (3 titles). Bangkok: Saengdow, 2553),202.
Four palace polices was the position of lords in the Royal Police Department
in the palace, the main duty was the guardsman for the King and palace. The
extraordinary duty was the establishment of pavilion and Phra Meru. The Chief
of Royal Police Department had a right to request the necessities from
the internal provinces.

The number overbalanced 10 units from the manuscript.

Section 10 titled “The treatise of royally proceeding and primitive parade,” in
Several Traditional Doctrine, Book 1, 4" publishing (Phra Nakhon: Khlangvittaya,
2515), 510-511.

Ibid, 511-513.

The King Rama V, The Royal Ceremony of Twelve Months, 274-275.
Section 10 titled “The Treatise of Royally Proceeding and Primitive Parade,
in Several Traditional Doctrine, Book 1, 514.

King Rama V, The Royal Ceremony of Twelve Months, 114.

Ibid, 286-287.

The poured water in the ceremony of Songkran by the Majesty King, he fetched he
water from the basin, the royal official had not offered the shower. Since King Rama IV
had his royal thought to install the white tiered umbrella of kingship behind the
precinct to cover up the water tank for showering in all royal ceremonies.

King Rama V, The Royal Ceremony of Twelve Months, 296.

Ibid, 304.

Phraya Sahathep (Seng), The Annals in a Trip to Europe, book 1 (Bangkok: Business
Organization of the Office of the Welfare Promotion Commission for Teachers
and Education Personnel, 2515), 58.

Phra Chao Boromwongthoe Phra Ongchao Uruphong Rachasomphot or His
Royal Highness Prince Uruphong Rachasomphot.

The royal entourage named Chao Phraya Surawongse supposed himself
as same as the oldster even if his age was premature to 60 years to
be continually performed the King’s Multifarious Duties.

King Rama V Klai Ban, volume 1, 6" edition (Bangkok: Aksorncharoentasana,
2545), 78-80".

Ibid, 82-83.

“The Royal Ceremony of Trut Songkran”, The Government Gazette volume 31
(19"April 2457):96-114.

The Schedule of Royal Ceremony in a New Year 2484”, The Government Gazette
volume 57, (31" December2483):3327-3331.

The Fine Arts Department, Silapawattanatham Thai volume 3, The Manners and
Cultures in the Rattanakosin Era (Bangkok: The Office of Literary and History,
2525), 168.

The Agenda no 3/2492 “The Royal Ceremony of Songkran, April 24927,
The Government Gazette volume 66, section 22 (12" April 2492): 1519-1523.

The Agenda no 6/2511 “The Royal Ceremony of Songkran, April 25117,
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Chapter 3

Songkran Tradition of Thailand
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Sprinkling the water onto The Image of Phra Buddha Sothon
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Songkran tradition in the central region took place on 13"-14™ April, the day of preparation was on 12" April to buy several
things for performing meritorious deeds in the next day. In the former time, the desserts such as marmalade, stir boil, khao nio daeng
and kalamae had been provided for giving food offerings to the Buddhist monks and thoroughly handed out them to the attendances in
Songkran festival. Through this period prohibited to fetch the water, pound half-milled rice, pick any vegetables and split any firewoods.
By this reason, people had to accomplish them, meanwhile, the Buddhist monks and their disciples jointly swept all temple courts,

pulled grasses and orderly gentrified in many territories of temples before the arrival of participants in Songkran Festival.'
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Most of women enthusiastically prepared their new clothes
to perform meritorious deeds in Songkran festival. The long lyrical
poetry titled “Nirat Deuoen” of Nai Mee described the following vibe

of Songkran Day and the attractive costumes of men and women;

People were hilarious and blissful in
Songkran day, both of wealthy and poor persons
offered food alms to the Buddhist monks and paid
obeisance to the images of Buddha in the monastery.
All men and women put on several graceful and
nice-looking dresses, decorated with the diamond and
milestone rings. The aged people had rarely joined
in the temple. The adolescents dressed the colorful
costumes and went around to faithfully sprinkle the

scented water to the statues of Buddha.”

Furthermore, the aphorism of Phra Yu, Wat Suthat Thepwararam
in the long lyrical poetry called “Nirat Rampeung” mentioned to the
costumes of women who accompanied with their husbands to pay
respect to the Buddha in Songkran Festival in Wat Phra Chetuphon
Wimon Mangkhalaram Rajwaramahawiharn (Temple of Reclining

Buddha) as herebelows;

All of wives were very glad to join in Songkran
Festival. They looked into the mirror, slicked back
their hairs, sprinkled with Thai perfume, brightly
spattered with perfumed powders, wore the colorful
flowery dresses and wrapped the colored breast
clothes over one’s shoulder, decorated with diamond
earrings and glittering jewel rings on their fingers. After
they had already dressed, they subsequently arranged
the boxes of ripe areca nuts and copper caskets,
cases of betel-vines, bottles of snuffs and inhalants to
relief the common cold and fainting in the handbags.
Thence, the wives waited their husbands who had not
finished to get dressed. The husbands put on the hats

and wore the watches with golden strings.’

IASONNOUAINTUATIUD

The Fragances for sprinkling the water



Performing meritorious deeds and offering the foods to the monks in Songkran Festival
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Pouring the water to the Buddhist monks in the community

The following mannerism during Songkran Festival in the central region;

1. Performing Meritorious Deeds and Giving Food
Offerings to the Buddhist Monks

In the morning of Maha Songkran Day, people had regularly
offered the foods to the Buddhist monks as the aphorism of Phra Yu
in the long lyrical poetry titled “Nirat Rampeung” which mentioned
to the following vibe of giving food offerings by the city people in the
Reign of King Rama V,

The people were delighted in the arrival of
Songkran festival and a new era, they preferably
performed meritorious deeds, offered alms to the
Buddhist monks and made a charity to the monastery.
The husband and wife offered the foods and desserts
to the priests. Some priests performed strictly
observation of pilgrimage while the lady dedicated the
foods, on the other hand, some priests had not gazed
at his alms bowl! but stared at her nipples under the
colorful breast cloth, his behavior was not ashamed

to an offence and not afraid of any penalties.’
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One pattern of traditions of offering the foods to the Buddhist
monks in the central region called “Tak Bat Klang Lan” or “Tak Bat Klang
Na” or “Tak Bat Klang Ban”. All of these patterns of traditions were
the offering foods in many well-arranged alms bowls on the wooden
platforms. The biggest alms bowl placed at the front row of alms bowl
called “Bat Phra Buddha”. While people were united in offering the
foods to the Buddhist monks, the disciples had gradually moved the
offerings from the excessive alms bowls to the wicker baskets. After
people completed the ritual of offering the foods, the Buddhist monks
ate the foods and desserts on the sermon hall or marquee (established
especially in Songkran Festival).

The popular foods was the rice in an ice water which people
had preferably offered to the Buddhist monks in Songkran Festival as
described by Sunthorn Phu in his following long lyrical poetry titled
“Rampan Phirap”,

The rice in an ice water was created in the
pattern of Dok Jok (one kind of desserts, made from
white rice and coconut milk, flavored with salt and
sugar and pressed in the mold in the shape of Dok
Jok flower), Dok Jan (mold a figure like the seed of
Myristica fragrant), lesser gingers were engraved in the
shape of Cham Pak, the unripe mango were carved in
the forms of fishes.”
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w.posttoday.com/soc eral/686121]

The governmental officials respectfully engaged Phra Buddha Si Hing from Wat Phutthai Sawan to The National Museum, Phra Nakhon
(Image source : https://www.posttoday.com/social/general/686121)



Forming the sand Pagoda (Phra Chedi Sai) at the Pramane Ground (Sanam Luang,
J S .



©. ABWSENTE
nsfenseneiuinsymdnauasUsandnugd auaf
Tunnesuglituslenutrinududusenluasiinviunsedadivinesnin
defamamaasnsuifrunsedilulutadunsmaunu Snvsdliin
fidesusaruieidesnisnensenaeliiedmimsswsidatalums
Bowuu Ussrmumiurenssnaiedisdiuasioluuwaseidunmsymn
uaziidniFemilusidguianauniusue U lufuufy Whiasdunsdean
nsgnumansieinliseantansednnssasidvemsennsidn Jaduin

U U a6 | )
ﬂ’l"lllﬂﬁ/lﬁ"lﬂaLQ@SWiWHLﬂUWMﬁUu‘li’l

2. Forming Phra Sai (Sand Pagoda)
The sand pagoda (Phra Sai) was formed in both royal tradition

and common tradition. It was described in the ancient precept that
people entered in the temple and departed it with the remnants of
soil and sand at the soles of feet. By this reason, people intentionally
carried the sand to return in the temple during Songkran Festival.
Furthermore, a tale under the belief of forming the sand pagoda (Phra
Sai) had been described that when the Buddha proceeded by boat,
people intentionally formed the sand pagoda (Phra Sai) beside the canal
and floated it on the rafts for respectfully dedicating to the Buddha.
Another tale described that a layman sailed the boat in the night of
fullest moon, the moon throw the light upon the beach, he reminded
to the halo of Buddha and then he faithfully formed the sand pagoda

and offered sacrifices to the Buddha.’®



eonly

agnlsinugauszasAvesnsnensensety Wunisvunsediiluindwiulildlunisneadawiseauineluiadu
VNFnTTUMANIAINSEIARRIINA oINS IR

switdalelunganms § udumsussaedites il eludssauylumsioaslulidosdouseramis
Usvaerae lhnsigauiuanssn suiuiiulaausy wasdlingveniuegrmils pasdssarsuidiiuozdu
waom’717/2@’lﬂaiﬁz?’1/7z,m'ﬂi‘%n;am'v unvelgidunsutunsluanderrsn Wodunsiviviaudmiusudnly
puthuugnensenmesurvemas ianssasasanyuiais ifuialunsysivss dednisneasveulafny
Tusalinewssnsreynas Gieeduiuldlunfimdd Aadlonssumaudonssomndnirogmsasuasrs
WseWnsUsNAUTIEmMIluTanseassaumans Alsaliidneuszidrventdislusanlunonsensiglua
AN TIU"

dievuvaedinnasnenszafgnssausdnass wiugulidomszaeud waznaueduuinssasunainaae
WIENIWY UTTIMATEIMIIASELinnsaenstlunsaaemsensell UsngeglulanniFasyudnaguuny nou e nangum
vIns nantansnensenseiindialasd uainianlagandnuinsiasuis fall

However, Phra Sai (sand pagoda) was carried and formed the sand pagoda to return the sand to the temple for
the construction or dumped down many areas in the temple as mentioned in the following royal work of King Rama
V; In Bangkok, the objective of carrying the sand into the temple to mix the cement in the construction, without any

purchase, additionally, to increase the sand to cover up the temple courts, wet dirt and mud areas and sprouted grasses.

This primitive purpose was inherited from the ancient city but it was only performed in
the occasion of restoration, people subsequently abandoned it and maintained only the forming of
royal sand pagoda in the final of Songkran festival. This tradition remained only the royal forming of
Phra Sai Sangkhep at Wat Phra Sri Sanphet where was the monastery in the royal palace. Whenever
the construction occurred in the royal palace, the Majesty King royally assigned to form Phra Sai in
every occasion, for example, King Rama V preliminarily established Phra Buddha Prang Prasat in Wat
Phra Sri Rattana Satsadaram (The Temple of Emerald Buddha). The Majesty King was kind enough to

the royal family and King’s concubines formed Phra Sai in Songkran Festival ’

When people had already carried the sand to the temple, the Buddhist monks were offered the foods in the
morning and then the Buddhist monks prayed for the celebration ceremony of Phra Sai. The vibe in preparing the foods
to the Buddhist monks in the celebration ceremony of Phra Sai was written in the Thai verse titled “Khun Chang Khun
Pan”, part 3 : an ordination of Ply that the forming of Phra Sai in Wat Pa Lelai where the lady named “Pimpilalai” offered

the foods to the novice named “Kaew” as herebelows;
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[ A ;o htt ps.//www.matichon.co.th/
local/news 1449795]

People sprinkled the water onto

Phra Buddha Si Hing at Lumpini Park
(Image source : https//www.matichon.co.th/
local/news_1449796)

The arrival of Songkran Festival in Suphanburee province, people preferably performed meritorious deeds and gave alms under their
faithfulness at Wat Pa Lelai. Both of youths and elders, men and women crowned to carry the sand into the temple. They formed the sand pagodas
(Phra Sai) in the temple courts and then they offered the foods to the Buddhist monks in the next day. The priests prayed the Buddhist’s Mantra
in the afternoon to celebrate Phra Sai. When people returned their houses, they prepared the foods in the party such as fried Thai pancakes,
fishes chili sauces, spicy curry with bitter vegetables, squash and gourd soups, chicken curry, steamed fishes with curry paste, poached eggs, fried
dried fishes and buan curry. In addition, many desserts had also prepared for the party such as tea agar, sago, sticky rice with sweet porks, rice
with palm sugar, stirred pound unripe rice. Several fruits were Marian plum, langsat, fruit of rattan, java plum, pomelo, citron, fresh dainty banana.
The members of each family were in disorder in Songkran day and suddenly slept very late at night. All of them hurried to dress in the dawn
with aurora in the sky, many youngsters and elders simultaneously arrived at Wat Pa Lelai. Pimpilalai and her mother leaded the servants in the
temple. When people arrived the temple, they arranged the rice and fishes including the incenses, candles and flowers in the tray with pedestal.
Subsequently, people sat on the floor to form Phra Sai and then offered to the monks. Many men and women waited the monks on the mat.
The Buddhist monks and novices wore the yellow robe and departed from the grand pavilion. When all of Buddhist monks and novices arrived
at the temple courts, the persons who deeply respected in Buddhism paid obeisance to them and offered the tray of medicines. They wrapped
with clothes over one shoulder around the chest and back and then requested for the percepts. The abbot subsequently blessed and prayed
the elemental litanies and Buddhist’s Mantra. The female laities arranged all things in the tray and waiting in line to give offerings to the monks.
The disciples handed the alms bowl to the monks after moved the offerings out of the alms bowl. When the monks ate the foods, the disciples
took care and added more foods to the monks. When the monks had already eaten in the morning, the abbot then prayed the Buddhist litanies
to the people. All of them poured the ceremonial water while the monks were praying. People were exultant and returned their houses to song

and dance in the celebration of Songkran Festival.”
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Releasing the birds and fishes in Songkran Day
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3. Releasing the Birds and Fishes
In the Ayutthaya Era, the obvious evidence in the testimony of Khun Luang from Ho Luang, Wat Pradu Song
Tham was recorded that Indian and Laos in the community of Baan Pom Hua Laem catched the birds and sold during

Songkran Festival as follows;

Indian and Laos in Ban Pom Hua Laem killed the Weaver birds, Ang chan birds, also catched
and caged Pink birds, Chestnut Munia birds (Paak Ta Gua), Red brick birds, Kra Tin birds and Kra Jab
Pen birds and then hawked them to the people, they bought and released the birds in Songkran
Festival at Hua Laem River in front of Wat Phu Khao Thong.”

The origin of releasing the birds and fishes was under the belief from the fable. Phra Sareebuddha Thera
perceived that the novice named Tissa had to die within 7 days, he was ordered to bid farewell his folks. The novice
traveled and met many fishes was congregated in the dried pond. He took a pity on all fishes and catched them
to free in the river. After he met his folks, he was alive over 7 days. Phra Sareebuddha doubted and asked him,
he recounted that he save the lives of all fishes by releasing them in the river. Therefore, Phra Sareebuddha explained
that he escaped from the death because of his good deeds to save the lives of all fishes."

However, the fable titled the novice named “Tissa” released the fishes was not in the Tripitaka or Dhammabot.
This fable was subsequently composed to describe an origin by referring the persons in the Buddhism. The main reason
of releasing the birds and fishes in the fifth month during Songkran Festival as Phraya Anuman Rajadhon assumed that
many fishes simultaneously swam and laid their eggs during the immerse flood in the field, when the arrival of the
summer in the fifth month, the water in the field was rapidly decreased and dried. A number of fishes were incapable
of escaping to the rivers and canals but had left over in the swamps and basins. All of these fishes called “Pla Tok
Khluk” (a great number of fished crowded in the dried swamps and basins). They would be died when the water was
dried up. People assembled to catch many fishes for cooking and kept a lot of fingerlings to free in Songkran Day.

The releasing of birds had been subsequently performed during Songkran Festival."!
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The Royal €nactment, The Year of Ox, the Minor €ra (Junla Sakkarat) 1167, Buddhist Era 2348,
The announcement of prohibiting to maintain the relics in the temple
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4. Offering a Merit and Chantry to the Relics

The offering of merit and chantry to the relics of antecedents should be performed in someday during Songkran Festival,

3 o people had mostly dedicated it in the same day of sprinkling the scented water to the Buddhist monks or in the final day of Songkran
©cCO Festival. In the period of Sukhothai and Ayutthaya, All of royalties and aristocracies preferably maintained the relics of their progenitors
Lo in the monastery. Somdet Phra Chao Borommawongthoe Krom Phraya Damrong Rajanubhab described that

The Ayutthaya Era was the capital, the moral precept in the Buddhism was similar with the Sukhothai Era.
The royal temple was Wat Phra Sri Sanphet was built in the palace as same as Wat Mahathat in Sukhothai in the
purpose of being the cinerarium to maintain the royal relics of the past kings and royal families. Many royal temples
and common temples had been established in the Rattanakosin Era as mentioned that “the country was peaceful
and civilized, the upper class built the temple for their children”. Whoever evidently initiated the lineage, mostly
established the temple as like the monument for keeping the relics of members in the family. Most of two large
pagodas had been built in front of the monastery to maintain the relics of ancestors and sacrificed in memory of
parent. When the members in the family passed away and cremated, the small pagodas had been tidily established
to maintain the relics around the monastery called “Phra Chedi Rai”. When the arrival of Festival of Trut Songkran,
people performed meritorious deeds, offered the alms and dedicated a merit and chantry to the Buddhist monks
in the temple of each family. The children had a chance to run and play in the temple court in the public holiday

as compared as the sentence “Built the temple for the children”.”
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(Junla Sakkarat) 1167, Buddhist €ra 2348,

The announcement of prohibiting to maintain
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In the Rattanakosin Era, the tradition in maintaining the relics in the temple was changed since
the second loss of Ayutthaya Kingdom. Many temples and pagodas had been ruined, therefore, the relics
were without any security to maintain in the temple. By this reason, the great relics and the royal relics
subsequently maintained in the grand palace or people kept the relics of antecedents in their houses.
This tradition continually inherited to nowadays. In the Reign of King Rama |, the Majesty King legislated
the royal enactment in the Year of Ox, the minor era (Junla Sakkarat) 1167 (B.E.2348) to announce the
forbidden rule to maintain the relics in the temple by the cause that it was repellent by the Buddhist
monks and folks, additionally, disrespected to the parent. The Metropolitan Department (Nakhon Ban)
amassed all derelict relics from many temples to burn and bury. By this reason, His Majesty King bestowed
the money upon all expenses of offering the merit and chantry. In the end of Royal Enactment obviously
identified that people had to maintain all relics of family members in their houses or bury them in

the permissible places..

Henceforth, People who were grateful to their parentages yearned to maintain
the relics. They should be kept all of them at their houses or bury in the allowed
places, prohibiting to leave them anymore in the pagoda (Phra Chedi), Phra Sri Maha
Bhodhi. The commander of all departments should be officially announced to be
acknowledged by the clerical titles and abbots to pay attention and reproved to the
people who preferably left their relics of family members in the temples. If whoever
neglected to perform as this royal enactment, the Metropolitan Department (Nakhon
Ban) was necessary to penalize the culprits and also punished the district-chief officer

who abandoned to be responsible in this matter.”

The ritual in offering the merit and chantry to the relics in Songkran Festival, the wealthy person
preferably invited the Buddhist monks to perform a sacrifice and also offered a chantry to the relics at
home. On the other hand, the commonalties mostly hold the mortuary urns of relics to offer a merit and
chantry at the temple. If the relics had not been maintained after its burning, the relatives wrote the name
of decedents on paper and then performed a sacrifice and offered a chantry. The paper was then burned
as like the cremation. Moreover, people respectfully engaged the mortuary urns of relics for offering a merit

and chantry in Songkran Festival, they preferably poured the water to pay respect the relics of ancestors.

OC6
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The people sprinkled the water onto the image of Buddha
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5. Sprinkling the Scented Water to the Images of Buddha
In the former time, the people were unpopular in shrining the
images of Buddha in their houses by the reason that the sacred objects
should not be offered sacrifice in the wealthy’s house. By this reason,
the wealthy persons preferably separated the hall of Buddha Images
from their residences. People were favorable to sprinkle the scented
water onto the images of Buddha in the monasteries during Songkran
festival. In the Reign of King Rama Ill, most of people were fond of
establishing the hall of Buddha images in their dwellings. For instance,
King Rama Ill royally questioned to the clerical title that Is it possible
to build the hall of Buddha images to enshrine the relics of Buddha
in the dwelling or the palace? Sprinkling the water onto the Images of
Buddha was similar with the sprinkling the water onto the graven images
in Brahmanism and Hinduism. The flowers, incenses and candles had
been dedicated to worship the images of Buddha and then sprinkled

the scented water onto them and begged for the desirable things.
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6. Pouring the Water to the Elders

The priest was highly respected in the community and the aged
persons. The primitive sprinkling the water in Songkran Festival was
performed a ritual in the temple. People invited the Buddhist monks to
give one’s blessing and then sprinkled the water to the elders on the
platform. The lineage took a bath to the respected elders and brought
him the new panungs and clothes to change and also respected them
with the flowers, incenses and candles. This tradition was an origin of
pouring the water on the hands of revered elders and asked for blessing
in the present. In addition, the descendants also offered the dressings or
apparels to the respected elders. Subsequently, this tradition simplified
some formal procedures, briefly maintained only the pouring water
on the hands of revered elders. In the former time, the pouring water
for the Buddhist monk performed in similar with the pouring water to
the householder. All forks prepared the scented water and fragrances
for pouring the water. Sunthorn Phu mentioned in Ramphan Philab to
the offerings a fragrance to the Buddhist monks in Songkran Festival as

follows;

People perfesed with the fragrance of flower-
Jjuice flours in the ceremony of Trut Songkran, taking
a bath with rose water to feel comfortable and can

relieve all sadness and misfortune.™

The Buddhist monks put on their new three garments (robe,sa-
rong and extra robe) which were offered by the folks and then sat on
the pulpit to give a sermon and blessing all people who joined in the
ceremony. The pouring water to the Buddhist monks in some eastern
provinces such as Khlung District, Chanthaburi Province and Kabinburi
District, Prachinburi Province firstly invited the Buddhist monks sitting on
the cart and then paraded for 3 times around the Ubosot. Subsequently
people jointly played a tug-of-war to snatch the cart at the rectangular
platform for a ritual. When people poured the water to the Buddhist
monks, they mutually splashed the water and regaled the desserts

such as Pla Krim Khai Tao and sweet basils with coconut milk.”

The offerings a merit and chantry, sprinkling the water onto
the relics of ancestors and pouring the water to the elders, all of these
were the signs of beliefs in the primitive society before an influence of
Buddhism. In the former time, the arrival of a new year after the harvest
season had a ritual of performing sacrifices to the spirits of antecedents.
In this occasion, the house and the tools for earn a living had been
cleaned with the water, poured the water to the relics of ancestors,
also poured the water to the elders in the family or aged person of
community to ask for their forgiveness. After the final of all rituals,
the water was slashed on the roof and around the house. It referred
to the symbol of purification and getting rid of all inauspicious things.
The influence of region from India in Thailand was an origin of tradition
in the annual meritorious deeds and offerings a merit and chantry to
donate in memory of antecedents as the Buddhism customs and also

sprinkled the scented water onto the images of Buddha and poured

the water to the elder persons as the Brahmanism ceremonies.

gnvatusatigdg naTusuaensius

The lineages poured the water to the respected elders in Songkran Day
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7. Splashing the Water

The splashing water during Songkran Festival in the common
tradition was not performed in the royal court. After people had already
sprinkled the water onto the images of Buddha in the afternoon, they
mutually splashed the water and made blacken face to the others.
Phraya Anuman Rajadhon mentioned that the splashing water in his
childhood preferably used the basin or can. “The sprinkler was latterly
created with small bamboos or reeds by the wise inventor, it was better
than the basin by the reason that it accurately sprayed the opponent
in far distance. The Chinese owner of solder shop subsequently pro-
duced the metal sprinkler to sell. When he got the satang (money in
the ancient time), he bought it to play in Songkran festival. Thee metal
sprinkler had more quality than bamboo sprinkler....” '

After the decade of year 2570, Phraya Anuman Rajadhon
recorded that Songkran Festival in Bangkok had been changed because
of an expansion of city and citizen. People had not splashed the
water only in the community but the others joined with them and also
splashed in the wrong way, for example; “splashing water to anyone,
the children merrily splashed anybody with the water from sweet
basins, dirty water and urticant water, as a result, the well-arranged
clothes had been damaged and stained with the seed of sweet basins,
the child was accidently gotten crushed by a car while paying attention
to splash the water...”

The playing of blacken face with crockery from the bottom of
pot was mentioned by Phra Yu in the long lyrical poetry titled “Nirat
Rampeung” that the playing of blacken face with crockery by female
side named “Mae Praek” who was an old woman and the chief of
young girls who seized the men to smear with crockery from the bottom
of pot on their faces (the word “Mae Praek” had been called for the

female elephant who was the chief in the herd of elephants).

Some groups of young girls seized the men
to smear with crockery from the bottom of pot on
their faces. Mae Praek who was not afraid of anyone,
she put on the breast cloth showing her round-shaped
of breast. Two hands of young girls full of crockery to
smear on the faces of men who had been seized while
running away. Whoever departed from the temple

and then preferably observed this enjoyable game."
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The Endemic Songkran in the Central Region

The endemic Songkran in somewhere of the central region performed Songkran tradition in differential identity from
another places such as Songkran Festival in Chonburi Province and Songkran Festival of Mon people in the central region as the

following descriptions;

1. Songkran Festival in Chonburi Province

Songkran Festival in Chonburi Province performed as like the inherited tradition. For instance, tradition of rice offering
for the spirit and Tradition of Wan Lai. The tradition of rice offering for the spirit was the folk tradition in several districts; Muang,
Sriracha, Bang Lamung, Phanat Nikhom, Koh Sichang, etc. At present, tradition of rice offering for the spirit was inherited only
Sriracha District for 3-4 days after Songkran Day. The people placed the foods and desserts and also divided them in the small
containers from banana leaves at the beach, then censed and called to invite the hungered spirits eating them. The people
subsequently gathered into a group had eaten all foods. The tradition of rice offering for the spirit in Sriracha District presently
was annually held on 19" - 21* April at the edge of dam in the front of sheriff’s official residence, Koh Loy, Laem Fan, Laem Thao
Thewa and the Municipal Office of Sri Racha District.”

The ritual of rice offering for the spirit got an influence from the tradition of making a sacrifice to the sprits in Chinese New
Year Day and Tradition of Cheng Ming Day by Thais in Chinese bloodline who lived along the coast. In the former time, people

placed the foods on the beach called “the ritual of Kong Khao” referred to rice offering for the spirit.”*
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Forming the sand pagoda at the Bang Saen Beach
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The tradition “Wan Lai” was the meritorious deeds of seaman in the New Year Day, held on 5-6 days after Maha Songkran
Day. “Wan Lai” originated from “Tradition of forming Phra Sai Nam Lai”. People carried the sand from the beach to be useful for
the construction or cover up many areas in the temples. When they arrived the temple, they formed the sand Pagoda for offering
to the Lord Buddha and then joined in the folk recreation, made an off-season offering of robes and other needs to the Buddhist
monks offered the foods to the monks and regaled the foods to all participants. Subsequently, many temples was nonessential
to use the sand, by this reason, the tradition of forming Phra Sai Nam Lai was changed the pattern and name of tradition called
“Wan Lai” or “Tradition Wan Lai”. At present, the tradition “Wan Lai” was annually held in Chonburi Province for the tourism in
Bang Saen Beach and Pattaya Beach during 17" - 18" April which full of many activities; performing meritorious deeds, offering the foods to the
Buddhist monks, sprinkling the water onto the images of Buddha, splashing the water and forming the sand pagoda, etc. Since B.E. 2540,

The tradition “Wan Lai” at Bang Saen Beach was changed to be the tradition “Forming Phra Sai Wan Lai, Bang Saen”.”
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2. Songkran of Mon

A great number of Mon people in the central region
emigrated to settle down in Bangkok and other provinces; Nonthaburi,
Pathum Thani, Ratchaburi, Samut Prakarn and Samut Songkram, etc.
By this reason, the customs and traditions of Mon people had been
inherited in Thailand until now. Songkran was one of tradition which
obviously presented the own identity of Mon people. Songkran
tradition of Mon people annually held on 3 days during 13"-15" April
as an official calendar in the following descriptions;

1. Wan Suk-Dib or The Former Day before Songkran was
the preparation day on 12" April for Songkran Festival. The women
prepared the foods to offer the Buddhist monks and a feast such as
stirred Kalamae, made the rice in an ice water to worship the Songkran
deities and also offered to the monks or the elders in the family.
The intricate process in making the rice in an ice water began from sorting
out the good rice, washed them in the water for 7 times, set up the
stove on the bare court, washed the cooked rice in the wicker basket
or coarse vessel to rub off the resin of rice, poured the boiled water
in the big earthen pot, fumigated the scented candle and floated with
jasmines, prepared the side dishes while eating the rice in an ice water
such as powdered dried fishes, crinite salted beefs, turnips boiled with
coconut milk, salted eggs, pickled garlics, etc.”” The men prepared the
woods and white clothes to build the shrine for placing the oblations
to offer Songkran deities in the next day. The shrine used the four poles
in height of eye level, upper space in width and length of 1 cubit for
placing the trays of foods, built in the southeastern of dwelling and
decorated with white clothes or half of coconut leaves to fasten with

the four poles and made the arch decorated with flowers.
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2. Maha Songkran Day was 13" April called “Wan Kran Khao
Chae”. In the early morning of Maha Songkran Day, the Mon placed
the rice in an ice water on the shrine to worship Songkran deities and
recited the spells for 3 times. **

When they finished to offer a sacrifice to Songkran deities,
they gathered to offer the rice in an ice water to the monks and novices
in many temples and also delivered the rice in an ice water to the
respected elders and also regaled Khao Chae (the rice in an ice water)
to the friends. Saba game and sorcerer’s dance to exorcise evils and
spirits performed in Maha Songkran Day. The two kinds of Saba Mon
were Saba Bon (Saba Num-Sao) and Saba Chang (Saba Toy). Saba Bon
was the play of youngsters in the earthen court in the space under
the house. The women arranged for welcoming the men from other
villages, the men had never played Saba Bon with the people in the
same village but they mostly played in other villages. Saba Bon regularly
played in the width over 5 meters of court, blocked with the wooden
sheet in four sides to keep the Saba out, leveled the ground to be
smooth, polished with Saba. The base of poles around the house were
fastened with banana trees and coconut palm leaves stalk, decorated
with perforated papers like the bunch of Ma Huad. The oblate shaped
of Saba used for the game, Saba made of the inner seeds in the hull
of Saba in the former time. At Present, wood and horn of buffalo or
the brass shaped with a lathe had been replaced of the inner seeds
in the hull of Saba because it was hard to find in nowadays. The plays
of Saba Bon divide in two sides; female host and man from another
village, each side took turns to throw or flick the Saba toy of another
side to overturn. If the player of another side could not overturn it and
would be defeated and was sequestered the Saba in the game called
in Mon language “Eui”. If the defeated player requested to return the
Saba, had to perform as the penalty of winner such as singing, dancing.
Most of men defeated to be frequently punished, it was a good chance

to chat with the woman. #
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Saba Chang or Saba Toy was the sport of young man, preferably
played after the harvest season, played on the court in the width of
6-7 meters, length not lower than 30 meters and surrounded with the
wooden sheets to keep the Saba out. Two kinds of Saba Toy for shooting
and Saba Luke for setting the target, it had smaller size than Saba
Toy. The play of Saba set the five targets in another side of court by
putting in order as like the cross (the middle row 3 units (score 1 point
per unit), 1 unit in each side of right and left (score 2 points per each
side). Both players took turns to throw the Saba from a courtside, each

game throw 6 units and the winner was the player with high score.”
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3. Wan Nao was 14" April, had many activities as same as
Maha Songkran Day. Most of aged persons preferably observed religious

precepts in the temple for 1 day 1 night.

Pouring the water to the monk in Songkran Tradition of Mon People
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4. Wan Thaloeng Sok was 15" April, Mon people had regularly
sprinkled the water onto the images of Buddha and monks in the temple
and then offered a merit and chantry to donate in remember of the
antecedents. In addition, people pleasantly carried the sand to the
temples and also covered up the sand on the roads and pavements
under the beliefs of longevity and auspiciousness in a new year.
Moreover, people prayed while they held the woods with the Bodhi tree
as the beliefs in putting out of misery and peaceful like the bodhi tree.”

However, some districts such as the community of Mon
people, Wat Muang, Ratchaburi Province arranged the ceremony “Annual
Sprinkling the Water onto the Great Images of Buddha” after Songkran
Festival for 4 days, not over 1 week. People offered the foods to the
monks in the morning and then paraded around the community, started
from Wat Muang to sell the fishes for the donation in the alms bowl.
When the parade arrived to the temple, people released the fishes
at the waterside of temple in the beliefs of freeing out of misery and

then sprinkled the water to the monks in the evening.”®
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Respectfully engaged Phra Buddha Si Hing to parade around
the city of Chiangmai in Songkran Day
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Songkran Festival in the North: Tradition of a

New Year.

The Lanna tradition in a new year was annually performed
during 13" - 16" April. April was the seventh month in the lunar
calendar of Lanna.

Songkran Day or Wan Sang Khan Long was 13" April. Wan Nao
was 14" April and Wan Phraya Wan was 15" April. Wan Pak Pee was
16" April as the following details;

1. Wan Sang Khan Long (Songkran Day)

The Lanna New Year on 13" April called “Wan Sang Khan Long”.
The word “Sang Khan” was Songkran referred to the orbit of sun from
the Pisces to the Aries. The northern dialect was diphthong “Kr” “Kh”,
Krab - Khab, Krot - Khod, Makrud-Makhud, Kraruna - Khuna, etc. Thus,
the word “Songkran” pronounced “Sang Khan”. Khun San Khan in the
moral precept of Lanna was the symbol of orbited sun called
“San Khan Pai”.”’ The beliefs in the prediction of “Wan Sang Khan Long”
was similar with the prophecy of Sonkran Deities in the central region.
Khun Sang Khan was dressed in the apparels, held the weapon and
moved his conveyance as the solar calendar of Maha Sonkran Day or
Wan San Khan Long. The Songkran deities who waited to pay respect

him and the forecasts had dissimilarity in each day as follows; *°

o]0}



Fuofind yudmiudysinduas SufindueniesUsziu Sevinie
aonUd Hegneiiala SuUNULYaITNYT Runtin lumaidne Tueen w19aansua

o
% =

Founsd undusedu Viuthudesewiidn MsnszuinuazFeadensou fau
finvetanzdnm NuiugSygymslia

Fudund yudsvudynindvn Swesdifuaiecssiu anenth
1 upriiovsaesdionanthum ueunsuasnuudsiaiien Aunthlumsdie
pefunn wsasnsuideunalus suouse’u Iduruasyndasiuuaznang
U YaneUiluastos vnwwhlsifanad usiguinidnifauailvg vnanseenas
fiFesfoula

oA

Fudenns yudwiudysinduasau dumvssnnduniosUsziv

1
N v v

fiovntiedns edrefegnusedn Butunihuiuunaes s uaniewmiely
yame Tusenidesld wsasnudfounm wuousesu Ituazuds iandye
uauavans 1uszindotzumng

Fuws qudsruisind fufdundaduedossziu fovnde
gneis lednefionln deinanBuuumdsmngames Aumiilunsiians Susen
unaINTUFTeuIEungesy Ududuliidasiiinn dnudeuraunmevunl

s

wazyinnszen Jenedndunn Asaszuin) Inuidnianu

Tuwgwaud yudsusaindvies Tlwgsdihmeaduedensziu

q

v Y

flovniiegnusea flodhenemnadin Busnuurdahdmaes Rumhlumie

wille uvasnuAfediygy sl (Anw) sesu Ululsilulazuan

q o o

= '

Lauenu LLazé’umw%’nmmﬁnwszmLLazsqumﬂﬂgwma AuTanesnLEen
ila%eula 419 91 1 Ae indeavuna

Fuand yudsudjoinden Tngsdduedesussiu flevnde
nszan fednefield ewesq snuuvdnsele wnaniieny Tusonidedlilug

a 19 =

Az iunnideanile ueansuRTaundni U1tssesu Utunuaulnaznatsl

= |

fisn dwvnetlidll anulnamadndivnauadnsvuainiany 41Inaa

1

Tuazindiegn Uszvusgndlgy

Y
|

Fuand yudrudyaisdiden fusnaduedonsedu deddle
fgvnuudievien anaiognas Jedreuuiesy Freda1sionu uounzLAN
vundansn Runthlugiane fuanidedd usasnsuddednunennsesu T
suaziidutuaznanet duvneUlidd sunsedniiuniauganng asduyeni

Wee-duasnysiilaniuuseingl



Sunday: Khun Sangkhan wore the red dressings, put on an
oriental sapphire, held the water lily on the right hand and the shield
on the left hand , standing on the back of white horse, turned his head
to the East, Songran deity named “Pangsri” , standing to pay respect
him. In this year, the city would be attacked by the enemies, had an
illness from the epidemic and many troubles, the affray of people,
without abundance of food grains.

Monday: Khun Sangkhan wore the white dressings, put on Lapis
Lazuli, putting the white lotus behind one’s ear, both hand held the
white lily, slept on one’s side on the back of elephant, turned his head
in the west, Songkran deity named “Manohra” sleeping on one’s side
to pay respect him. In this year, it was rainy in the beginning and middle
of year, the quantity of rain decreased in the end of year, farmed grain
crops were abundant, senior bureaucrats were wicked and anxious.

Tuesday: Khun Sang Khan wore the pale red dressings, put
on the coral, held the discus on the right hand and necklace of sacred
beads on left hand, standing and low one’s head on the back of lion,
descended from the north to southeastern, Songkran deity named
“Monohra”, slept to pay respect him. In this year, it was drought in the
age of decadence, the rice and salts were in high-priced.

Wednesday: Khun Sangkhan wore the black dressings, put on
the lagerstroemia, held the arrow on the right hand and water pot on
the left hand, sat on the haunches on the back of golden peacock,
turned one’s head in the east, Songkran deity named “Rintha” waited
to pay respect him. In this year, the quantity of rain was lessen,
Brahmans and nobilities were self-righteous, bulls and buffalos faced
to the plague and full of epidemic.

Thursday: Khun Sangkhan wore the yellow dressings, put on
the chrysoberyl, held the necklace of sacred beads on the right hand
and the left hand was on lap, standing on the back of yellow horse, turn
one’s head in the north, Songkran deity named “Sukanya” squatted to
pay respect him. In this year, the rain and sunlight were equal, it was
risk to the senior bureaucrats and nobilities, the people faced to the
afflictions, all elephants-horses-bulls and salt were expensive.

Friday: Khun Sangkhan wore the white dressings, put on the
cat’s eye, held the mirroe on the right hand and shield on the left hand,

crouched on the back of buffalo, descended from the southeastern

to northwestern, Songkran deity named “Sida” sat to pay respect him.
In this year, the quantity of rain was high in the beginning and middle
of year, was drought in the end of year, the Brahmans faced to the
commotion, the rice sprouts flourished, the rice and salt were in low
price, people would be enjoyed a happy life.

Saturday: Khun Sangkhan wore the green dressings, put on the
emerald, had four hands, held the spear on the upper right hand, arrow
in the lower right hand, bow in the lower left hand and sword in the
upper left hand, slept on one’s side on the back of rhinoceros, turned
one’s head in the southwestern, Songkran deity named “Maya” waited
to pay respect him. In this year, the quantity of rain was abundant in
the beginning and middle of year, faced to the drought in the end of
year, the court officials were in dangerous, thus, it’s suitable to have
a ritual of prolonging the fortune of country and removing one’s bad

luck with the ceremony as the beliefs and traditions.



(Image source : http://lannainfo.library.cmu.ac.th/lannatradition/newsyear-sangkan.php)

e

g uwasyradeguvesriudmiuisediugiuuuresindmiud Ao “Udwiud erdwiud” Tdnvasluaunainmi

Y
{ <

3959 Yarinduns faneniunniase WSeMmuNTEYRnMINN1 M udnsde st MinuNnveEaN BMLTIR1Y AstuwIng gy

q

[

Jafinalaveliine Suiuusdugieyhauarentudeu wagliresihgfdwg wesliaEsaanmahavazeindsding

g9lu AN LWE]‘UUVLﬁG]’JﬁQ‘TJ’mG] aEm"LsnmuLsawaqmmmumuluﬂsmgmmwummmamﬂm WS A& IUARedyanwal

o

o
1 o

Yosunaituagly ‘uazgaﬂaaﬂaaqmluwwﬁmm WapAIUIIAa LLazmsagmﬂismuw,ﬂuamaﬂwmaammiw"l,amlmwﬂw

Tirhwiuluiutin wagluasierduidudygranfoufaaiiuiulugntnis dlimsdsegluanuussumiiues

wdsnmsvhanuarentudeulutind detsaraeyitussihdiludn (Juaidnlideniy aasluiugdmnud

wazgdsvud uasgnluivindnagaiviseaseny Weduatleadyls wiemafdvieUidlnluivtin anduasldindulesungun

v
v a

Aswe warthsedmduniaffing F9nnuAUEeuad UL ERINsANATEarNIanSInTudwusaadluwiazt fall ™

JuFIILAa DI AU IYeTInE
FUAIYIURADINTIANUTUIUNS

o

01IUFIYIUAADINTINUINSIATT

o

Tudiydaew AU Iuns

o

iudiyiaew AU Iungiaua

o

niudiyuiaew s iuans

o

1 TUAIY IS ADINTIAUTUFIT

Aogiiau maddegiion Jgylse gﬁﬂz?)
Aogiiann maddegitu suylsegiared
Aiagiiargayn nsddegiilvase suylsegiiluaya
Aol e750RUn mmmawa dgyls mmowm
ﬂ?‘a;fﬁ?ﬁmo n1aidlegininea @“’wli oginemes
5
Isogiiinsymion

I

ASegiivios naddag e soyls

1

lse
W?EJUWW WD ﬁ?ﬁﬂflJ@QWﬁ’iﬁ%&/@ﬂ

7]

Sl
A

Wadhsesranenazasiasandn auadtminaenliniuuind fadimrualusis wu Juan sensrunduunud wdiuun

(3

fAaiinmond U lutuil mntdadunmsvhenuareniiomse wazideunenliiymwselvaivianun



The abstract ideology in Lanna tradition was in the patten of
intangible spirits “Tua Sangkhan” in the meaning of “Pu Sangkhan - Ya
Sangkhan”, they had characteristics of the old person with shaggy hairs,
wearing the red dressings, held the basket on boat or carried the wicker
basket on the pathway. They were responsible for sweeping the wastes
in several areas. Therefore, the elders had stratagem to the children so as
to wake up in the early morning for cleaning the house and kept an eye
on Tua Sangkhan. After they completed in cleaning the house, they shot
the gun and lighted the fireworks to expel Tua Sangkhan. However, Lanna
people had never seen them. In fact, Tua Sangkhan was the symbol
of past time, the wastes was all of undesirables or inaupiciousness.
The firecracker was lighten in the symbol of the expulsion for all
viciousness to get rid of them before a new year and
was the warning sign of endless time in a past year. Therefore,

the people had to regard the carelessness in the life.

Zfﬂﬁl/i]’@s/ [ﬁi/ﬂ : https//www.chiangmainews.co.th/page/archives/968 188/]

The Liquid from Soap Pod (Image source : https//www.chiangmainews.co.th/
page/archives/958188/)

After the people had already cleaned the house in the morning, they laundered their clothes in the late of morning

under the moral precept of terminating all passed objects with Pu Sangkhan - Ya Sangkhan. The people went to the waterside for washing and groped

their hairs to expel the vicious or adversity in the old year. The Lanna beliefs considered in the following auspiciousness and misfortune from the

Day of Sangkhan Long in each year;™

Wan Sangkhan Long on Sunday, the auspiciousness was on tongue, misfortune was on breast and inauspiciousness was on navel.

Wan Sangkhan Long on Monday, the auspiciousness was onforehead, misfortune was on breast and inauspiciousness was on fingertip.

Wan Sangkhan Long on Tuesday, the auspiciousness was on nose tip, misfortune was on left shoulder and inauspiciousness was on right shoulder.

Wan Sangkhan Long on Wednesday, the auspiciousness was on lip, misfortune was on nose and inauspiciousness was on back.

Wan Sangkhan Long on Thursday, the auspiciousness was on chin, misfortune was on eyebrow and inauspiciousness was on occipital bone.

Wan Sangkhan Long on Friday, the auspiciousness was on stomach,misfortune was on forehead and inauspiciousness was on lip.

Wan Sangkhan Long on Saturday, the auspiciousness was on shin, misfortune was on top of the head and inauspiciousness was on top of the head.

When Lanna people had already taken a bath and washed the hairs, they put on a flower behind one’s ear as the name of year. For

example, the year of Rat, flower of year was Champak. Lanna people put on Champak behind one’s ear in Wan Sangkhan. They subsequently

cleaned the Buddhist altar and changed the flowers to worship the images of Buddha.
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2. Wan Nao

Wan Nao was an inauspicious day on 14" April. The northern people had the beliefs and
prohibitions in Wan Nao “Do not say any vulgar language or Do not revile with anyone, Whoever reviled
on Wan Nao, the lip was putrid through the year and the person who was rebuked had inauspicious
through the year. Wan Nao was “Wan Ho Wan Da” (Wan Sukdip or the day before a celebration). People
participated in the activities, for instance, bought many things at the market, cooked and offered the
foods to the Buddhist monks and regaled the relations. Menu of foods were Hunglei Curry, steamed
fish with curry paste (Homok), Khao Nom Jok (Kha Nom Tien - Jok referred to pointed), Khao Nom Nieb
(Nieb was the wrap and insert with an end of banana leaf). In the afternoon, people held the basins
or salungs to carry the sand from the river to the temple, people hilariously splashed the water to the
others. They prayed the litany while they were carrying the sand into the temple.”” The flag or Jo Tong
(Cho Tong) was prepared to use “Than Tung” decorating the sand pagoda in the next day, Than Tung
made of color papers which was cut in the shape of triangle or fastigiated for the banner and used the
bamboo for the pole of flag. “Than Tung” was the sacred object for offering to the monk and donated
in memory of dead persons to get the merit and held the edge of Tung to escape from the hell to the

heaven.*
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Some ancient treatises of Lanna had been mentioned that
the belief of removing the misfortune was an inauspicious elimination.
The rituals of removing the misfortune firstly prepared “Sa Tuang”
(the square tray made of fibrous layers on the trunk of banana tree
in the width and length 1 cubit for placing the oblations)* and then
molded the clay in the figure of various trees and animals as the year

of constellation for each person and put in the middle of Sa Tuang as

follows;
Year of Constellation Figure of Tree Figure of Animal
Year of Rat Bodhi Tree Moth/Giant
Year of Ox Bun Nak Tree Dog
Year of Tiger Bamboo Moth/Giant
Year of Rabbit Chompoo Tree Rooster
Year of Dragon Paddy Rooster
Year of Snake Had Tree Moth/Giant
Year of Horse Kae Tree Dog
Year of Goat Thong Kwaow Tree Dog/Fish
Year of Monkey Thong Kwaow Tree Dog/Fish
Year of Rooster Makok Tree Bengal Tiger
Year of Dog Mata Sua Tree Tiger
Year of Pig Lotus Spirit/Giant

After the celebrant had already molded the trees and animals
and later prepared the kitchen utensils, foods and desserts. The popped
rice arranged in 4 sets and four candles to put in the four corners of Sa
Tuang. The celebrant prepared all oblations for moving them to the great
river in the evening of Wan Nao and then read the sacred command for
3 times. After the celebrant had already read the sacred command,
then encircled Sa Tuang around the head for three times and released
it into the river, suddenly washed the hairs with the water from soap
pod, subsequently and returned home and disallowed to turn around

and saw Sa Tuang until arrived the home.”
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w.thairath.co.th/lifestyle/woman/492133)

(Lower image source : https://www.chiangmainews.co.th/page/archives/690083/)

(Upper image source : https.//ww
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Playing Ma-Jok-Khok (image source : https://sineyparadise.wordpress.com/2017/01/29)
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3. Wan Phraya Wan

Wan Phraya Wan was an auspicious day on 15" April, it was
appropriate to preliminarily study the abracadabra and magic, performed
the ceremony of showing respects to teachers, this sacred ceremony to
indoctrinate the art pupils and tattooed. The fresh-food market ended
on this day. Most of people went to the temple to offer the foods to
the Buddhist monks called “Than Khan Khao” and also offered the
three glass water dippers of incenses and candles in the Buddha Image
Hall. The characteristics of three glass water dippers were the big and
high tray with three corners in the size of 1 cubit. Each corner referred
to The Lord Buddha, Buddhist Doctrine and Buddhist monk. People
prayed the litany “Buddho Arahang” while they were placing the
incenses and candles on the first corner, prayed the litany “Dhammo
Pajjattang” while they were placing the incenses and candles on the
second corner and prayed the litany “Sangkho Yathithang” while were
placing the incenses and candles on the third corner and prayed the
litany “Paakamusu” while were placing the incenses and candles on
another one water dipper. They subsequently presented foods offer-
ings to the Buddhist monks and they dedicated the meritorious deeds
and blessed to the participants called “Pan Pon” in the morning. In
the mid-morning, people offered the alms with the sand pagodas. The
people preferably stabbed down the flags on the sand pagodas. In
addition, they dedicated the wooden crutches to hold the Bodhi Tree
called “Mai Kham Sri” (pronounced “Mai Kam Sa Lee”, Sa Lee or Sri
referred to Sri Maha Bodhi Tree). Mai Kham Sri was dedicated as the
moral precept to sustain the Buddhism by the reason that The Bodhi
Tree was the symbol of Buddhism and prolonged the life. The Buddhist
monks in many temples performed the Buddhist sermon titled
the consequence of virtue in a new year to the people in Wan Phraya
Wan. The substance of Buddhist sermon mentioned to the appearance

of Sang Khan and the annual prediction.

People sprinkled the water onto the Images of Buddha and
Pagodas (Phra Chedi). The word “Srong Nam” was written in the
north dialect “Sra Srong”(pronounced “Sara-Sarong”). The word “Rod
Nam” was pronounced in the north dialect “Hodnam”. Sprinkling the
water onto the God was the image of Buddha and sprinkling onto the
Buddha’s relics was the pagoda (Phra Chedi). The pouring water in Songkran
Festival in the north dialect called “Rod Nam Pee Mai”.* Lanna people
poured the water on the hands of revered elders and asked for blessing
in Wan Phraya Wan to pay respect the elders in the Lanna tradition. The

offerings for paying respect to the elders had been prepared as follows;

1. The tray of flowers and the bowl for one pair of candle and
incenses and popped rice

2. Ton - Dok was the flowers were arranged in the wooden
triangle structure and hollow in the middle of it.

3. Mak - Sum was the cluster of dry betel nuts which cleaved
and bunched them before covering on the wooden or metal triangle
structure.

4. Mak - Beng was the cluster of raw betel nuts or Mak - Sud
in the quantity of 24 seeds and fastened with the wooden or metal
triangle structure.

5. Suay - Mak - Suay-Plu was the betel nuts, betel vines, tobaccos
and barks of trees wrapped with banana leaves in the shape of pointed
cone and placed on the tray or Sa Lung.

6. The foodstuffs; mangoes, Marian plums, cucumbers, young
coconuts, desserts, soft-boiled rice, betel nuts, betel vines, tidbits
wrapped with the leaves, cigarettes

7. The chattels; moneys, clothes on the trays or decorated vessels

8. Sa Lung Nam of Turmeric and Soap Pod



After the offerings had been completely prepared, people
paraded to the temple to sprinkled the water on the hands of Buddhist
monks and asked for blessing and then paraded to the elders’ houses
which arranged the place to welcome them. The head of paraded
procession presented the tray of flowers and Sa Lung Nam of Turmeric
and Soap Pod including other offerings to the elders and also pardoned

them.” The elders then blessed as the differential speeches and

immersed the fingertip in Sa Lung Nam of turmeric and soap pod

and later gave a pat on the head to be the symbol of washed hair.”®
The Lanna tradition was dissimilar from the tradition in the central
region which poured the water on the hands of the elders. After the
abovementioned ceremony, people mutually requested for the
permission before politely pouring the water and blessed with the word
“Yu - Dee - Mee - Suk” (get well-being and happiness). Most of men

preferably blessed with the court words while they poured the water.”






Even though people mutually splashed the water but also had the
following folk sports in Wan Phraya Wan;

Playing of Ba-Kone ; put the grains of tamarine or Crabeye beans
in the small cloth bag and alternatively pitched and received between
2 sides of players. If each player defeated, would be inflicted a penalty
with dance or giving some objects to another player.

Playing of Ma-Jok-Khok; was similar with the playing of Laos
Kra-Tob-Mai in the northeastern. The process of playing; placed the small
log on the floor, the player in each side held the end of log and against
one small log with another one small log as the suitable rhythms. The
youngsters competed in an alternative dance with thrust the feet down
between two small logs. If each side was against with the small log, would
be defeated and was inflicted a penalty.

The Playing of Cheuak Kham Khao; Group of players jumped
as the swinging of rope. If the body of whoever touched with the rope,
that person would held the rope to jump by another players.

Playing of Phi Nang Dong was a spiritualism at the courtyard in
the night, the 4-5 women sat in a circle and touched the edge of threshing
basket in the middle of circle and then loudly sang the ancient song.
For a while, the female spirit called Phi Nang Dong haunted one of all
women who still touched the edge of threshing basket. A woman who
was possessed loosened the hand from the threshing basket and dance
with beauteous grace. How long she dance depended on the players, if
they required to exorcise, they had to pull violently her arm and a woman

then became aware of haunting.

4. Wan Pak Pee

The rituals of removing one’s bad luck with a ceremony and
worship all nine celestial bodies in Wan Pak Pee dated on 16" April. The
people prepared “Khao Kao Phun” or “Khao Lod Khro” which made from
Sa Tuang to put the offerings for the nine celestial bodies in it and then
placed the dressings in the front of the principal Buddha Image in the
Hall of monastery and the monks performed a ritual. Each village had a
ritual of prolonging the destiny; cleaning Ho Sua Ban (the spirit house),
performed meritorious deeds for the main pole of house or lighted the
sky rocket in Nan Province. If whoever failed to pour the water on hands
of respected elders in Wan Phraya Wan, they could perform it in Wan
Pak Pee.

5. Wan Pak Deuoen

was the beginning of new month, pouring the water and splashing

the water mutually performed in Wan Pak Deuoen.
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[ﬁiﬂnﬂwuu : https.//travel. mthai.com/region/2088 1 6.htm(]
[IUININAIN : https://hilight kapook.com/view/21062]

(Upper image source : https://travel.mthai.com/region/2088 16.html)
(Lower image source : https://hilight kapook.com/view/210562)

Songkran Festival in the Northeastern: Boon Duan Ha,
Boon Srong Nam

Songkran Tradition in the northeastern region called “Boon Srong Nam” or
“Boon Duen Ha” which was a tradition in “Heet Sib Sorng”. The word “Heet” was
abbreviated from Thai word “Ja Reet”, it was pronounced “H” instead of “R” in the
northeastern language. The word “Ja Reet” had an origin from Sanskrit language
“JaRittara” or “Jaritta” in Pali language. Heet Sib Sorng referred to the traditional custom
in twelve months of northeastern people. People adhered to the traditional custom
of Heet Sib Sorng originated from a fable that “Once upon a time, the city named
Bodhiyan Nakhon full of increasing torment, disorder, illness and poverty. A millionaire
tried to find the cause of disasters, subsequently, a Sangha Supreme finally described
that all disasters occurred from the abandonment in the doctrine of Buddha, by this
reason, people in the city faced to many troubles. If everyone rigidly behaved as the
moral principles and doctrines, seriously adhered to the five commandments and the
eight commandments, the prosperity would shortly return to the city.”

The fable titled “Heet Sib Sorng” was a didactic literature of northeastern
region, was composed in various proverbs but all of them were without any
descriptions of ceremonies. Most of them identified only the course of commitments

in each month. The ceremony of Boon Duen Ha appended the following instructions;

The Epigram of S. Dhammapakdee
If the people in the city sprinkled the water onto the images
of Buddha in all of temples in the fifth month, all of them would be

happiness.”

The Epigram of Wat Ban Kud Rang, Maha Sarakham

Phra Maha Songkran descended from the heaven in New Year
Day, people prepared the flowers, incenses and candles to pay
homage the monks, subsequently they prayed the litany of Chaiya
Mongkhol Sutta and Pahung Sutta and then dedicated the foods
to the monks. The Buddha was the principle leader of ceremony.
The aged persons and elders preferably poured the water from the
turmeric and fragrances to Brahmans, novices, monks and sprinkled

water onto the images of Buddha. #
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Songkran Day of northeastern region commenced in the 15" day of waxing moon in the 5" month, it was the first day of

a new year to make meritorious deeds as the following tradition of “Boon Duen Ha” of northeastern region;

1. Sprinkling the water onto the Image of Buddha The 15" day of waxing moon in the 5" month, the Buddhist monk
respectfully engaged the images of Buddha to wash called “Meu Ao Phra Long” and were enshrined in the almshouse called
“Ho Jaek” or some places temporarily established “Ho Srong”. The northeastern people mixed the pure water, Thai perfume, water
from soap pod and turmeric with the powder to sprinkle the water onto the images of Buddha. The way of sprinkling the water
was dissimilar in various localities; fetched the water with the dipper to sprinkle it onto the images of Buddha, fastened the twigs
of gardenias together to dip into the water and perfused onto the images of Buddha, built the carved wooden rail in the figure
of Naga called “Hang Hod” or “Hang Lin”, used “Kong Pad” to sprinkle the water to the image of Buddha. The characteristic of
“Kong Pad” was recorded by Luang Phadung Khwaenprajan (Jantara Uttaranakhon) in the Ideology of Common Tradition in the

Northeastern Region as follows;

“Kong Pad” made from the internode bamboo by breaking through only one side of item, punched the six holes
around the internode bamboo to be the watercourse, the small tube also punched a hole to squirt the water,
the bamboo was curled up as similar as the wheel of spinner, entirely plugged the outer area with sealing lac.
The completed figure of “Kong Pad” was similar with the corves. A spout was lengthwise more than 6 cubits as
like the gutter on the eaves of house. People filled Thai perfume and fragrances in the spout to flow into “Kong

Pad” and streamed down to the end of tube and then turned around as like the junk or water cycle.”



The water for sprinkling the image of Buddha was the holy
water which cured the illness, exorcised the spirits and inauspiciousness.
Some children preferably crowded in the cellar to receive the holy
water for their auspiciousness, they got a chance to enjoyably take a
bath. The adults were in flavor of filling the holy water into the vessels
to sprinkle their houses or poured the heads of persons who had not
joined the ceremony in the temple. After the sprinkling the water onto
the image of Buddha, people preferably poured the water to the monks.
People invited the monks sitting on the seats to be poured the water
from Hang Lin. Some youngsters carried the water from many sources
to fill in the jars of monks and novices and they pleasantly splashed
the water.

However, it was mentioned in the book titled “The Ideology
of Common Tradition in the Northeastern region that after the people
sprinkled water onto the images of Buddha at 14.00 pm. The monks,
novices and laymen kept the flowers in the forest to pay homage for
the images of Buddha. The thatches fastened in three parts and three
legs like the leg of altar table which had been prepared in the temple
to distribute 1 piece per person for everyone who jointly kept the
flowers in the forest. When everybody arrived the forest, they took off
the bunch of flowers and put them in the fastened thatch and also
arranged in the attractive bush of flowers. While they kept the flowers
in the forest, the music was playing on overture such as Klong Tob (The
figure of drum like tom-tom and skinned over all two sides), Khong and
cymbals. When the flowers had already kept and then offered to the
images Buddha at Ho Srong. The big drum was vibrated in three times
at 07.00 pm. to be the signal of assembling with the people in the court
of temple, the women offered the betel-nuts, betel-vines, cigarettes
to the monks, Songkran Day of northeastern region commenced in the
15th day of waxing moon in the 5" month, it was the first day of new
year to make meritorious deeds as the following tradition of “Boon
Duen Ha” of northeastern region; the men played the mount organ.
They separated to return home at 22.00 p.m. - 2.00 a.m. the man took

advantage to pay court the woman and followed to her home.*

Sprinkling the image of Buddha through Hang Hod

The sprinkling water of images Buddha as the northeastern
tradition performed through 1 month. The people offered the foods to
the monks and performed a wrist-binding ceremony and sprinkled the
water onto the image of Buddha. The people then respectfully engaged
them to be shrined at the same place in the 15" day of waxing moon
in the sixth month called “Ao Phra Kheun”.
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2. Pouring the water on the hands of respectful elders The
pouring water on the hand of respectful elders and asked for blessing had
been performed in the family and in the community by the reason of being
grateful to them and reciprocating with loyalty. The ceremony preferably
arranged in the court of temple or in the marquee after the sprinkling water
onto the images of Buddha and pouring the water to the monks.

The meritorious deeds in the fifth month called “Chak Anitja”
was the offering a merit and chantry to donate in memory of dead
antecedents and perished relations by inviting the Buddhist monks to
perform a benefaction in the house. Some families kept the relics in the
cinerarium of temple, the lineages poured the water on the relics or the
pagodas of relics and offered the flowers, incenses, candles and then the
Buddhist monks performed a ceremony of offering a merit and chantry.

3. Sprinkling the water onto the amulets The amulets was
several charms such as horns of animals; Rhinoceros horn, ivory, fangs
of wild boar, tiny rolled metal amulet inscribed with magic words and
etc. If the people worshiped the amulets in the house , they had to
get the peacefulness and auspiciousness.

4. The ritual of praying “Chaiya Mongkhol Sutta” The people
invited the Buddhist monks praying the litany of Chaiya Mongkhol Sutta
in the marquee at the center of village from the night of 15" day of
waxing moon in the 5" month to the morning of Wan Nao (New year
day). The people offered the foods to the monks at Pham Chai. The
monks prayed “Chaiya Mongkhol Sutta” and sprinkled the holy water
through 7 nights while walking around the village. The people jointly
scattered the sand to get rid of all inauspiciousness and viciousness."

5. Forming the sand pagoda The forming of sand pagoda
in the northeastern region called “Kong Pa Thai” or “Kong Phra Sai”.
Some localities formed Phra Sai in the 15" day of waxing moon in the
5" month. The monks and novices banged the Kong or drum to be
the signal of initialization in forming Phra Sai. The people carried and
heaped the sand to form the pagoda in the shape of Naga and then
decorated with the flags, flowers, incenses and candles. The monks had
been invited to pray in the evening. The entertainments commenced in
the night to celebrate Phra Sai. People offered the foods to the monks
in the next day.

Some communities near the river, people formed the
sand pagoda (Phra Sai) and also arranged the foods at the beach and
then invited the monks performing a ceremony. The people offered
the foods to the monks in the midday and started forming the sand,
subsequently, the monks prayed to celebrate Phra Sai. People splashed
the water and then separated to return home.

6. Splashing the water In the former time, the northeastern
people preferably splashed the water by the youngsters, monks and
novices through 1 month from the 15" day of waxing moon in the 5"
month to the 15" day of waxing moon in the 6™ month. The monks
and novices were not mind to be splashed the water by the women.
The people in some places sprinkled the water in the monk’s house.*
If which year the aged persons and youngsters did not pour or splash
the water, the quantity of rain would be decreased. The splashing water
compared with the dabbling of Naga, by this reason, the people splashed

the water to have the abundance of rain and prosperity of country.”’
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Songkran Festival in the Southern Region: Wan Wang

Songkran Festival in the southern region called “Wan Wang” during 13" -15" April in the fifth month after the harvest season. Which year
had twice of leap months, Wan Wang was in the 6"month. The people stopped to do any activities of earning a living and not said the vulgar
languages. By this reason, the people cleared up to complete everything to have auspiciousness before Wan Wang such as harvested in the paddy
field, finished weaving and not left the undone clothes on the loom. People hoarded the foods and performed as the prohibition through 3 days;
disallowed to husk rice, kept the vegetables, catch the fishes. In addition, people openly placed the mortar and pestle in the house by fastening
the pestles with the white and red threads before immersing the water in the mortar called “Chae Khrok Chae Sak”. The people cleaned the
house, cut the hairs and nails, arranged the new dressing and prepared the new clothes to the respectful elders before an arrival of Wan Wang.

In the night before Wan Wang, the group of “Pleng Bok” widely barnstormed to inform the schedule of Wan Wang and the annual
prediction; the character of Songkran Deity, Wan Athibodi, Wan Thong Chai, Wan Lokka Vinasa and Naga spouted the water, etc. The word
“Pleng Bok” had two origins; 1) the pattern of playing a song to inform the common people 2) Pleng Kra Bog originated from the bamboo canteen
which contained the holy water. When the house-owner was sleepy and not waited to welcome the group of Pleng Bok which went around in
the night. They knocked the stair of house with the bamboo canteen to awake the house-owner. It was believed that which house the bamboo
canteen was broken while it had been knocked, the house-owner would
be out of luck through a year. The group of Pleng Bok had 6-7 play-
ers, consisted of head, chorus, musicians; small cup-shaped cymbals,
wooden rhythm clappers, flute, khlui, drum.*

The people offered the foods to the monks in the festival
of Wan Wang at the temple in the community and then invited the
monks praying while they offering a merit and chantry to donate the
merit in memory of their antecedents to the relics which had been
maintained in “Bua” (mortuary urn). If some persons had not kept
the relics of ancestors, they wrote the names of ancestors on paper
to dedicate the merit to them. Subsequently, the people fastened
the ear of rice with red and white threads in three small bundles and
placed on the tray, the monks performed a ceremony to pay respect
the rice in the temple called “Tham Khwan Khao Yai”. The bundle
of rice through a ritual had been kept on the granary, they were the

sacred objects and shrines for the goddess of rice.”’
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Afterwards the merit ceremony in the morning, the people
preferably performed meritorious deeds by releasing the birds and
fishes and then sprinkled the water onto the images of Buddha. People
then joined in the ceremony called “Sra Hua Wan Wang” referred to
bathing the abbot or seniority in the temple and respectful elders in
the community. The people invited the senior monks or the elders
sitting on the five-tiered pedestal in the characteristic of one-level
rectangular altar, set up the four poles and stretched the white clothes
as like the ceiling. The components of four poles and top of roof were
the symbol of five sacred objects in the meaning of five deities. The
surrounding area decorated with the embroidered filigree design, many
tiered of umbrella and flags. In the day of ceremony, the elders who
had been poured the water dressed in the white clothes, sat on the
five tiered pedestal and turn one’s head in the auspicious direction as
the principles in the following ancient treatise;”

South-West West North-West
Friday Sunday
South North
Thursday Wednesday
South-East East North-East
Saturday Monday Tuesday

The table in an ancient treatise showing the auspicious direction

of the days in the weehk

The day and inauspicious direction had been proposed in the
same table, for instance; Sunday - prohibited to turn one’s head in
the northwestern direction, Saturday - prohibited to turn one’s head
in the southeastern. On the other hand, The auspicious direction was
in the opposite table, for example; Sunday - turned one’s head in the
southeastern, Saturday - turn’s one head in the northwestern, etc. When
the elders sat on the five-tiered pedestal, the Buddhist monks prayed
the litany of Chayanto while the relations were pouring the water to
the respectful elders, they subsequently changed the new dressing
after they had been poured the water and then they sat to listen the

praying.”'

However, some places preferably made the waterspout in
the figure of Naga, the head of Naga was under the top of five tiered
pedestal, spouted the water from the mouth, the body of Naga was
the long tube straight to the tail of Naga in the higher level than the
mouth, articulated the end of tail with the bottom of boat, separated
from the five tiered pedestal. The participants mixed the fragrances with
the water and then entirely pour them in the hull, the monks had been
invited to sit in the five tiered pedestal and flew the water from the
tube as similar as the spouting of Naga. It referred to the abundance,
peacefulness. The inferiors expressed the utmost respectfulness to
the elders by not touching the body of elders. In addition, the women
had been allowed to conveniently pour the water to the monks and
novices.”

The five tiered pedestal had preferably been minted to pour
the water on the hands of respectful elders in the day of performing
meritorious deeds in the occasion of birthday anniversary or Songkran
Day. All of these performances expressed the gratitude and utmost
esteem to the elders which were the specific identity of Southern
Region.

The five tiered pedestal for pouring the water was recorded
in many local literatures of southern region such as a local literature

of Surat Thani Province called “Phra Worawong” and Manohra Nibat.
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After the ceremony of washing the hair in Wan Wang, the
people mutually splashed the water and also played the following
folk sports;”

1. Saba Laek Chaloei The players were divided in two sides,
each side faced another side in the far distance of 6 meters. The female
player of one side set up the Saba and another side shot it with Luk
Koei. If which side successfully shot the Saba, one player of another
side had to be the captive. Each side switched the captive until one
side defeated because all players were the captive of another side and
the defeated side had been penalized to dance or ride on one’s back,
etc.

2. Hurling the Boat was the men sport, created the bamboo
in the shape of long boat in the size of 4 meters, the head of boat was
big and tapering in the end of boat, the bottom in the width of 1 inch.
This recreation was similar with the javelin. The winner was the player
who hurled the boat in the longest distance.

3. Norah Dib had barely played in the night without any
costumes and musical instruments, performed only beating or
rhythmical singing and nominal dance, Norah Dib emphasized only the
improvisation in rivaling the verse of Norah.

4. Chak Mai Khaeng was the folk sport in Chaiya District, Surat
Thani Province. The rule of playing specified that the players had been
divided in equal number and they persuaded the others to cut the logs
in the forest and competed to pull the logs into the temple. Which
player tumbled down or lost the hands from the rope, that player
defeated and suddenly took out of the game.
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Chapter 4

Songkran in the Southeast Asia Region
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Songkran Festival was inherited in Thailand and many countries in the region of Southeast Asia; Cambodia, Laos,
Myanmar and group of Tai people continually maintained their own traditions in Songkran Festival from the past to the
present. Each region performed in the similar customs and practices of Songkran Festival. Nevertheless it was differential in

some cultural procedures and traditions.

Songkran Festival in Cambodia

Songkran Festival in Cambodia held on the day of lunar system and subsequently deferred as the day of solar
calendar during 13" -14™ April. Cambodian people believed in Songkran Day as the legend of Dharmapalakumar won Thao
Kabila Brahma in answering all his questions. Songkran Festival in Cambodia held on three days. The common tradition took
place 3 days before Songkran Day. All people prepared the foods, cleaned their houses and arranged the altars for the deities.
The oblations were composed of five candles, five incenses, five branches of flowers, five bowls of popped rice, two sets of
cooked rice offering under a conical arrangement of fold leaves and flowers, betel-nuts, cigarettes and fruits. The sacrifice for
the deities held on the first day of Songkran Festival. The second day, people offered the foods to the monks in the morning
and carried the sand to the temple in the evening and jointly formed the sand pagoda (Phra Sai) and filled the water into the
jar. The third day was Thaloeng Sok Day of beginning a new era, the monks was invited to pray for the celebration of Phra
Sai, people preferably sprinkled the water onto the images of Buddha, also poured the water on the hands of their respectful
elders and joined in several recreations such as Luk Chuang, Saba, Mon Son Pha, etc. in the court of temple.1

Songkran tradition in the royal court of Cambodia was recorded in the book titled “The Royal Ceremonies of Twelve
Months in Cambodia composed by Okya Theppithu (Cheum Korsame) and Khun Udompreecha (Jab Pin). The characteristics
of royal ceremonies had similar principles with Thailand but also dissimilar in some details of royal ceremonies. For instance,
the royal ceremony in the end of a year during the fourth month called “The Royal Ceremony of Trut-Songkran” was the
same day of the Royal Ceremony of Samphatchorachin in Thailand and the royal ceremony in a New Year during the fifth
month called “The Royal Ceremony of Beginning a New Year”.

The royal ceremony of royal court in Cambodia during the fourth month was “The Royal Ceremony of Trut-Songkran”
or “The Royal Ceremony of Juan Trut” or “The Royal Ceremony of Samphatchorachin” or “The Royal Ceremony of Praying
Catubhanavarapali (Panayaka)”. The word “Trut” or Tarasati referred to rid or dispel. The above-mentioned royal ceremony
was a royal ceremony in the end of former year during the 12""-15" day of waning moon in the fourth month. The monks had
been invited praying the Buddhist’s Mantra at Dheva Winitchai Throne Hall in the grand palace and five marquees around
the grand palace. The holy threads for the fillet, the string of amulets in the shape of triangle or square and Krabong Petch
(made from sugar palms curled like a bird’s head and authenticated with Khmer words and prayed the Pali incantations) had
been dedicated to the Majesty King and then he bestowed them to the royal members and courtiers to put on or hold them
while the Buddhist monks were praying the litanies of Dhammachakka Sutta, Mahasamaya Sutta and Panayaka to exorcise
the spirits and change one’s bad fortune through a ceremony in a new year to have the prosperity and glory to the throne
and country.”

The royal ceremony in the fifth month was the royal ceremony of beginning a new year which held on 3 days as the

following description;’
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1. The First Day of Royal Ceremony

The royal ceremony in the 1% day paid homage to the new goddess or Songkran deities of Maha Songkran formed the sand pagoda
(Walukka Chedi), recited the litany “Phra Paritta”. The Public Works Department of royal court was responsible for establishing the shrine to
worship the goddess in the front of Dheva Winitchai Throne Hall. The shrine had seven pedestals and sheeted with white clothes on every pedestal,
placed a pair of cooked rice offering under a conical arrangement of folded leaves and flowers, a pair of oblation (made from the banana stalks),
five candles and five incenses, five glasses of popped rice, five glasses of flowers, a pair of cigarette tray, two bunches of cultivated bananas or
dainty bananas, a triangle tray with three pedestals and five banana leaves vessels (one banana leaves vessel of rice, two banana leaves vessels
of foods and two banana leaves vessels of desserts), the triangle tray with nine pedestals of desserts. It was an auspicious time to read the sacred
command by an astrologer to respectfully engage the deities all over the kingdom, the deities who guarded all thrones, the deities who guarded
the Angkor Wat. All of them assembled in the ritual of God Blessing to the Majesty King and then he paid obeisance to royalty for three times,
the Brahman blew the conch shell and the royal orchestra produced melody of Thai music called “Sathukarn” for three times to respectfully
inviting the goddess.

The next custom was the royal ceremony of forming the sand pagoda (Walukka Chedi) or Phanom Sai. Cambodian people believed in
the customs and practices of Songkarn Day as the parable titled “Mahasasakara Sutta” which mentioned to the virtue of forming the sand pagoda
(Walukka Chedi) that whoever formed the sand Pagoda to the Lord Buddha beside the river, would be resided in the crystal palace. Whoever
released the animals, would have longevity. Whorver took a bath to the benefactor and the four keepers of the world wrote the name on the
golden sheet and would be gorgeous and brilliant. Furthermore, Cambodian people retold the following parables about the virtue of forming the
sand pagoda (Walukka Chedi).



w

The Preah Thineang Dheva Vinnichay in the Grand Palace, Phnom Penh, Cambodia
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The 1% Parable, The Bodhisattva rebirthed to be the merchant named Barik. He travelled to the beach and persuaded other
traders who jointly speculated to form the sand pagoda as the sign of Chulamanee Chedi in the Tavatimsa Heaven (Daodeung). They
subsequently kept the flowers to worship and clockwised for 3 rounds. As a result, they gonna be rebirthed as the deities (Thewabut) on
the heaven in several lifetimes. When Barik descended from the heaven to the human world, he rebirthed to be Phra Chao Chakrapati
and Phra Chao Ekkarat in several lifetimes until he enlightened to be the God Buddha.

The 2™ Parable, A hunter committed a sin by killing the animals from his childhood and had never performed the meritorious
deeds. A monk took a pity to him and requested his wrapped food. The hunter avoided to offer it but he was unbearable to be
pestered by a monk and he finally offered his one lump of rice. When the hunter passed away and went to the hell, the guardian of hell
asked him what virtue you performed while he was alive. He replied that he had never performed any meritorious deeds, the guardian
of hell then dragged him to an abyss of hell, meanwhile, the fire could not burn him. The guardian of hell dubiously questioned him,
the hunter saw the flame in similar with the robe of Buddhist monk. Therefore, he recalled that he had ever offered one lump of rice
to the monk. By this reason, the prince of devils allowed him rebirthing on the heaven for 1 week. When the time was over on the 8"
day, he had to be penalized in the hell. While the hunter rebirthed in the heaven in the name of “Annang Logangsinee Thewabut”.
In the 6" day, he regreted to be chastised in the hell, therefore, the deity named Suwan Urai suggested him forming the Walukka Chedi
to absolve from the retribution. Annang Logangsinee Dhevabut formed Wallukka Chedi and then offered meritorious deeds. When the
time was over in the heaven in the 8" day, the guardians of hell took him to the hell, Suwan Urai obstructed him and informed that
her husband had already formed Walukka Chedi to the God Buddha, as a result, this meritotious deeds expunged from all of sins. The
guardians of hell insisted to take him to the hell, they had to enumerate the grain of sand in this tumbler. Even though they tried to
count them from the morning to the midday but the grain of sand were endless. The quantity of sand had been enumerates in the
highest point of sugar palm. After the guardians of hell returned to the hell, Annang Lokkasinee Thewabut occupied to the throne
forever and had never descended from the heaven to be penalized in the hell anymore because of great virtue in forming Walukka Chedi.

The 3" Parable, The parable titled “Chao Khikiet Srai” mentioned to a lazy boy who fonded of daily forming the sand and
wallowed around the sand dune beside his house, by this reason, people gave his name “Chao Khikiet Srai”. The Indra had a clairvoyance
to see him, he assigned one deva descending from the heaven to be his wife. He insisted to concern her because he was too child to
earn one’s living. Nevertheless, his parent appreciated the beautifulness of deva, they convinced him until he agreed to spend his life
with his wife. Since the deva stayed with him, his body was well-cleaned and was remarkable to all over city. When the king ascended
to the heaven and had no heir to the throne, the group of high-ranked officials preached fortune with a canopy to search the wise man
succeeding to the throne. The canopy converged on Chao Khikiet Srai, all of ministers respectfully engaged him ascending the throne.

The tradition of forming the sand Pagoda (Walukka Chedi) in Cambodia had regularly performed during Songkran Festival but
also formed it in the occasion of prolonging the life or illness under the belief in the consequence of merit. During the royal ceremony
of Songkran in the royal court, Ministry of Defence obtained the sands from the mountain “Srai Khao”, City of Longwaek, Kam Pong Cha
Nang Province for dedicating to the Majesty King. The royal officials prepared the red sand from the river for the royal members and
the royal palace officials. The sand pagoda (Walukka Chedi) had been performed in Wat Phra Kaew of Cambodia and then the royal
Brahman prayed the sacrificed litanies, the Majesty King entered into the hall of monastery and the monks prayed the litany of Phra

Paritta in the 1* day of royal ceremony.
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The Temple of €merald Buddha, Wat Ubosot Rattanaram, The Royal Temple in the Grand Palace, Phnom Penh, Cambodia (Source: Chatphisit Pakhanee)
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2. The second Day of Royal Ceremony

At 09.00 a.m, the Majesty King or royal envoy royally proceeded to offer the foods to the 40 monks who prayed the litany of Phra
Paritta. After the monks ate the foods in the morning, the Majesty King offered an alms and the monks expressed gratitude after the Majesty
King contributed to a charity fund and departed to the grand palace. At 14.00 p.m, the monks who prayed the litany of Phra Paritta joined in the
ceremony of pouring the water from the jar. The men offered the clothes and also pouring the water to the monks while the classical Thai orchestra
was striking up the songs “Long Srong” or “Traw Piang Pia”. After pouring the water, the monks had been dedicated the articles; the feature fans
or paper fans, handkerchiefs, soaps, the leaves of tea, white sugar, cigarettes, matches and clothes of bathing. Cambodian people believed in
pouring the water from the parable titled “Pupaphachadok” in the Pannasajataka that “whoever poured the water to the Buddhist monks, one
would rebirth to be the Indra, Phra Maha Chakrapat followed the path of the enligshtenment and was without any illness.

After pouring the water, the monks gave the preachment and chanting in unison in the hall of monastery at Wat Phra Kaew in the
grand palace. The three monks gave a sermon and catechism in The Tripitaka Vinayapitaka including the consequence of virtue in Songkran Day.
The monks had been then invited praying for the offering a chantry at the two great pagodas beside the hall of monastery. The great pagoda in
the north maintained the royal relics of Somdech Phra Norodom Borom Dhevavatar and the great pagoda in the south maintained the royal relics
of Somdech Phra Hariraksa Rama Isarathibodhi.

The 2™ day of royal ceremony, the officiant prayed the litany to the sand pagoda referring to “ordination”. Whoever could not

obstruct, otherwise, one would be penalized. After the celebration of Walukka Chedi, the people kept the white clothes which wrapped the pagoda.

ifoYo)



el

adov ﬂ'
6. WISIIBUWDBIUN
Dunsyswisndntulutiui o suduiuedan fefidasdunsenian nseduluiuananasahfiywun WesuiiSinsanussnanunss saunsy

LY a

nthiuminn ntunszidsiuRuanIUseiudiysun Runseinasludifirusnausydriutug wsmuallahonedmivase Wewasafidiadaoansy

s

anedouna Fudunisussyunssswemyasd guuiwazsiungawasiuiien Wesunsanei-dieou laun Weu dieu wazeenlll mndunsyse

WAYRAIEaeisuIN TuvafefudlisnneanilauniSauuansiaeu oUszaognslauInmsunaenannsziung wasiissutnimsdaan
WianansnuaNdsnanonsziduiufu (rsafuisaunsmauy uarisrsdalunaiiotmseivanidnevetine) dmsuiBauiuansaau tendnly

v
o a

Tuwnaaudonszulsn warluadfonssumanfansyaaindldonannsussgmuusiiies UsuindunaduihuesorhivmsdaaluiSyysisamszaus]
(WELRBUNTEYUUNTTY) UnY

pdrnmssdusiuiuaieosniuanedeuseanninenii wasaSeAumsisietudy nsmburniheu o 1n Fuaunuii o onedusuny
AU 1Uaia1§ﬂwixé’quéiumzaﬁwimg @ulng) ntuadanszsiiiiuiniuanedonsnannielu LLﬁamw@‘ummﬁmnﬁwaxmmaﬁsﬂmﬁmqEJL‘f’Ju
dunuauiiaUluasaimsndunisadeiunseevis luefndulimmennsziunsing wazansum Tuiuil o wildondnlulufsmanssumandansyda ind
1l

oehlafiony nevsmitasnauiiutindvesediinn gt SailwssseiBununiiny fedatudunisdunsrosdlifeatuiisuins luofs
Fotulutudl ¢ dosnntuil « fasimsudaneet souiosnianiadounniuiud « Mdnanudunmsasaimszdunszosd fnsfiuudnseinwinanuunsal
WvUTUSR Uarnse o] o vensesslunsrusuTe T wariinisamsengniaidlunssususvts fatywsriandunisanss fuSone s suenszass
funasmszUing wasdmanaseadusuaian’

3. The Third Day of Royal Ceremony

The Royal Ceremony of pouring the water performed a ritual in Wan Thaloeng Sok, the astrologer prayed for preaching the threefold refuge
in the front of shrine, the Majesty King royally proceeded to reside on the throne with four posts, turned his head to the daily auspicious direction.
The Brahman wrenched and poured the water to the Majesty King. After the completion of ritual, the royal members, counselors, militaries in the city
and provinces dedicated the candles, Thai perfumes and flowers to the Majesty King but the royal members offered the beeswax candles, meanwhile,
the chief of staff held maneuvers to be looked upon by the Majesty King in the royal ceremony “Sanan Chaturongkhasena” and all of royal officials
also drank an oath of allegiance to give a loyalty for the Majesty King which was similar with The royal ceremony of Khachain Trasavasanan and the
royal ceremony of Srisajjapanakala. The royal ceremony of Sanan Chaturongkhasena was revoked in the Reign of Somdet Phra Norodom. Moreover,
the assembly of nobilities from the provinces was abolished and then converted to have an audience with royalty and drank an oath of allegiance in
the royal ceremony of celebrating the King’s Birthday Anniversary in the Reign of Phra Bat Somdet Phra Si Suwat.

After the Majesty King had been congratulated by the counselors of royal court completed the ceremony of drinking an oath of allegiance.
The Majesty King brought one bottle of Thai perfume which the first minister as the representative of all people dedicated to the Majesty King to
sprinkle the water onto the bronze images of Buddha in the large bowl. Subsequently, the Majesty King royally proceeded to be congratulated by a
senior official of the inner court as the representative of all people and the Majesty King then brought the bottle of Thai perfume to sprinkle the water
onto the image of Buddha in the final ritual. In the former time, the Majesty King looked at the boxing and wrestling in the third day of royal ceremony
and was finally cancelled in the Reign of Phra Bat Somdet Phra Si Suwat Maneewongsa.

However, this personal royal ceremony of Songkran in a new year for the royal court of Cambodia formerly took place in the fifth day of royal
ceremony since the boxing still held on the fourth day. After the boxing was cancelled, the royal ceremony was moved up to the fourth day. The
Majesty King personally sprinkled the water onto the images of Buddha and invited the monks praying to offer a merit and chantry to the royal relics
of the Kings and royal relics of royal members in the hall of relics in the grand palace. In addition, Walukka Chedi was formed in the grand palace and
the monks prayed the litany of Phra Paritta. In the next day, people offered the foods to the monks gave a sermon to celebrate Phra Walluka Chedi.



The pagoda for

Phra Norodom Si
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Songkran Festival of Laos

Songkran Festival of Laos called “Boon Pee Mai” mostly held
on 4 days during 13" — 16" April. The 1% day called “Wan Sangkhan
Long”, the 2™ day called “Wan Nao”, the 3“day called “Wan Sangkhan
Kheun” and the 4" day called “Wan Hae Phra Bang”. Laos people
believed in the legend of Songkran titled Dharmapalakumar and Thao
Kabila Brahma as similar as Thailand and Cambodia. Songkran Festival
in Luang Phra Bang had the following descriptions;

1. Wan Sangkhan Long The tradition of respectfully
engaged and sprinkled the water onto the images of Buddha, the aged
persons called “Sarawat” were the representative of community who
announced to jointly perform meritorious deeds and prepared Thai
perfume which formerly mixed the turmeric and fragrant flowers in
the water and may be blended the perfume in the present. When
all of them arrived at the temple, the images of Buddha had been
transferred to be shrined at the Sermon Hall in a monastery or at Na
Sim (Ubosot) and then they sprinkled the water onto the images of
Buddha. The ancient word of Laos people “The blossom in the cave,
the rain water fell only one time per year”* was comparable with the
image of Buddha was sprinkled the water only one time in the annual
Songkran Festival. The water through the ceremony of sprinkling the
water onto the images of Buddha was the holy water. Laos people
preferably brought the receptacle to keep the holy water for a perfusion
to the lineages, beasts of burdens, dwellings and paddy fields to have
an auspiciousness. Laos people also respectfully engaged and sprinkled
Thai perfume onto the images of Buddha in their houses.

Furthermore, Laos people formed the sand pagoda called
Tob Phra Sai” in the Festival of Wan Sangkhan Long. The youngsters
preferably formed the sand pagoda at the sand ridge beside Khong
River and then dedicated the sand to the monks to be useful in the
public activities.”

[ww : https//travel. mthai.com/world-travel/1 7799 7.htm{]
https.//travel.mthai.com/world-travel/1 7799 7.html)

(image source :

Wan Sangkhan Long was the last day of old year, Laos people
went shopping to prepare all articles for performing meritorious
deeds. At present, Laos people were in flavor of buying the flags of
Lord Buddha and fortuned flags for the annual prediction. They were
plunged down on the sand pagodas at the sand ridge beside Khong
River. The flags were stabbed down instead of decorating the flowers
in the former time. Moreover, Laos people soared the fortuned floating
baskets (made from the banana leaves). They had been contained with
bananas, sugar canes, black rice, red rice, flowers, marigolds, the leaves
of green betel-vines, incenses, candles, also cut nails and hairs into the
banana leaves vessels, then floating them in Khong River to end one's
misfortune and sadness.’

The vibe of market at Luang Phra Bang in Wan Sangkhan Long
was recorded by Luang Tuayhanraksa (Phoem) in the long lyrical poetry
titled “Nirat Luang Phra Bang” that "He was the Secretary-General of army
who accompanied with the Field Marshal Chao Phraya Surasakmontri
(Jerm Saeng Chuto) in the position of grand marshal named Jamuen
Vaivoranat while moving the troops to conquer the Chinese enemies at
LuangPhra Bangin The Rattanakosin Era 104 (B.E. 2428). Luang Tuayhanraksa
mentioned to Laos people that both of wealthy and poor ladies went to
buy many articles in the market, they put on several beautiful dressings,
Pha Sin weaved by golden silk and differential patterns, wore the
bracelets on the left and right wrists, their buns were decorated with

glisten ornaments and flowers.’
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Pu Yeu - Ya Yeu in the Parade of Phra Bang (Source: Thanakrit Laorsuwan)
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2. Wan Nao The palanquin of Thao Kabila Brahma, Buddhist supreme patriach, Songkran Lady
(Nang Songkran) and all six beautiful ladies as the representatives of Thao Kabila Brahman's daughters had
been paraded around the city of Luang Phara Bang after the Buddhist monks prayed the litany. The parade
of palanquin started from Wat Mahathat to Wat Chiang Thong, Pu Yeu - Ya Yeu (The antecedents of Laos
people) and Singha Kaew - Singha Kham jointly danced in this procession.

The legend of Pu Yeu - Ya Yeu was recorded in the Annals of Lan Chang and the Parable of Khun
Bu Lom that “ When Khun Bu Lom (Khun Boromracha) descended from the heaven to govern the human
world. Subsequently, Krue Khao Kad enlarged and spreaded over the sky and eclipsed the sun, Khun Bu
Lom assigned his subordinates cutting them but anyone failed to get rid of it. Thao Yeu and Thao Ya (or
Pu-Yeu Ya-Ngam in the parable of Khun Borom) volunteered to cut them within 3 days 3 nights under the
condition “when they passed away, Laos people had to sacrifice to their spirits and when they were death
and rebirthed to be the goddess. Laos people in Luang Phra Bang would respect Thao Yeu and Thao Ya as
same as their antecedents.® and regularly called Pu Yeu - Ya Yeu in the end of all words; Kin-Yeu, Ma-Yeu
Non-Yeu or “Ma-Yeu Kwan-Yeu” in the ritual of commiserated with hearten.

Furthermore, some legends mentioned that Pu Yeu - Ya Yeu associated with an origin of human
world, for instance; Phraya Thaen assigned Pu Yeu - Ya Yeu descended from the heaven to the human world
during the deluge. If they stepped to anywhere, the flood would become the earth. Another parables
mentioned that Pu Yeu - Ya Yeu Thao Lai and Mod Ngam descended from the heaven and carried the big axes
on the shoulder to exorcise the evils and tree nymphs and also established the kingdom before Khun Bu
Lom descended from the heaven to administrate it.

The beliefs in the ancestral spirits called “Pu Yeu - Ya Yeu” had been replaced with the
respectfulness to Thaen Spirit or goddess in the Reign of Chao Fa Ngum. The masks of Pu Yeu - Ya Yeu were
the representatives of ancestors by the reason that the Buddhism preliminarily distributed in the city of
Luang Phra Bang, the beliefs in the ancestral spirits had been harmonized with the Buddhism. The masks of
Pu Yeu - Ya Yeu were a part of offertories in the rituals of processions “Hua Muang Hang Muang” or “Khuen
Ho Thang” including the royal ceremony in the court, especially the Royal Ceremony of Coronation for the
Majesty King and the Royal Cremation of Lan Chang King. ° In the Reign of Phraya La Saen Tai respectfully
engaged Phra Bang from Wiang Kham to Luang Phra Bang and also invited Pu Yeu - Ya Yeu joined in the
Solemnized Ceremony of Phra Bang. By this reason, Pu Yeu - Ya Yeu changed their status from the ancestral
spirits to be the “Royal Deities” to guard Phra Bang, the abovementioned beliefs signified to the harmony

of primitive beliefs and the beliefs in Buddhism."
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Pu Yeu -

Ya Yeu in the Parade of Phra Bang (Source: Thanakrit Laorsuwan)
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The miniature of Pu Yeu - Ya Yeu had the characteristics of
human figures, the heads made of carved woods, oblate faces, painted
with red color on faces, the movable mouths, were untidy long hairs
all over bodies. The models of Singha Kaew - Singha Kham were the
carved wooden masks, painted with gold color on face, long noses, the
mouths were agape, tongue-tied and movable, were untidy long hairs
all over bodies, had two puppeteers like the performance of Chinese
Lions. Singha Kaew - Singha Kham were the animals which Pu Yeu- Ya Yeu
had gotten from the Himmapan Forest, they had tremendous
supernatural power. Laos people in Luang Phra Bang preferably
assumed a name of their sons with the front word “Singha” to have
an auspiciousness such as Singha Kaew, Singha Kham, Singha Rat, etc.
All these miniatures had been maintained in Ho Muang (Ho Thewada
Luang) in the monastery of temple. Ho Sua Muang had been
permanently closed and opened only Songkran Day. People respectfully
engaged the miniatures of Pu Yeu - Ya Yeu in the arrival of Songkran
Day to sacrifice in the ritual of Liang Phi Muang and also respectful-
ly engaged Pu Yeu - Ya Yeu joined in the procession.'" Laos people
faithfully sprinkled the water onto Pu Yeu - Ya Yeu and rubbed their
heads by themselves with the holy water. Somebody requested the
hair on the body of Pu Yeu - Ya Yeu which made from the fibre crops
and then transformed as the cotton thread to fasten the wrists of their
lineages. In the day of sprinkling the water to Phra Bang, Pu Yeu - Ya Yeu
were the first couple who sprinkled the water onto Phra Bang in
the meaning of the acceptance in Buddhism beliefs, additionally, .
the rounded dance of Pu Yeu - Ya Yeu in the parade referred to
the communication with Phraya Thaen to confer the fertility for the
community and also related with the legend of Pu Yeu - Ya Yeu who had
been assigned from Phraya Thaen descending from the heaven to create
the human world. When Pu Yeu - Ya Yeu stepped to anywhere, all of
them became the earth, it reflected to the territories where the Buddhism

had been originated from the world creation of Pu Yeu - Ya Yeu.”
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3. Wan Sankhan Kheun wan Sangkhan Kheun was the
New Year Day. Laos People were in flavor of making meritorious deeds,
offered the foods to the Buddhist monks and paid respectfulness to the
significant Images Buddha and great pagodas. Some families sacrificed
in the ritual of Su Kwan Heun or Songkran tradition of Luang Phra Bang
in nowadays and Laos people ligshtened the incenses and candles,
then placed the flowers along the way to worship the guardian spirits.
Laos people preferably offered the foods at Phra That Phu Si had been
enshrined on the mountain in the downtown, additionally, they placed
the sticky rice, desserts and sweets at the capital of stairs in the upper
ascent to Phra That Phu Si in order to perform the merit and offer the
alms to all nomadic spirits. Meanwhile, Laos children and poor people
kept the desserts and sweets. When Laos people arrived at Phra That
Phu Si, then they paid respect and placed the flowers in the cone of
banana leaves to pay respect at the base of pagoda. Someone threw
the small lump of sticky rice for the prediction and then they paid
homage to the images of Buddha in the upper hall of monastery. In
the afternoon, people paraded Nang Sangkhan to respectfully engaged
Thao Kabila Brahman’s head from Wat Chiang Thong to Wat That Noi
to pour the water on it and then most of Laos people merrily splashed
the water.”

In the former time, the vibe of splashing the water by Laos
people in Songkran Festival of Luang Phra Bang preferably used the
dippers for fetching the water and muds as same as the northeastern
people in Thailand. The elders or monks allowed to be splashed the
water. Luang Tuayhanraksa (Phoem) mentioned in Nirat Luang Phra Bang
that Laos people mutually splashed the water and painted one’s face
with the crock from the bottom of pot as similar as Songkran Festival
in the central region of Thailand.”

Laos people put on all beauteous dressings to join in the
parade of respectfully engaged the images of Buddha. They prepared
the water pots to faithfully sprinkle the water onto the Buddha Images,
most of drunken men who wore the loincloths uplifting to their thighs
would be at full occupancy to see the attractive women and composed
some verses to them. The group of women intend to splash the water

and painted the faces with the crock from the bottom of pot to the

monks, ministers and young royal pages, they rapidly ran away to avoid
the water and crock. However, they were without any angriness and
abhorrence to all of them. In addition, some people squeezed the
water out from some kinds of vegetable leaves, then mixed them
in the water and splashed to the others. As a result, the poisoned
water were the cause of urtication. Moreover, most of Laos people
participated in the procession of respectfully engaged the Images of

Buddha on the palanquin.




YUIUUVWIEUN [VU1 : https//www.khaosod.c

th/around-the-world-news/news _892850]
The Parade of Phra Bang (image source : www.khaosod.co.th/around-the-world-news/
news 8928560)
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4. The Day of Sprinkling the Water onto Phra Bang
Phra Bang was respectfully engaged from Ho Phra Bang in the Grand
Palace of Luang Phra Bang to be shrined at Wat Chiang Klang in the
previous times. The Majesty King royally proceeded on the elephant
to sprinkle the water onto Phra Bang. Subsequently, this tradition was
revoked in B.E. 2505. At present, the procession of Phra Bang was
worshipfully engaged from The National Museum of Luang Phra Bang
(the ancient palace of Luang Phra Bang) to be shrined at Wat Mai Suwan
Phumaram to give a chance to Laos people for sprinkling the water onto
Phra Bang through 3 days. When the procession of Phra Bang arrived at
Wat Mai Suwan Phumaram, Pu Yeu - Ya Yeu was the first couple who
sprinkled the water onto Phra Bang. Phra Bang was the sacred image of
Buddha for Laos people. The legend of Phra Bang had been recounted
that Phra Chulanagadhera of Lanka collaborated with the people in
establishing the image of Buddha in the attitude of persuading the
relatives not to quarrel and also maintained the relics of Lord Buddha
inside the image of Buddha. The governor of city named Indrapatta
subsequently requested Phra Bang from the governor of Lanka city to
shrine at the city of Indrapatta. When Chao Fa Ngum then established
Lan Chang Kingdom in B.E. 1896-1936, the governor of Indrapatta city
conferred Phra Bang to Chao Fa Ngum to initially shrine at the city of
Wiang Kham. The Annals of Luang Phra Bang City was recorded that
“when the procession of Phra Bang arrived the city of Wiang Kham”,
Phraya Wiang Kham put a great deal of faithfulness and then requested
Phra Bang to pay obeisance to it. Chao Fa Ngum finally offered Phra
Bang to shrine at the city of Wiang Kham for a while.” In the Reign of
Phraya La Saen Tai during B.E. 2029-2039, Phra Bang was respectfully
engaged to be shrined at the city of Luang Phra Bang. In Thonburi era,
Phra Bang was then respectfully engaged to shrine in Bangkok. When
King Rama | ascended the throne, he conferred Phra Bang to Phra Chao
Nanthasane and respectfully invited Phra Bang to be shrined in the city
of Wiang Jan. In the Reign of King Rama ll, the city of Wiang Jan had been
attacked in the battle of Chao Anuwong and Phra Bang was respectfully
engaged to shrine at Wat Chakrawatrachawat Woramahawihan. In the
Reign of King Rama IV was kind enough to return Phra Bang to the city

of Luang Phra Bang.

YUIUBVINTSUN [I7: SUNGA AD0FITI]

The Parade of Phra Bang (Source: Thanakrit Laorsuwan)

Although Laos people performed in the above-mentioned
traditions, they also performed as the tradition of pouring the water on
the hands of respectful elders or monks by the youngsters in Songkran
Day. In the former time, the royal tradition in the court of Laos, the
Majesty King was kind enough to use the sacred water from seven
caves for pouring the water to the monks as mentioned by Luang
Thuayhanraksa (Phoem) in the long lyrical poetry “Nirat of Luang Phra
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Songkran Festival in Myanmar

Songkran Day in Myanmar pronounced “Da Gyan” referred to
the orbit of sun from the Pisces to the Aries, the duration from an old
year to a new year and the purification for having an auspiciousness
and prosperity.'’

In the former time, Songkran Day of royal court in Myanmar
was recorded by Sir George Scott in the book named “Upper Burma
Gazetteer” titled “Palace Custom” and then Somdej Phra Chao
Boromwongthoe Krom Phraya Damrongrachanupab translated and
published in the book named “Monarch Law of Myanmar” which
described the following Songkran ceremony in the royal court of Myanmar
during the fifth month;

The 1% Day, the nobilities paraded the sacred water from
Irawaddy River in the earthen pot, decorating with the flowers for
dedicating to the Majesty King and then performed a ceremony of
reciting the incantations over the sacred water and divided the holy
water to sprinkle the significant Buddhist Pagoda in the city of Mandalay

and Amornpura.

The 2™ Day, the Majesty King and the Queen royally proceeded
to wash their hairs and then the Brahman blessed to them, they
subsequently ate the rice in the ice water mixed the water from the
fresh flowers called “Khao Chae” on the throne in the Hall of Royal
Ceremony in Phra Maha Montien Kaew. The Majesty King was kind
enough to regale the royal members and senior royal nobilities who
joined in the banquet and enjoyed with the theatrical performance.

The 3“ Day, The Majesty King royally proceeded to associated
with the higher ranking of nobilities in the Main Hall of Maha Prasat.
The ministers and many senior officials in the city had an audience
with royalty and also drank an oath of allegiance. Subsequently, the
Majesty King royally then proceeded to the Main Hall to be received in
audience by the honorable ladies and also drank an oath of allegiance.
However, the people mutually splashed the water in the official holiday
during Songkran Festival through 3 days."®

The Burmese people believed in the legend of asking the
riddles between Phra Indra and Thao Ajibrahma which was similar
as the legend of Dharmapalakumar answered the questions of Thao

Kamila Brahma in Thailand. Thao Ajibrahma defeated to the Indra and
his head was cut. Phra Indra then placed the head of elephant instead
of his head, the daughter of Thao Ajibrahma respectfully engaged
Thao Ajibrahma’s head to make sacrifice in every year (See chapter 1).
The common tradition of Songkran tradition in Myanmar held on 5 days
in the same time of month “Da Ku La” as same as April in Thailand.

Songkran Festival in Myanmar held on five days as follows;"”

1. The Initial Day of Songkran Festival The Burmese
language called “Aa Gyo ne”, it was the preparing day of Songkran festival
on 13" April. The Burmese people built the stage of performances and
also prepared the foods for offering to the Buddhist monks and regaled
them to the participants in the next day of Songkran festival.

2. The 2" Day of Songkran Festival The Burmese
language called “Aa Gya Ne” Songkran festival on 14" April. The Burmese
people offered the foods to the Buddhist monks and regaled the foods
to the participants in the Ceremony. The formal opening ceremony
of Songkran Festival was presided over by the chairman and then he
immersed the twigs of Java Plum in the water dipper and perfused
all participants. The performance on stage and splashing the water to
feel soothed in the summer and purified all inauspicious things in the
old year. In the former time, the people had been only perfused the
scented water from the silver dipper with the treetops of Java Plum on
the shoulders of persons who mutually splashed the water.

3. The 3™ Day of Songkran Festival The Burmese
Language called “Aa Gyad Ne” Songkran festival on 15" April.
The Burmese people believed that “Da Gya Mung (Phra Indra) descended
from the heaven to the human world and accompanied with his driver
called “Ma Ta Li” (Ma Tu Li) by residing on the royal chariot so as to
record the virtue of human on the golden plate,(Burmese language
called “Schawe Pe La” and also recorded the vices of human on the
parchment of dog (Burmese Language called “Kwe Ta Ye”) *. Most of
Burmese people preferably observed the precepts, listened to sermon,
offered the alms and said without any vulgar words. In addition, they
filled the water and flowers into the sacred pot called “Ta Oh” and
placed it in the front of house. The seven kinds of propitious leaves in
the sacred pot were the coconut leaves, treetops of Java Plum, Neem
leaves, jujube leaves, Gramineae grasses, soft twigs of Ceylon iron



wood and unlimited kinds of flowers.” This sacred pot was placed in
the praying ritual in the temple to expel all inauspiciousness on the 1%
Day of each year. When Indra returned to the heaven in the next day,
the Burmese people placed the flowers and perfused the water around
their houses to have an auspiciousness and luckiness in a new year.”

4. The 4" Day of Songkran Festival The Burmese
language called “Aa Thae - Ne” Songkran festival on 16" April as similar
as Wan Thaloeng Sok of Thailand, the Burmese people merrily splashed
the water. The people believed that Indra returned to the heaven and
the sun fully orbited to the Aries.

5. The 15 Day of a New Year The Burmese language
called “Nid Sun -Tha Yae Ne”, the first day of a new year on 17" April
or Wan Pak Pee. The Burmese people arranged the perfumes, the
water from Soap Pod and the tray of oblations for asking the forgiveness
which consisted of clothes, appliances and parcels of foods to offer
the respectful elders. Some places held the esteem ceremony for the
aged persons, the Burmese language called “Aa Thae Gyi Pu Saw Pwae
to apologize them. Moreover, Burmese people preferably released the
birds and fishes and also set up the alms house to give the foods to
the passers called “Za To Dee Tha”. The five or nine Buddhist monks
had been invited in the sacrificed ceremony which performed at the
three or four junctions of village to pray the sacred litany while offering
the foods and also dedicating the meritorious deeds to the nomadic
spirits. The people prepared the foods, desserts, fruit, and beverages
to regale the participants in the ceremony and also arranged the rice,
water and sand to offer the Buddhist monks in the ritual of praying the
litany “Phra Paritta Sutta” and then the people took the sand which
already recited the incantations over them and swashed the sand
around their houses to exorcise the spirits, evils and inauspicious things
and then they had gotten the sanctity and auspiciousness of life in the
first day of a new year.

The Burmese people preferably made Songkran rice
(Khao Chae) or Da Gyan Tha Mut was the rice in an ice water to regale
the participants in Songkran Festival, was immersed in the fumigated
water with the candles. The side dishes of Khao Chae were parched
serpent-headed. Other popular food in Songkran festival were the
fermented rice flour noodles eaten with banana stalk curry, fishes fried
with rendered onions (Nga Yan Chaw Gyo) and mingled raw mangoes
(Ta Yae Chin To).”” The desserts of Songkran festival were the mixed
desserts (Shwe Yin Aye); big drops of sago palms, seeds of sweet
basils, jellies and rice noodles with coconut cream and sugar including
“Kha-Nom Luk Loy Nam” or “Kha-Nom Tom Khao”, the Burmese lan-
guage called “Mong Long Ye Bo”. Kha-Nom Tom Khao of Myanmar was
differential from Thailand by the reason that Thaiingredients which filled the

coconut shavings and simmered with sugar but Burmese ingredients filled
L,

only the lumps of palm sugars and perhaps filled the tiny fiery chil

[ﬁ@? : https:.//www.sanookholidays.com/travel-info]

(image source : https://www.sanookholidays.com/travel-info)
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Songkran Festival of Tai People

Songkran Festival of Tai group was described in the similar legend as though the legend of Songkran Festival
in Thailand titled Dharmapalakumar and Thao Kabila Brahma. The legend of Tai people mostly described the origin of
splashing the water in Songkran Festival that the person in the legend was cut the head, if his head dropped on the
earth, the drought would suddenly occurred or the fire extremely burnt the earth, by this reason, his head would be
watered in every year to protect all ruins. Furthermore, the legend of Tai people in the southern region mentioned to
Khun Sang was cut his head by his 7thwife and also mentioned to the legend of Phraya Mara was cut the head with
his hair by the 12" wife, etc.””

The Songkran tradition of Tai group was called in the dissimilar titles such as Poy Sang Jan (Songkran), Poy Son

Nam or Poy Sad Nam. The following description of Songkran Festival for Tai people;

1. Tai - Dehong
was the community of Tai-Yai who lived in the southern of Dehong prefecture, Yunnan Province, China.
The word “Dehong” referred to the South of Khong River and Salween River. The following Songkran tradition of

Tai-Dehong held on 3 days called “Poy Sang Khan” and was pronounced “Poy Sang Jan” by the people of Tai-Dehong;

2. Wan Sangkhan

was the last day of a year, Tai-Dehong persuaded to keep the flowers called “Mak Koh Soi” which annually
blossomed in the period of Songkran Festival to decorate the waterspout in the figure of Dragon or Great Naga for pouring
the water to the Buddhist monks called “Kong Swan” or “Kongson”. All of people who kept the flowers prepared
the foods to lunch in that area and returned to the village in the afternoon. The people who did not join to keep the

flowers banged the gongs and drums to welcome all of them.”

3. Wan Wang

was the end day of a year or a new year. Some years had 1 day or 2 days. The people made the dessert of
Songkran Festival, it made from the sticky rice called “Kha-Nom Khao Mon” as like“Kha - Nom Tien” which wrapped
with the banana leaves. It was prepared to worship the images of Buddha. The ritual of filling the water into the
waterspout (Kong Swan) to flow from the mouth of great Naga for sprinkling the water onto the images of Buddha,
it was the symbol of the fertilization and rainmaking and then people started floating the lanterns and mutually

splashed the water.”

4. Wan Phaya Wan

was the new year day, the people formed the sand pagoda and performed meritorious deeds at the temple,
then poured the water on the hands of respectful elders and asked for the bless, also splashed the water. During the
Songkran Ceremony of Tai-Dehong, people lightened the sky rockets under the belief of the prosperity in the arrival of

new year.
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[ﬁiﬁ : https://thaienews.blogspot.com/2016/04/blog-post 756.html]
(image source : https//thaienews.blogspot.com/2016/04/blog-post_76.html)
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[ﬁm : https://mgronline.com/china/detail/96 1000003 7986]
(image source : https://mgronline.com/china/detail/96 1000003 7986)

2. Tai Lue Sip Song Panna (Xi Shuang Banna)

Tai Lue people settled in the southern of Sip Song Panna,
the capital city was Chiang Rung, located on the shore of Khong River.
Songkran Festival of Tai Lue called “Poy Sang Khan” or “Sangkhan Pee
Mai” held on 4 days in the sixth month (April) as Tai Lue mentioned
“Duen Hok Tok Sangkhan” as follows;

1. Wan Sangkhan Pai had the regatta in Chiang Rung in the
morning called “Wan Saeo Heua” and shot the gun to the sky to
exorcise the evils and all inauspicious things and then people cleaned
the clothes, took a bath and cleaned the hairs in the late morning.

2. Wan Nao was the day of preparation called “Wan Da”,
the people arranged the foods and carried the sand to the temples.

3. Wan Phaya Wan was the new year day, people performed
meritorious deeds, offered the alms and then sprinkled the water
from the Soap Pod onto the images of Buddha and Pagodas. People
lishtened the fireworks in the evening to worship Phaya Wan who was
the guardian of human-beings and then the monks prayed the litany
“Mang ga Kala”

4. The Fourth Day People made sacrifice in the ritual to expel
the destiny. Through 7 days from Wan Phaya Wan, people poured the
water on the hands of respectful elders and also mutually splashed

the water.

bwonc



oo

0. (u w59 (nuaiu
fafugruegludondems fgan Jssmanh Yssmdanaudiuie “Uesdswud” vassmlndu fnsviygy
anednnmsuanszing aemunemewnia fisvevgAding Juasnsudvinduivsesndu « Ju ldun
Fudsvuddes Sudedernud Suwn uarTumardu fotutuiin
é“ﬂwmzLm'wuaaaaﬂimm‘luiw‘ﬁmsﬁﬁ%ﬂiiuLﬁaﬁuawuiamgé’w Tnglutudeadanud s1lnduvhguyudamduily

1
1 o A

duson “deenu” Aesenhmeiiang umnveadendenuenunainaniidu fluglrudmnudniednivseandidugnatu

Y

yudesiedinisiunontuinlunsena fiugenit “019196” oransdasthaenlisuiftouluymdamenilliasud Guls)
Tawlos @ guasymdsdnaansveadios lfun veriu « ¢ vevarswiuui @ ¢ Wivaunin @ g lmuems g
Winguidles ¢ 4 Wusuidles s 4 wazsidmnrussaevinine b g luusnatisdun wdos Jer una Inl3 < wi e
isaBuE T LUl it uFeurewy Wotwiliausmiuiuge ndulinsiinaeslusndiluig
nieufuinaosys “duste” Ysznoulufae fena Funs 881998 @ 21 N o 12 BU boo Sefiunuuusly b da an
duduudnsyasd e 3U snaessa udmasinduesfldfazvEladies ilofeuieiulfiz “udunaesdwdund” lufsiyn
&2 lo AU AmAUANNaD LN LT o6 B9 ol WTN nturmdzntumunaesiuuliideany
o19158EBuasmednguilianudamiFenass goruvimihfiawiEeseazduavesnass ﬁmamwaudmamﬁtﬁu
naaslysuspaiudtuionsiuduiug wertuiduasihnassillundnssudsdiung Weawmeuiatadu e191385u
Fusaudrludusununluiid afufana eb wiiin Feussnadgidudies co mu worssiniuenliuiuud
(sfvuduguotensmae) ueiifuny Mndunsvasiaaunmsssssunmnsoa udmauudlsnsuislaedulng
Sowadodufisrusinasen ddunnasnasfesiimylumulnidoany™



3. Tai Khuen

Tai Khuen settled in the city of Keng Tung, State of Chan, Myanmar. The tradition of Songkran Festival or
“Poy Sangkhan”, Tai Khuen people performed meritorious deeds and offered the food to the Buddhist monks,
dedicated the alms and carried the sands to the temple, joined in the apologized ceremony to the senior relations
and elders. Songkran Day of Tai Khuen people was proposed in 4 days; Wan Sankhan Long, Wan Song Sangkhan,
Wan Nao and Wan Phaya Wan (New Year Day).

The dominant characteristic of Songkran Festival in Tai Khuen was the praying ritual for the rainfall.
Tai Khuen made the figure of Khun Sangkhan in Wan Song Sangkhan and then paraded to the watercourse called
“Long Kob” in the western of city “Keng Tung”, it separated from Khuen canal. The sculptor called “Ajan” who
molded the figure of Khun Sangkhan or annual animal, he was the villager of Keng Tang and inherited the sculpturing
methods from his family. He placed the four pairs of incenses and candles to worship the deities at the Bodhi
Tree (Mai Sa Lee) in the core of city and also offered sacrifice each holy article of city such as Ho Fa Pan (4 pairs),
Ho Luang Thaen Kaew pairs (4 pairs), Chao Luang Kad (4 pairs), Chao Nong Tung (4 pairs), Chao Kut Chao Muang
(5 pairs), Chao Sam Muang (6 pairs) and Chao Phuak Nong Lai Tha Chang (2 pairs). The area of ceremony plunged
down the colored flags; white, yellow, green and red in 8 places. The drum was set up in the ritual and placed
the oblations called “Khan Tang” consisted of white and red clothes 1 cubit per each, 1 head of betel-nut.
Subsequently, people invited the Buddhist monks praying the litany and then perfused the water from the soap
pod at the Bodhi tree. The people crowded to snatch the flags in the end of ceremony to stab down in the area
of their houses under the belief of peacefulness and happiness. In the next day, the ceremony of “Kan Klong Song
Kaen Khae” was performed by one officiant and two Lua guys who put on the red dressings, they banged the
drums all days all nights until 11.00 -12.00 am, they carried the drums to hang at Long Kob. The officiant and one
man asked the questions about the details of drums. Another one man answered that these drums called Chaiya
Mongkhol, when banged them towards the peacefulness of country and had to carry them to make sacrificial
ceremony called “Song Sangkhan” in the next day. When they ended the questions, the officiant sculpted in the
figure of frog and then hanged it in the ceremony. The officiant announced to invite all eighty spirits of governors,
then he poked the small wooden stick in the figure of penis called “Mai Khaen Khae”into the bottom of frog,
the Buddhist monks prayed the litany called Phra Dhamma Buddha Wangsa and then perfused the holy water
to the participants. When the officiant finished the ceremony, he had to sacrifice the pig’s head at Long Kob if it

was raining”’
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Songkran tradition was a tradition of beginning a new year in

the solar calendar which the sun orbited from the Pisces to the Aries.
The primitive meaning of Songkran was the orbit of sun from one
zodiac to the next in each month. In the end of Ayutthaya Era, Songkran
referred only the fifth month in the period of beginning a new year.
In the former time, the region of Southeast Asia commenced a new
year in December as the first lunar calendar. The influence of Indian
culture changed the new year day to the fifth month (April) during
Songkran Festival.

Thailand and another regions in the Southeast Asia had own
identity in Songkran tradition through the legend of Songkran Day.
Thailand, Laos, Cambodia and Myanmar had the similar legend of
Songkran especially the fable titled Thao Kabila Brahma asked the
riddles to Dharmapalakumar (or Indra and Asibrahma in Myanmar)
and Thao Kabila Brahma defeated and was finally cut the head as his
challenge. By this reason, his seven daughters took turns to be Songkran
Lady to respectfully engaged Kabila Brahma’s head to annually parade
around Mount Sumeru. The abovementioned legend was the symbol of
transferring the zodiac under the annual orbit of sun, Kabila Brahma’s

head was the symbol of sun, his seven daughters were the symbol
of 7 days in the orbit of the sun to move in the next zodiac. Further-
more, some ethnics group of Tai people had the legend was similar
with the fable of Dharmapalakumar and Thao Kabila Brahma who was
cut the head and it was forbidden to drop on the earth, therefore,
it was the annual tradition of annually pouring the water onto his head.
The Tradition of beginning a new year in Songkran Festival of the royal
court in the end of a year called the royal ceremony of “Trut Songkran”
or “Samphatchorachin” during the fourth month, the Majesty King
royally performed meritorious deeds and the Buddhist monks prayed
Atanatiyasutta and then the royal officials fired the cannons to exorcise
all spirits and inauspiciousness in the former year, it was harmony
with the word “Trut” in the meaning of “cut” (terminated in the old
year before the beginning of a new year). The historical evidences in
the Monarch Law during the end of Ayutthaya Era was recorded that
The Majesty King royally proceeded to pour the water to the Buddhist
monks and took a bath in the river under the royal ceremony of
“Phadetsoklodjaetara” in the fifth month. The royal ceremony of
Songkran was inherited from the end of Ayutthaya Era to the Rattanakosin
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Era. The patterns of the royal ceremony of Songkran had the forming
sand pagodas in several styles to dedicate the Lord Buddha, were
applicative in many activities of significant temples, additionally, invited
the Buddhist monks praying the Buddha’s Mantra and also poured the
water to the monks. Even though the Majesty King had not poured the
water but also royally proceeded to take a bath in the marquee. The
royal ceremony of Songkran in the Rattanakosin Era had been thoroughly
adjusted in harmonizing with the period. For instance, King Rama VI was
kind enough to assemble all three royal ceremonies; Samphatchorachin,
Phadetsok Songkran and Srisajjapankala (Drinking an oath of allegiance)
to ritualize only the royal ceremony called “Trut-Songkran”. In the Reign
of King Rama IX, the royal ceremony of Songkran was then abated only
1 day on 15" April of every year.

SongKran tradition of common people had most of customs
and traditions which had gotten an influence from the Buddhism, for
instance, the people performed meritorious deeds and donated in
memory of deceased antecedents by offering the foods and invited
the monks praying for dedicating a charity to the relics of respectful
ancestors, sprinkled the water onto the images of Buddha, pouring the
water on the hands of monks or elders, formed the sand pagodas to
dedicate the Lord Buddha, carried the sand to the temple to be useful in
many activities of temples. All of these customs and traditions reflected
the acculturation of primitive beliefs in the spirits of ancestors and the
Buddhism. The customs and practices performed during the end of an
old year to the beginning of a new year, for example; shot the gun or
fired the firecrackers in the northern to expel the inauspicious things
(Tua Sangkhan), it was the symbol of old year. The community of Tai
Lue people in Sip Song Panna (Xi Shuang Banna) fired into the air in
Wan Sangkhan Day to expel all misfortunes as similar as the tradition
of fired the cannons in the royal ceremony of Samphatchorachin in
the royal court of Thailand during the fourth month to expel all of
spirits in the city. Moreover, some places in the northern region or the
community of Tai Khuen people performed a ritual in the ceremony
of removing all unfortunates. In a meanwhile, some areas in Songkran
Day performed as the traditions and practices in Songkran Day to have
an auspiciousness and it was a prime commencement in the arrival of
a new year, for example; the southern people preferably stopped to
work to avoid the inauspiciousness in the tradition “Wan Wang”, the
northern people and Burmese people had been forbidden to say any
vulgar words or argued with the others during Songkran Festival.

Songkran Tradition had mostly related with the water,
for instance, pouring the water to the Buddhist monks and the elders
to be the symbol of respectfulness or apology, splashed the water
especially the common Songkran festival, the royal Songkran festival
only sprinkled the water onto the images of Buddha and poured the
water to the relics of Lord Buddha and the relics of royal members.
The splashing water in the meaning of relieved the heat in the summer
on April and referred to the fertility of community in some regions.
The northeastern people believed that the splashing water compared
as the dabbing of Naga. Everyone in the communities pleasantly joined
in Songkran festival to have more abundance in the country. Splashing
the water and mud to everyone, not except the laities or monks.
The northeastern people and Laos people obviously reflected the
indulgent rules or social customs for a moment during Songkran festival.

The dominant of Songkran tradition in many regions was the
own identity of recreations and foods in the annual festival on the
period of beginning a new year, each place played various folk sports,
native performances and the rituals of sorcerer’s dance to exorcise the
evils and spirits as the spiritual beliefs in the pre-historical era through
the folk tradition during Songkran Festival, the people in the central
region, the community of Mon and Burmese people preferably prepared
Khao Chae (rice in an ice water), Kha-Nom Jok (the northern dessert),
Kha Nom Tom Khao (Burmese dessert) to the Buddhist monks and
regaled the participants in Songkran festival.

It was noticed that Songkran tradition in Thailand and Southeast
Asia had mostly gotten an influence from the Buddhism and primitive
folk beliefs. The communities of Tai-Dehong, Tai-Lue and Tai-Khuen who
faithfully respected in the Buddhism. By this reason, Songkran tradition
had not been performed in the ethnics group of Tai Dam and Tai Khao.

Songkran Festival was the inherited tradition in the reflection
of beliefs and faithfulness in the Buddhism, respectfulness and
gratitude to the antecedents and elders. The joint mannerism of
beginning a new year in the Southeast Asia and summarized the
folk wisdom through many legends, fables and amusements.
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